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INTRODUCTION

Among the varied influences that are ceaselessly en-
gaged in shaping American ideas and molding Ameri-
can life, Freemasonry must, in all fairness, be con-
ceded a prominent place. Its principles are scattered
broadcast by our daily press; its labors for humanity
are the constant theme of tongue and pen; its mem-
bers are, in great part, our lawgivers, our judges, our
rulers; even the presidents of our republic openly join
its ranks; the educators of our youth in school and
university are often its adherents, and encourage
among their pupils societies which ape its secrecy
and methods and prepare the young to become its
zealous partisans in after life. To crown all, Protes-
tant ministers and bishops are its initiates and advo-
cates, so that often not only the corner stones of our
public buildings, but even those of Protestant churches,
are laid by its officers and consecrated by its mystic
rites. To deny its influence among us, would be to
deny a fact plainer than the light of day.

And if we are to believe the open protestations
of American Freemasonry, we should not grudge it its
numbers or its power. It is,” it asserts, “a purely
benevolent association, in which there is no harm.
It admits all religions in a spirit of universal tolerance.
No atheist can be a member. It teaches brotherly
love and universal benevolence, the fatherhood of God
and the brotherhood of man. It requires a man to
be moral; enforces respect for authority; assists its
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iv INTRODUCTION

associates in life, and when death calls them to a
better sphere, consigns dust to dust with appropriate
ceremonies and provides with solicitous care for the
widow and the orphan.” If this be American Ma-
sonry, and the whole of American Masonry; if there
be nothing objectionable concealed behind all these
and masked by these, opposition to American Masonry
is hard to be conceived.

Yet there is opposition to American Freemasonry,
and strong opposition, in a quarter from which, if
Masonry’s assurances are sincere, we should least
expect to meet it; opposition and condemnation from
a power remarkable for its own deeds of benevolence
— the Catholic Church. Is it ignorance on her part?
Is it prejudice and bigotry? Is it the pettiness of
wounded pride at finding a powerful competitor in the
field? Is it priestly tyranny which will suffer no in-
fluence even for good, if dissevered from its own?
The present Study will, we hope, throw light upon all
these points, which cannot but interest the inquisitive
mind.

“ But what guides,” it will be asked, “are we to
follow in our Study? ”— Guides, we answer, to
whom no exception can be taken; guides who certainly
know of what they speak; guides who will speak
in all sincerity, since they do not speak for us,
but for the instruction of those of whom they are the
acknowledged and accepted teachers. We shall use
standard works of American Freemasonry, the works
of such celebrated Masonic authorities as Bro. Albert
G. Mackey and Bro. Albert Pike.

To show that we are not exaggerating the authen-
ticity of our sources, which indeed no educated Ameri-
can Mason would for a moment deny, our readers will
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permit us to give, mn the words of a Masonic Brother,
a brief notice of their Masonic life and literary labors.

“It 1s in Masonry,” says Bro. C. T. McClenachan
in his Memoir of Dr. Mackey, written for the Ira-
ternity, “that Dr. Mackey attained his greatest
celebrity, for to that and its kindred sciences he de-
voted the best years of his life. He was initiated,
passed, and raised to the sublime degree of Master
Mason in 1841, in St. Andrew’s Lodge, No. 10, at
Charleston, S. C.; immediately afterwards he affiliated
with Solomon’s Lodge, No. 1, of the same city, and
in December, 1842, was elected Master thereof. In
the following year, 1843, he was elected Grand Secre-
tary, and in March, 1845, Grand Lecturer of the
Grand Lodge of South Carolina. In both offices he
was continued uninterruptedly until 1866, combining
with the duties of the Secretariat that of preparing the
Reports on Foreign Correspondence. In the Grand
Chapter of the Royal Arch Masons of South Caro-
lina, Dr. Mackey was elected Grand Lecturer in 1845,
Deputy Grand High Priest in 1847, and in each suc-
cessive year, until 1854, when he was made Grand
High Priest, in which position he served, by continu-
ous re-elections, until 1867. Upon the organization,
in 1860, in South Carolina of a Grand Council of
Royal and Select Masters, he was elected Grand
Master. During the period he filled these important
positions, in the Grand Lodge, Grand Chapter, and
Grand Council of South Carolina, he exercised a
potential and heneficial influence over the Masonry of
that State, which grew under his fostering care from a
condition of weakness to one of great prosperity.
His Annual Reports on Foreign Correspondence, and
his instructive lectures and addresses, gave him a rep-
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utation which was shared by the Bodies he represented.
In 1859, the Royal Arch Masons of the United
States, at their triennial convocation in Chicago,
elected him to the highest position within their gift,
that of General Grand High Priest — an office which
he held for six years. At an early period, Dr. Mackey
took an interest in Scottish Rite Masonry, the ab-
struse philosophy of which he found congenial. In
1844, he received the Thirty-third or ultimate degree
of that rite, became a member of the Supreme Council
for the Southern Jurisdiction of the United States,
and was immediately elected its Secretary-General,
which [office] he continuously occupied until his death.
For many years he was the oldest member of the
Rite i the United States, in virtue of which he held
the position of Dean of the Council, and, as a mark of
respect and esteem, that Supreme Body, by special
enactment, made the office of Secretary-General, which
is usually the sixth in rank, the third office during his
life.

“As a contributor to the literature and science of
Freemasonry, Dr. Mackey’s labors have been more
extensive than those of any other in this country or
in Europe. Robert Morris, than whom no one has
had better opportunities of judging, said in 1856, in
his Reminiscences, that ¢ the character of Dr. Mackey
as a profound and lucid historian and writer in all
departments of Masonry is, we conceive, unequaled
by any living writer, unless it be the venerable Dr.
Oliver of England.” (Encyclopedia of Freema-=
sonry, Iid. of 1900, pp. 916-917.)

Not content with this tribute of esteem, Bro. Mc-
Clenachan, in his “ Addendum ” to Dr. Mackey’s En-
cyclopedia of Freemasonry (Preface, p. 921), adds:


file:///vhich

INTRODUCTION vii

* As the young student or older devotee looks for,
and is entitled to receive, the latest Masonic informa-
tion and deductions derived from research in a work
of this class, I have with diffidence undertaken to
carry on the work of the Doctor from the standpoint
where he ceased his labors ten years ago; not by
withdrawing a word from or interpolating the original,
Lut by means of a voluminous Addendum replacing
the few pages of supplement that concluded the
original work, and which consisted of material in-
cidentally omitted in its relative position. This ad-
dition, therefore, 1s a more complete compilation of
subsequent discoveries and opinions. o
This Addendum, therefore, is offered as a loving
tribute to an esteemed author, who had no peer in his
successful endeavors to add so materially to the gen-
eral information of the Craft.”

We may, therefore, as is evident, safely trust our-
selves in Masonic matters to the tutelage of such a
master. He knows whereof he speaks, for besides
filling some of the highest positions in the order, he
was the accredited teacher of his Brethren for nearly
four decades, from 1841 to his death, in 1881. He
will tell us the truth, for he is writing for those whom
he is anxious to instruct and is confident that his mean-
ing will escape our grasp.

““ The truth is,” he says in his Encyclopedia of Free-
masonry, p. 617, “ that men who are not Masons never
read authentic Masonic works. They have no in-
terest in the topics discussed, and could not under-
stand them, from a want of the preparatory education
which the Lodge alone can supply. Therefore, were
a writer even to trench a little on what may be con-
sidered as being really the arcana of Masonry, there
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is no danger of his thus making an improper revelation
to improper persons.”

The Doctor fortunately for us is in error when he
asserts that we do not read authentic Masonic books.
We shall use freely his Encyclopedia of Freemasonry,
his Lexicon of Freemasonry, his Symbolisin of Free-
masonry, his Masonic Jurisprudence, and his Masonic
Ritualist,— all standard works of American Free-
masonry. He is in error also when he imagines that
we are not interested, and deeply interested, in the
topics which his learned works discuss. We venture
to hope that he is in error also as to our inability to
grasp his meaning, even though we lack the useful in-
structions of the lodge, for enough is said clearly to
indicate, without the shadow of a doubt, what is only
hinted at; and incomplete instruction in one place is
fortunately completed in another.

Of Bro. Albert Pike and his Masonic classic,
Morals and Dogma of the Ancient and Accepted
Scottish Rite of Freemasonry, some extracts from the
preface of the work and the brief account of Bro.
McClenachan, the continuator of Dr. Mackey’s En-
cyclopedia of Frecmasonry, will be abundantly suffi-
cient.

“The {following work,” says Bro. Pike of his
Morals and Dogma, “ has been prepared by the au-
thority of the Supreme Council of the Thirty-third
‘Degree for the Southern [and Western] Jurisdiction
of the United States, by the Grand Commander [him-
self] and is now published by its direction. It con-
tains the Lectures of the Ancient and Accepted Scot-
tish Rite in that jurisdiction and is specially intended
to be read and studied by the DBrethren of that
obedience, in connection with the Rituals of the De-
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grees. It is hoped and expected that each will furnish
himself with a copy and make himself familiar with
it.”

“ It not being intended for the world at large, he has
felt at liberty to make, from all accessible sources, a
compendium of the Morals and Dogma of the Rite,
remould sentences, change and add to words and
phrases, combine them with his own, and use them as
if they were his own, to be dealt with at his pleasure,
and so availed of as to make the whole most valuable
for the purposes intended.”

Bro. Albert Pike, says his biographer, was “ born in
Boston, Mass.,, December 29, 1809. . After
a sojourn in early life in Mexico, he returned to the
United States and settled in Little Rock, Arkansas,
as an editor and lawyer. Subsequent to the war of
the rebellion, in which he had cast his fortunes with
the South, he located in Washington, D. C., uniting
with ex-Senator Robert Johnson in the profession of
the law, making his home, however, in Alexandria.
His library, in extent and selections, is a marvel, es-
pecially in all that pertains to the wonders in ancient
literature Bro. Pike is the Sov[ereign] G[rand]
Commander of the Southern Supreme Council
A[ncient and] A[ccepted] Scottish Rite, having been
elected in 1859. He is Prov[incial] G[rand] Master
of the G[rand] Lodge of the Royal Order of Scotland
in the U. S., and an honorary member of almost
every Supreme Council in the world. His standing as
a Masonic author and historian, and withal as a poet,
is most distinguished, and his untiring zeal is without
a parallel.” (Encyclopedia of Freemasonry, pp. 992,
993.) Pike died in Washington, Apr. 2, 1891I.

We shall therefore allow American Freemasonry
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to speak for itself, regretting only at times that it will
not speak more clearly and fully; and our readers
must pardon us that the occasional fulness of our quo-
tations sometimes introduces extraneous matter, for
we would not for a moment lie under the suspicion
of taking a word or phrase apart from its context and
of so changing its meaning.

As the present work is written for the ordinary
reader, the learned must pardon us for not treating
certain questions in minuteness of detail.? I‘rom prin-
ciples stated they can make their own deductions un-
aided by our efforts, and we shall be enabled to keep
our Study within readable limits.

Finally, it is as a mere contribution to information
concerning American Freemasonry that we offer the
present volume, and not as an exhaustive dissertation
that will leave nothing to be desired. On a number of
interesting themes we shall present to our readers
what American Freemasonry in its most approved
sources gives to its initiates, and remit them for further
information to other authors.

The substance of many of these chapters has already
appeared in THE CATHOLIC FORTNIGHTLY REVIEW.
In presenting the matter, however, in book form to
the public, it has been thought well to condense
some parts and to enlarge others, hoping thus to meet
better the needs and wishes of many readers. Should
success crown our efforts, and the aim, the nature,
and the tenets of American Masonury be better and
more generally understood, we shall feel fully re-
warded for the labor which the preparation of this
volume has entailed.

1 The immediate object of this book will also explain the lit-
erary method employed, the mode of giving references, and a
few other features that may appear at first blush to indicate want
of scholarship or of scientific acumen.
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CHAPTER I

AMERICAN FREEMASONS AND AMERICAN FREE-
MASONRY

Before entering on any discussion of the nature and
doctrines of American Freemasonry, we must touch
upon a point which, already firinly fixed in the minds
of many of our readers, will, if not fairly met, prej-
udice them against our present Study, and so weaken
the force of all that we may say. The point may be
called that of their own personal experience; and,
how hard it is to weigh a matter calmly when per-
sonal experience bends us one way or the other, every
man of serious and reflecting mind must candidly
admit.

““We have known many Masons,” our readers will
say, “we have known them intimately, and have
found them excellent men, good fathers, faithful hus-
bands, loyal citizens; honest and upright in their deal-
ings; open-handed in their generous benevolence;
prominent in their own church circles; friends even of
the Catholic clergy, who never appealed to them for
assistance in vain; respected by all, and an honor to
the community in which they lived. Such are many of
the Masons whom we have known, and from the
mouths of whom we have learned the nature and the
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aims of the Masonic Order. That they knew these
aims, needs no stronger proof than the long years
that they have lived as Masons; that they told us the
truth, is witnessed to by the integrity of their character
and the sincerity of their love.”

Against the praise lavished on such estimable men
we have not a4 word to say. How common the type
may be among American Freemasons, we are unable
to state; but we are perfectly willing to believe that
it 1s by no means uncommon. We are willing even
to grant the sincerity of your informants; you must
pardon us, however, if we question their knowledge.
[t may seem to you, for the moment, rash and pre-
sumptuous for us to do so; we ask you only to con-
sider our rcasons. We are content to be judged by
them.

We have granted your Masonic friends’ candor
and sincerity, for we would avoid offending both you
and them. We would, however, submit to your con-
sideration the rule prescribed to them by their Order
in all their dealings with those who are not Masons.
It is contained in all Masonic rituals and is found in
Mackey's Masonic Ritualist, pp. 248 and 249:

“ Behavior in presence of strangers not Masons.—
You shall be cautious in your words and carriage,
that the most penctrating stranger shall not be able to
discover or find out what is not proper to be intimated;
and sometimes you shall divert a discourse, and man-
age 1t prudently for the honor of the Worshipful Irra-
ternity.”  Sccrecy is after all, remember, the very
essence of the institution. “ The duty of an Entered
Apprentice 1s embraced by the virtues of silence ' and

1 Throughout this volume, except where expressly indicated,
the italics are ours. In this passage they are Mackey’s.
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secrecy,” we are told in the same volume, p. 30; and
the opening words of the gth or Highest Degree of the
American rite, viz: Select Master, p. 523, emphasize
for the proficient in Masonry, the same Masonic vir-
tues. ‘““ The two virtues which it is particularly the
symbolical design of the Select Master’s degree to in-
culcate are secrecy and silence. They are, indeed,
called the cardinal virtues of a Select Master, because
the necessity of their practice is prominently set before
the candidate in the legend, as well as in all the cere-
monies of the degree. But these virtues constitute -
the very essence of all Masonic character; they are the
safeguards of the institution, giving to it all its
security and perpetuity, and are enforced by frequent
admonitions in all the degrces, from the lowest to
the highest. The Entered Apprentice begins his
Masonic career by learning the duty of secrecy and
silence. Hence it is appropriate that in that degree
which is the consummation of initiation, in which the
whole cycle of Masonic science is completed, the
abstruse machinery of symbolism should be employed
to impress the same important virtues on the mind of
the neophyte. .

“¢If we turn our eyes back to antiquity,” says Cal-
cott, ‘we shall find that the old Egyptians had so
great a regard for silence and secrecy in the mysteries
of their religion that they set up the god Harpocrates
to whom they paid peculiar honor and veneration;
who was represented with the right hand placed near
the heart, and the left down by the side, covered with a
skin before, full of eyes and ears; to signify that of
many things to be seen and heard few are to be pub-
lished.’

“ Apuleius, who was an initiate in the mysteries of
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Isis, says: ‘ By no peril will I ever be compelled to dis-
close to the uninitiated the things that I have had en-
trusted to me on condition of silence.””

It would be well at least to ponder on these things
when weighing the words of your Masonic friends.
We will, however, for the moment, waive this all-
important duty of Masonic secrecy, and suppose that
your friends have been as open and candid with you
as you assert. Tell us in all sincerity, what they have
told you concerning the aim and purposes of the Order.
Have they asserted that it is a purely social organiza-
tion? a mere gathering to promote goodfellowship?
a soclety for the purely temporal advancement and
assistance of its members? a mere bencvolent asso-
ciation to care for the widow, and the orphan, and the
brethren in distress? That it has nothing to do with
politics, or party, or a man’s religion?

Are these the things that in all candor and sincerity
they have told you? If they are, we ask you to follow
us in our Study, for we shall give you, from au-
thentic American Masonic sources, more light on
many of these matters than your friends have deigned
to afford you.

We disclaim, however, any desire of imposing
personal opinions of our own upon you. We are con-
tent to submit our authorities and constitute you the
judge of the correctness of our deductions, if, indeed,
in most cases, deductions be not superfluous.

And now, as a practical test of your friends’
Masonic knowledge, let us examine how correct it is
in regard to the very end and object of Freemasonry.
For, to be fair, you must admit that if they are ill-
informed on a point so fundamental and primary as
this, their information is little to be relied on in more
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abstruse and recondite matters. Now the fact is, that
sincere as they may be, they are sincerely in error;
although, as Dr. Mackey assures us, those that shared
in the error, constituted in his days a large majority
of the Brotherhood.

“ What, then, is the design of Freemasonry?” he
asks in his Symbolisin of Freemasonry, pp. 301-302.
“ A very large majority of its disciples,” he answers,
“looking only to its practical results, as seen in the
every-day business of life,—to the noble charities
which it dispenses, to the tears of the widow which it
has dried, to the cries of the orphans which it has
hushed, to the wants of the destitute which it has sup-
plied,— arrive with too much rapidity at the conclusion
that Charity, and that, too, in its least exalted sense of
cleemosynary aid, is the great design of the institu-
tion.”

“ Others,” he continues, “ with a still more con-
tracted view, remembering the pleasant reunions of
their lodge banquets, the unreserved communications
which are thus encouraged, and the solemn obligations
of mutual trust and confidence that are continually
inculcated, believe that it was intended solely to pro-
mote the social sentiments and cement the bonds of
friendship.”

The true object and aim of Masonry, American
Masonry — for it is of this that Dr. Mackey speaks —
is therefore neither mere sociability nor mere
eleemosynary benevolence which shows itself in the
form of material assistance to the poor, the aged and
afflicted ;— it is something higher, something vaster, in
the true Masonic idea; something immeasurably more
worthy of the instructed Mason. In admitting, there-
fore, the sincerity of your Masonic friends, we have
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been forced, in justice, to question their knowledge.

“Those Masons,” says Bro. McClenachan in his
Addendum to Dr. Mackey's Encyclopedia of Free-
masonry, p. 970, ‘“ who take more delight in the re-
ireshments of the banquet than in the labors of the
Lodge, and who admire Masonry only for its social
aspect, are ironically said to be * Members of the Knife
and Fork Degree.” The sarcasm was first uttered by
Dermott, when he said in his Ahiman Rezon, p. 36,
speaking of the Moderns, that ‘ it was also thought ex-
pedient to abolish the old custom of studying geometry
in the Lodge; and some of the young brethren made
it appear that a good knife and fork in the hands of
a dexterous brother, over proper materials, would give
greater satisfaction and add more to the rotundity of
the Lodge than the best scale and compass in Europe.” ”

But it may be that your friends are something more
than this, and that they even deserve to be ranked
among “ Bright Masons.” They may be well
acquainted with the ritual of the Order. They may
have at their fingers’ ends the forms of opening and
closing a Lodge. They may even be able to go
through all the ceremontes of initiation without a mis-
take, and yet be only on the threshold of true Masonic
knowledge.

“ A Mason is said to be ‘ bright,” ” says Dr. Mackcy
in his Encyclopadia, p. 130, “ who is well acquainted
with the ritual, the forms of opening and closing, and
the ceremonies of initiation. This expression does
not, however, in its technical sense, appear to include
the superior knowledge of the history and science of
the Institution, and many bright Masons are, there-
fore, not necessarily learned Masons; and, on the con-
trary, some learned Masons are not well versed in the

L3
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exact phraseology of the ritual. The one knowledge
depends on a retentive memory, the other is derived
from deep research. It is scarcely necessary to say
which of the two kinds of knowledge is the more val-
uable. The Mason whose acquaintance with the In-
stitution is confined to what he learns from its esoteric
ritual will have but a limited idea of its science and
philosophy.”

“That skill which consists,” he says again in his
Symbolism, pp. 310-311, “in repeating with fluency
and precision the ordinary lectures, in complying with
all the ceremonial requisitions of the ritual, or the
giving, with sufficient accuracy the appointed modes
of recognition, pertains only to the very rudiments of
the Masonic science.

“ But there is a far nobler series of doctrines,” he
continues, “ with which Freemasonry is connected, and
which it has been my object, in this work, to present
in some imperfect way. It is these which constitute
the science and the philosophy of I‘reemasonry, and
it is these alone which will return the student who
devotes himself to the task, a sevenfold reward for
his labor.

‘“ Freemasonry, viewed no longer, as too long it has
been, as a merely social institution, has now assumed
its original and undoubted position as a speculative
science. \Vhile the mere ritual 1s still carefully pre-
served, as the casket should be which contains so
bright a jewel; while its charities are still dispensed as
the necessary though incidental result of its moral
teachings; while its social tendencies are still cultivated
as the tenacious cement which is to unite so fair a
fabric in symmetry and strength, the Masonic mind is
everywhere beginning to look and ask for something
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which, like the manna in the desert, shall feed us, in
our pilgrimage, with intellectual food. The niversal
cry, throughout the Masonic world, is for light; our
lodges are henceforth to be schools; our labor is to be
study; our wages are to be learning; the types and
symbols, the myths and allegories, of the institution,
are beginning to be investigated with reference to
their ultimate meaning; our history is now traced by
zealous inquiries as to its connection with antiquity;
and I'reemasons now thoroughly understand that often
quoted definition, that ¢ Masonry is a science of moral-
ity veiled in allegory and illustrated by symbols.’
Thus to learn Masonry is to know our work and to do
it well. What true Mason would shrink from the
task? ”’

We are confident, kind reader, that your Masonic
friends never presented Masonry to you in this light;
that even the terms which Dr. Mackey uses are strange
and new, and for the moment, perhaps, bewildering to
you. If you will follow us step by step patiently; not
expecting us to make everything clear at once; not
shutting off what light we can throw upon the sub-
ject before us, by trusting too much to your own ex-
perience, which is more apparent than real: you will
learn much more about American Freemasonry than
you know at present; for, not being bound by any oath,
we can tell you what your Masonic friends, even if
they knew, dare not reveal.

“ But,” you will ask us, “ how is it possible or cred-
ible, that Masons should be years in the Masonic
Order, and yet be ignorant of its real purposes? ”’

It is credible, we answer, because we have it on the
unimpeachable testimony of thoroughly informed per-
sons such as Dr, Mackey. How it is possible is not



AMERICAN FREEMASONRY 9

hard to explain. Dr. Mackey gives some reasons;
permit us to add others. It is possible, therefore, in
the first place, because not all Masons, men of banks,
and counting-houses, and commercial enterprises —
have the time, or talent, or bent of mind to study what
is called the science and philosophy of Freemasonry.
The social and material advantages of the institution
were set before them when they were invited to join;
all the rest was kept from them as from you in the
background; and, content with what temporal benefits
they reaped, they have journeyed through life without
ever bothering their brains about what Masonry might
or might not conceal behind its veils.

It is possible, in the second place, by the system of
degrees established in Masonry; for it is only in the
final degree of each rite, that the secret doctrines of
Masonry are fully revealed. In the American Rite
there are nine degrees; in the Ancient and Accepted
Scottish Rite there are thirty-three. In each, by grad-
ual steps, information is imparted, but ever incom-
plete until the final degree is reached. The “ bright ”
Mason, ““the knife and fork” Mason, the * rusty”
Mason, and others of the same kind, may be long in the
Order and know little about it; for advancement in
Masonry should be measured by study and not by
length of years.

It is possible, thirdly, by the method of Masonic in-
struction, which is in great part oral, and which will
hence be proportioned to the knowledge of the teacher
and the capacity of the pupil. Only that will be re-
vealed which the candidate can bear, the fault of igno-
rance, in the eyes of the Order, resting mainly with
its initiate who does not prepare himself for greater

light.
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There are, therefore, in American Masonry, the
esoteric Masons, or Masons of the inner school: and
exoteric Masons, or Masons of the outer forms. Both
are Masons, but both are not equally so. They are
like the scholars of Pythagoras, who were esoteric and
exoteric; the latter were those * who attended the pub-
lic assemblies where general ethical instructions were
delivered by the sage;” the former were those who
alone “ constituted the true school, and these alone
Pythagoras called,” says Jamblichus, “ his companions
and friends.” (Cir. Encyclopedia of Freemasonry, p.
622.)

But that you may not fancy that this is an invention
of our own, read what Bro. Pike tells us in explicit
and forceful words. He is instructing the members
of the 17th degree or Knights of the East and West.

“ This is the first of the Philosophical degrees of the
Ancient and Accepted Scottish Rite;”’ he says, “ and
the beginning of a course of instruction which will
fully unveil to you the heart and inner mysteries of
Masonry. Do not despair because you have often
seemed on the point of attaining the inmost light, and
have as often been disappointed. In all time, truth
has been hidden under symbols and often under a suc-
cession of allegories: where veil after veil had to be
penetrated, before the true Light was reached, and the
essential truth stood revealed.” (Morals and Dogma,
p. 246.)

For sixteen degrees, therefore, or half of the whole
course, has the candidate been led on, ever imagining
that he knows much, for he fancies that he is * on the
point of attaining the inmost light;” whereas, in
truth, he knows comparatively little, for he has yet to
begin the course of instruction which is to unveil to
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him the true mysteries of the Craft. He would doubt-
less repudiate the idea of being- a mere “ Parrot
Mason,” and yet, such is his real condition in the eyes
of his instructed Brethren.

A Mason, says Dr. Mackey, “who commits to
memory the questions and answers of the catechetical
lectures, and the formulas of the ritual, but pays no
attention to the history and philosophy of the Institu-
tion, 1s commonly called a Parrot Mason,® because he
is supposed to repeat what he has learned without any
conception of its true meaning. In former times, such
superficial Masons were held by many in high repute,
because of the facility with which they passed through
the ceremonies of a reception, and they were generally
designated as ‘ Bright Masons.” But the progress of
Masonry as a science now requires something more
than a mere knowledge of the lectures to constitute a
Masonic scholar.” (Encyclopedia, p. 561.) A ‘“ Par-
rot Mason ” is, therefore, one of the exoteric brethren,
never of the esoteric. e is talkative, they are secre-
tive. He is ready to tell us all about Masonry — all
that he knows, so he says, and we are willing to believe
him sincere. Perhaps, like the bird, his namesake, he
is proud of his knowledge, and is ever ready to dis-
play it. But, like a parrot, he is merely repeating
what he has heard, * without any conception of its
true meaning;”’ he is the possessor of exoteric, not
esoteric knowledge; the heart, the inner mysteries of
Masonry are shrouded from his eyes. Dr. Mackey
waxes indignant that such brethren should be satisfied
with the shell and not feast on the kernel.

“Too many of them,” he says, *confine their
acquirements to a knowledge of the signs and the cere-

1 Italics Dr, Mackey's.
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monies of initiation. There they cease their re-
searches. They make no study of the philosophy and
the antiquities of the Order. They do not seem to
know that the modes of recognition are simply in-
tended as means of security against imposition, and
that the ceremonial rites are worth nothing without
the symbolism of which they are only the external
exponents. Masonry for them is nerveless — sense-
less — lifeless; it 1s an empty voice without meaning
—a tree of splendid foliage, but without a single
fruit.” (Encyclopadia, p. 617.)

But, perhaps, with Dr. Mackey, we are too hard on
the exoteric brethren; for we have overlooked, in part,
the difficulty of their task. They are engaged with
the lower, or *“ Blue Degrees” of Masonry, and we
fondly imagined that sincere and candid instruction
was ever open to them, if they would consent to receive
it. The testimony of Bro. Pike, however, in instruct-
ing the “ Knight Kadosh,” or Thirtiecth Degree of
Scottish Masonry, will reveal an interesting state of
affairs.

“ The Blue Degrees,” he says, ““are but the outer
court or portico of the Temple. Part of the symbols
are displayed there to the Initiate, but he is intention-
ally misled by false interpretations. It is not intended
that he shall understand them; but it 1s intended that
he shall imagine he understands them. Thetr true ex-
plication is reserved for the Adepts, the Princes of
Masonry. The whole body of the Royal and Sacer-
dotal Art was hidden so carefully, centuries since, in
the High Degrees, as that it is even yet impossible to
solve many of the enigmas which they contain. It is
well enough for the mass of those called Masons, to
imagine that all is contained in the Blue Degrees; and
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whoso attempts .to undeceive them will labor in vain,
and without any true reward violate his obligations as
an Adept. Masonry is the veritable Sphinx, buried to
the head in the sands heaped round it by the ages.”
(Morals and Dogma, p. 819.)

Do you still, kind reader, place the same implicit
confidence in the Masonic knowledge of your Masonic
friends? Do you think that they are even aware of
how their DBrethren in the Higher Degrees regard
them? Do they fancy for a moment that the Order
that they praise so highly, purposely deceives them in
the explanation of the symbols which it presents to
them — never intending that they should understand
them, but intending positively that they should imagine
that they do so? Is this its sociability? this its
benevolence even towards its own? Do you still seri-
ously hold the opinion that your friends have told you
all about the organization? Here is a sample of how
they themselves were deceived. It is taken from Bro.
Pike's book (pp. 104-105), where instruction is given
for the Third Degree or that of * The Master.”

“ Masonry,” says Bro. Pike, “like all the Religions,
all the Mysteries, Hermeticism and Alchemy, conceals
[ the italics here are Pike’s] its secrets from all except
the Adepts and Sages, or the Elect, and uses false
explanations and misinterpretations of its symbols to
mislead those who deserve only to be misled; to con-
ceal the Truth, which it calls Light, from them, and to
draw them away from it. Truth is not for those who
are unworthy or unable to receive it, or would per-
vert it. So God Himself incapacitates many men, by
color-blindness, to distinguish colors. and leads the
masses away from the highest Truth, giving them the
power to attain only so much of it as it is profitable
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to them to know. Every age has had a religion suited
to its capacity. ”

“The Teachers, even of Christianity,” he goes on
to say, “ are, in general, the most ignorant of the true
meaning of that which they teach. There is no book
of which so little is known as the Bible. To most
who read it, it is as incomprehensible as the Sohar.”

“So Masonry,” he concludes, “ jealously conceals
its secrets, and intentionally leads conceited interpre-
ters astray. There is no sight under the sun more
pitiful and ludicrous at once, than the spectacle of the
Prestons and the Webbs, not to mention the later in-
carnations of Dullness and Commonplace, undertaking
to ‘ explain’ the old symbols of Masonry, and adding
to and ‘improving’ them, or inventing new ones.”

We shall abstain from commenting at length on
the many assertions that call for comment in this
passage, for we do not care to anticipate what we shall
discuss more fully later. The justification of Ma-
sonry’s deception of its own members by God’s permis-
sion of color-blindness in His creatures, will open up
thoughts which we need not develop — the making
Him the direct and sole cause of the physical defects
of His creatures — the drawing of a parity between
physical and moral defects — the cutting off of human-
ity, by God, from divine truth — the contempt for
Preston and Webb, Masonic lights in the York and
American Rites — the ignorance of Christian teachers
in regard to the true meaning of the Bible — all these
for the present we leave, kind reader, to your own com-
ment. We would only remark that, if your Masonic
friends have reached the Third or Master's Degree in
Scottish Masonry, they have been supposed to swallow



AMERICAN FREEMASONRY 15

at a gulp this hodge-podge of abuse of God and man,
never for a moment imagining that they were not of
the elect, but of the number of those purposely mis-
led and deceived. In despising others, it never crossed
their minds that they themselves were objects of con-
tempt to the Adepts; for had they known that they
were the victims of such duplicity, could they, think
you, be sincere and eulogize the Order as they do?

We may, therefore, we think, draw our present
chapter to a close. Qur purpose has been to afford
some practical, if elementary, ideas of American Free-
masons and American Freemasonry, hoping, however,
in coming chapters to set forth matters more fully in
detail. We have wished to gain a hearing from many
who, having among their acquaintances esteemed
Masonic friends, from whose .lips they have heard
glowing eulogies of the Order, have accepted such
praises as the testimony of competent witnesses. We
have been willing to concede the estimable character
of the gentlemen in question, since we know nothing
to the contrary. We have been willing’ to grant their
sincerity — but this very concession has forced us to
question their knowledge. We have indicated, indeed,
the obligation, paramount to a Mason, of secrecy and
silence in regard to the arcana of his Order; a secrecy
and silence which must baffle the most penetrating
stranger; and even the wife of his bosom is to the
Mason, in reference to Masonry, an utter stranger.
“You are to act as becomes a moral and wise man,”
says Mackev's Masonic Ritualist, p. 250, in reference
to a Mason’s behavior at home and in his neighbor-
hood ; “ particularly not to let your family, friends, and
neighbors know the concerns of the Lodge, etc., but
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wisely to consult your own honor, and that of the
Ancient Brotherhood, for reasons not to be mentioned
here.”

We have shown, as well, the spirit of the Order
which, unblushing, admits that it designedly deceives
not only those outside its pale, but even its own mem-
bers in the lower degrees, claiming that in so doing it
is but copying the very deeds of God.

In spite of all this, we have been willing to consider
your Masonic friends sincere, though at the expense
of their Masonic knowledge. We have shown that
they have erred in stating that American Masonry
is a mere social institution, or benevolent association
as we ordinarily understand the term; that those who,
in sincerity, make such assertions, know nothing of the
doctrines, and history, and science, and philosophy of
the Order; that they are only in the portico of the
temple of Masonic knowledge, far from the esoteric,
or inner sanctuary, deceiving others, it may be in good
faith, but deceived designedly, as they themselves are
by those who afe higher in the Order.

We have, therefore, in no way assailed the char-
acter of your Masonic friends, nor shall we do so
knowingly and consciously in our present Study ; hence
you need not fear to follow us to the end. What we
shall say is ever to be referred to the true and inner
American Masons and Masonry, the heart that sup-
plies the lifeblood to the Order, the Adepts that know
matters as they really are. We have rather defended
those whom you so esteem, for we have shown, by
authority and by reason, that a Mason may be such,
without knowing the true aim and purpose of the
organization, Dr. Mackey lamenting that in his day
the great majority of his Brethren belonged to this ill-
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instructed class. We have shown that this may well
be in virtue of the system of Masonic initiation, which,
by imparting knowledge little by little in the different
degrees, leaves the information essentially incomplete
until the final stage is reached. The practice of oral
instruction may easily produce the same results, for
thus the instructor 1s not obliged to reveal more than
times, and circumstances, and the condition of the
candidate will prudently permit. Reading and study
would open up a vast storehouse of information, but
many lack the time, the talent, the opportunities, the
discriminating powers necessary for Masonic research.
And when to all this is added, as Bro. Pike informs
us, the cool, deliberate purpose of the Order to deceive
its over-trusting members, to make them imagine that
they know what they do not know, a condition of
things which seems almost impossible becomes not only
possible but real.

All this we have been plainly told, not by the enemies
of American Freemasonry, but by its dearest friends;
and, if you will follow us in our Study, they will tell
us more anon. We are not cowans ' nor eavesdrop-
pers, but students of Masonic light in its approved
American sources. Your Masonic friends in the past
have proved poor guides in directing you, hence accept
with us Bros. Pike and Mackey as masters for the
future. True, they will lead us along paths by no
means straight and by no means easy, for they will
often wish to throw the profane world off the track;
but they will lead us securely to what we wish so
much to acquire, a fair and authentic knowledge of the
doctrines and the nature of American Freemasonry.

1“Cowan. One of the profane. This purcly Masonic term is
derived from the Greek kuon, a dog” (Lexicon of Freemasonry,

. 101).
Y )2



CHAPTERII

MasoNICc INSTRUCTION

We have already stated that the instructions of
American Masonry, like those of all Masonry, are
exoteric and esoteric. Dr. Mackey treats the point in
his Encyclopedia of Frcemasonry, p. 260, under the
caption * Esoteric Masonry,” which he defines to be

“ That secret portion of Masonry which is known
only to the initiates as distinguished from exoteric
Masonry, or monitorial, which is accessible to all who
choose to read the manuals and published works of the
Order. The words are from the Greek, éowrepwos,
mtcrnal, and éfwrepwos, external, and were first
used by Pythagoras, whose philosophy was divided
into the exoteric, or that taught to all, and the esoteric,
or that taught to a select few; and thus his disciples
were divided into two classes, according to the degree
of initiation to which they had attained, as being either
fully admitted into the society, and invested with all
the knowledge that the Master could communicate, or
as merely postulants, enjoying only the public instruc-
tions of the school, and awaiting the gradual reception
of further knowledge. This double mode of instruc-
tion was borrowed by Pythagoras from the Egyptian
priests, whose theology was of two kinds — the one
exoteric, and addressed to the people in general; the
other esoteric, and confined to a select number of the
priests and to those who possessed. or were to possess,

the regal power. And the mystical nature of this con-
18
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cealed doctrine was expressed in their symbolic
language by the images of the sphinxes placed at the
entrance of their temples.” (Italics Mackey’s.)

“ There were three degrees ” in this school, he tells
us again, on p. 623; ‘“ the first, or Mathematici, being
engaged in the study of the exact sciences; and the
second, or Theoretici, in the knowledge of God, and
the future state of man; but the third, or highest de-
gree, was communicated only to a few whose intellects
were capable of grasping the full fruition of the
Pythagorean philosophy.”

This, therefore, is the school imitated by Free-
masonry in its instruction to its members; and hence
the “old Masons . . . have called Pythagoras
‘ their ancient friend and brother’” (p. 623). “On
his return to Europe,” says Dr. Mackey, “ he estab-
lished his celebrated school at Crotona, much resem-
bling that subsequently adopted by the I'reemasons”
(p. 622). As in the school of the Philosopher there
were secret things communicated only to the few, so in
Masonry are there secret things imparted, as Bro.
Pike tells us, only to the Adepts or truly Elect. These
are the aporrheta of the craft, things which may not be
put in print; things which are only to pass from the
lips of the teacher to the ears of the pupil, and on the
number and nature of which the opinion of Masons is
divided. Let us listen to Bro. Mackey discoursing on
the subject.

“ Greek, amoppyra. The holy things in the Ancient
Mysteries which were known only to the initiates,
and were not to be disclosed to the profane, were
called the aporrlicta. What are the aporrheta of
Freemasonry? What are the arcana of which there
can be no disclosure? is a question that for some
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years past has given rise to much discussion among
the disciples of the Institution. If the sphere and
number of these aporrheta be very considerably ex-
tended, it is evident that much valuable investiga-
tion by public discussion of the science of Masonry
will be prohibited. On the other hand, if the apor-
rheta are restricted to_only a few points, much of
the beauty, the permanency, and the efficacy of I‘ree-
masonry which are dependent on its organization as a
secret and mystical association will be lost.  We move
between Scylla and Charyhbdis, and it is difficult for a
Masonic writer to know how to steer so as, in avoid-
ing too frank an exposition of the principles of the
Order, not to fall by too much reticence into obscurity.
The Ifuropean Masons are far more liberal in their
views of the obligation of secrecy than the English or
the American. There are few things, indeed, which a
French or German Masonic writer will refuse to dis-
cuss with the utmost frankness.[?] It is now begin-
ning to be generally admitted, and English and Ameri-
can writers are acting on the admission, that the only
real aporrheta of IFreemasonry are the modes of recog-
nition, and the peculiar and distinctive ceremonies of
the Order; and to these last it is claimed that reference
may be publicly made for the purpose of scientific in-
vestigation, provided that the reference be so made as
to be obscure to the profane, and intelligible only to
the initiated.” (Encyclopaedia, pp. 80-81.)

We are glad that Dr. Mackey takes the more liberal
view, though we question what he says about his con-
tinental Brethren; but of written information we shall
treat later; let us for the moment confine oursclves to
oral.

“ Much of the instruction which 1s communicated
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in Freemasonry,” says our author, “and, indeed, all
that is esoteric, is given orally; and there is a law
of the Institution that forbids such instruction to be
written. There is in this usage and regulation, a
striking analogy to what prevailed on the same sub-
ject in all the secret institutions of antiquity.”

“In all the ancient mysteries the same reluctance to
commit the esoteric instructions of the hierophants to
writing is apparent; and hence the secret knowledge
taught in their initiations was preserved in symbols,
the true meaning of which was closely concealed from
the profane.” Then having cited the example of the
Druids and of the Kabbalists, he continues:

“ The Christian Church also, in the age immediately
succeeding the apostolic, observed the same custom of
oral instruction. The early Fathers were eminently
cautious not to commit certain of the mysterious dog-
mas of their religion to writing, lest the surrounding
Pagans should be made acquainted with what they
could neither understand nor appreciate. St. Basil,
(De Spiritu Sancto,) treating of this subject in the
fourth century, says: ‘We receive the dogmas trans-
mitted to us by writing, and those which have
descended to us from the apostles, beneath the mystery
of oral tradition; for several things have been handed
down to us without writing, lest the vulgar, too
familiar with our dogmas, should lose a due respect
for them.” And he further asks, * How should it ever
be becoming to write and circulate among the people
an account of those things which the uninitiated are
not permitted to contemplate?’” (Encyclopedia,
PP. 549-550).

You are doubtless a little startled, gentle reader, to
find the early Christian Church jostled into the com-
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pany of the pagan mystics, the schoo! of Pythagoras,
and modern Masonry, as a sccret society that taught
one doctrine to the common people and kept another
for its adepts. We must be ready, however, for
many a bump and jolt on the road on which we are
traveling. The “ discipline of the secret ™ in the early
Christian ages is not denied, but its object and scope
were far other than those clearly implied by Dr.
Mackey. When it was pillage and death to be known
as a Christian; when demagogues fanned the popular
passions by representing the followers of Christ as
worshipers of an ass’s head, and the sacrament of the
body and blood of the Master as the slaying of an
infant and the drinking of its blood — it was nothing
but the ordinary reserve of common prudence not to
manifest to everybody what would be abused by many.
But there was no teaching of one religion to the com-
mon people and of a different one to proficients. There
was no purposely deceiving initiates into believing
that they possessed the light, while smiling serenely
at their folly. There was no enforcing of this dis-
cipline when the days of persecution were over. There
was no essential connection of doctrine and secrecy
as in Masonry, in which, as we shall see, the one can-
not exist without the other. There was no oath that
never, and under no circumstance, would the revela-
tion of any doctrine made to the Christian be commu-
nicated to non-Christians, for, again and again, before
the tribunals, did the martyrs vindicate the mysteries
of their faith. All these things constitute a wide and
impassable abyss between the secrecy of Masonry and
that of the early Christian Church. To confound

them is not honest.
As regards the testimony of St. Basil, any one who
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will read the 27th chapter of his book on the Holy
Ghost, the chapter from which the alleged texts are
taken, will clearly perceive that there is not the slight-
est question of an exoteric and esoteric doctrine, dif-
ferent and opposed; the one good enough, though
false, for common humanity; the other, true, but lim-
ited to the elect. He is merely asserting, as the Cath-
olic Church does, the value of Apostolic tradition as a
source of divine faith and doctrine. He is teaching
from his knowledge of the human heart, the influence
of mystery in exciting attention. He reminds us that
familiarity begets contempt — that in the Jewish reli-
gion the Holy of Holies was to be approached by the
High Priest alone, once a year, and at a fixed time.
In the same way, he argues, did the Apostles and the
carly Fathers preserve the dignity of Christian
mysteries. The texts themselves, moreover, of Saint
Basil, especially the first, are not correctly quoted.
Two parts of different and disconnected sentences are
united to form one; a liberty scarcely recognized, to
say the least, among reputable authors.

The reasons for confiding the arcana to oral tradi-
tion are thus set forth by Dr. Mackey:

“In the first place, by confining our secret doctrines
and landmarks to the care of tradition, all danger of
controversies and schisms among Masons and in
Lodges is effectually avoided. Of these traditions,
the Grand Lodge in each jurisdiction is the interpreter,
and to its authoritative interpretation every Mason and
every Lodge in the jurisdiction is bound to submit.
There is no book, to which every brother may refer,
whose language each one may interpret according to
his own views, and whose expressions — sometimes,
perhaps, equivocal, and sometimes obscure — might
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afford ample sources of wordy contest and verbal criti-
cism. The doctrines themselves, as well as their inter-
pretation, are contained in the memories of the Craft;
and the Grand Lodgcs, as the lawful representatives
of the Fraternity, are alone competent to decide
whether the tradition has been correctly preserved, and
what is its true interpretation. And hence it is that
there is no institution in which there have been so few
and such unimportant controversies with respect to
essential and fundamental doctrines.”  (Ibid., p. 550.)

We have noted this reasening, not for its own sake
nor because we think it satisfactory, but for the in-
sight which it gives us into the basis of certainty in
Masonic instruction. The chief, the essential instruc-
tion in Masonry is oral. It pretends to contain, as we
shall see, the most important truths that bear upon
man’s destinies in time and in eternity. And yet to
whose decision ultimately are these truths left? To
that of each Grand Lodge in its own jurisdiction.
But these Graud Lodges are evidently {fallible; they
may err; they may differ with one another; they may
at different times give different decisions; are these
the lights which are to guide the Masonic mind in the
paths of truth? Dut perhaps a fuller treatment will
bie more in place in a succeeding chapter.

If the ultimale uncertainty of the interpretation of
your oral or esoteric doctrine is so great, what are we
to say of the doctrine itself, committed to the memor-
ies of the Craft? We are willing to judge you by
your own pen, and turn for information to your article
on “ Uniformity of Work.” (Encyvclopedia, p. 843.)

“It is a fact,”” you say, “that uniformity of work
in Masonry, however much it may be desired, can
never be attained. This must be the case in all insti-
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tutions where the ceremonies, the legends, and the
instructions are oral. The treachery of memory, the
weakness of judgment, and the fertility of imagina-
tion, will lead men to forget, to diminish, or to aug-
ment, the parts of any system which is not prescribed
within certain limits by a written rule.

“ The Rabbins discovered this when the Oral Law
was becoming perverted, and losing its aunthority as
well as its identity by the interpretations that were
given to it in the schools of the Scribes and Prophets.
And hence, to restore it to its integrity, it was found
necessary to divest it of its oral character and give
to it a written form. To this are we to attribute
the origin of the two Talmuds which now contain the
essence of Jewish theology. So, while in Masonry
we find the esoteric ritual continually subjected to
errors arising mainly from the ignorance or the fancy
of Masonic teachers, the monitorial instructions —
few in Preston, but greatly enlarged by Webb and
Cross — have suffered no change.”

Comment is needless. If the esoteric ritual and the
oral instruction connected with it, which oral instruc-
tion contains the very cssence of Masonry, are con-
tinually subjected to errors arising from the ignorance
or fancy of Masonic teachers, even the most unedu-
cated must realize how untrustworthy such instruction
1s as a vehicle of truth. If, in spite of all these varia-
tions of error, there are no schisms in the Order, one
must necessarily conclude that there is either a high
degree of ignorance among the Brethren, or a low
degree of the love of truth. It is strange that Masons
should protest themselves to be seekers after truth,
and yet confide what they deem most sacred “to the
treachery of memory, the weakness of judgment, and
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the fertility of imagination,” which ‘ lead men to for-
get, to diminish, or to augment, the parts of any sys-
tem which is not prescribed within certain limits by a
written rule.”

But “ there is no book,” you say, ‘“ to which every
brother may refer, whose language each one may in-
terpret according to his own views.” Are you then,
we ask, such an enemy of private judgment, of free-
dom of thought in Masonic matters? Must the Breth-
ren be denied the written rule, and the right of inter-
preting it, in order that they may be subjected to the
vagaries of ignorance and fancy? Is this the freedom
you confer on them? And is not the oral law as sub-
ject to disputes as the written? And could not, and
does not, the Grand Lodge determine the sense of the
written word in Masonry just as it does that of the
oral law? No, no, we cannot, in justice, accept the
reason which Dr. Mackey gives us, nor the motives on
which it is based: but we can thank him, and we do
thank him for the important side-lights that he casts
on the quality of the truth presented to Masonic can-
didates, and the degree of mental subjection which
IFreemasonry demands of them. All this will aid us
later in weighing fairly the claims of the Order.

But let us continue our quotation. “ It would seem
from this,” says Dr. Mackey, ‘ that the evil of non-
conformity could be removed only by making all the
ceremonies monitorial; and so much has this been
deemed expedient, that a few years since the subject
of a written ritual was seriously discussed in England.
But the remedy would be worse than the disease. It
is to the oral character of its ritual that Masonry
is indebted for its permanence and success as an organ-
ization. A written, which would soon become a
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printed, ritual would divest Symbolic Masonry [i. e.,
IFreemasonry] of its attractions as a secret associa-
tion, and would cease to offer a reward to the laborious
student who sought to master its mystical science. Its
philosophy and its symbolism would be the same, but
the books containing them would be consigned to the
shelves of a Masonic library, their pages to be dis-
cussed by the profane as the common property of the
antiquary, while the Lodges, having no mystery within
their portals, would find but few visitors, and certainly
no workers.” (Ibid.,, pp. 843, 844.)

Truly Masonry floats between Scylla and Charybdis.
The diseases of error inherent to oral instruction are
confessedly its portion, and it cannot rid itself of them
save by death. The life of truth, verily, cannot be
strong within it. For if its philosophy and its sym-
bols are instinct with truths profitable and important to
our race, its books would not be allowed to moulder
on Masonic shelves, but would be read with interest
and fruit by every earnest worker in the cause of
truth.

Secrecy is but the veil which hides what lies behind.
It is not of itself a good, or to be valued for its own
sake; for it is an obstacle shutting out from the eyes of
the mind truth, which is the mind’s object and good.
The mind must put the obstacle aside to embrace, to
enjoy its object,— what, then, must we judge of the
value of this object in itself, if we are told that once
that the veil is removed, it has no value, no beauty
to charm, no importance to excite zest, no goodness
to be loved? If the philosophy and symbolism of
Masonry, even when removed from the realm of * the
treachery of memory, the weakness of judgment, and
the fertility of imagination,” where they are *con-
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tinually subjected to errors arising mainly from the
ignorance or the fancy of Masonic teachers,” “ would
cease to offer,” as you tell us, “a reward to the labor-
ious student who sought to master its mystical
science,” what must cold, calin reason say of this same
symbolism and this same philosophy, a dweller in the
realms of error and uncertainty, and subject to the
influence of ignorance and fancy?

The second reason given by Dr. Mackey for com-
mitting the essentials of Masonry to oral instruction,
is, “ that by compelling the craftsman who desires to
make any progress in his profession, to commit its
doctrines to memory, there is a greater probability of
their being thoroughly studied and understood.” And
he endeavors to support this contention by appealing
to the case of ‘““ Bright Masons” who “are better
acquainted with the esoteric and unwritten portion of
the lectures, which they were compelled to acquire
under a competent instructor, and by oral informa-
tion, than with that which is published in the Moni-
tors, and, therefore, always at hand to read.” (En-
cyclopedia, p. 550.)

Had not Dr. Mackey kindly instructed us in the dis-
tinction between ¢ Bright Mason” and learned
Mason,” and told us that the parrot-like memory of the
one is not to be compared with the instructed mind of
the other, we might have been caught in the web of
his argument. ‘ Bright Masons,” ““ Parrot Masons,”
and “ Masons of the Knife and Fork Degree,” know
more of the oral lectures than of Monitorial Instruc-
tions, not because the former are oral, and the latter
written and hence always at hand to read, but because
they were compelled to learn the oral part in order to
be received as Masons; whereas they have not been
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compelled to read the Monitorial part and hence go
on, as they have gone on for years, repeating what
they have learned “ without any conception of its true
meaning ”’ (Encyclopedia, p. 561). His argument,
if true, would beautifully prove the uselessness of all
writing, because the indolent, and lazy, and people who
never read, know more by means of the oral than they
do by that of the written word.

His third reason is the “ one, perhaps, most familiar
to the Craft,” and *“is also alluded to by Cesar in
the case of the Druids, ‘because they did not wish
their doctrines to be divulged to the common peo-
ple', b

“It is, then, for these excellent reasons,” he con-
cludes, that oral instruction is employed,—* to avoid
idle controversies and endless disputes; to preserve the
secrets of our Order from decay; and, by increasing
the difficulties by which they are to be obtained, to
diminish the probability of their being forgotten; and,
finally, to secure them from the unhallowed gaze of the
profane "— it is for these reasons that *the oral in-
struction of Masonry was first instituted, and still con-
tinues to be religiously observed. Its secret doctrines
are the precious jewels of the Order, and the memories
of Masons are the well-guarded caskets in which those
jewels are to be preserved with unsullied purity. And
hence it is appropriately said in our ritual, that the
attentive ear receives the sound from the instructive
tongue, and the secrets of Freemasonry are safely
lodged in the depositary of faithful breasts.”” (Ency-
clopedia, pp. 550, 551).

QOur readers can make their own reflections on the
reasoning of Doctor Mackey.

But, perhaps, after all this praise of oral instruction,
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they will find it, as we do, difficult to harmonize with
what he says of written mstruction. Let us hear him
treat of libraries. (Eucyclopadia, p. 4069.)

“1t 1s the duty as well as the interest of Lodges.”
he says, “to facilitate the efforts of the members in
the acquisition of Masonic knowledge, and 1 know of
no mecthod more- appropriate than the formation of
Masonic libraries. The establishment of a Grand
Lodge library 1s of course not objectionable, but it is
of far less value and importance than a Lodge library.
The original outlay of a few dollars in the beginning
for its establishment, and of a few more annually for
its maintenance and increase, would secure to every
Lodge in the land a rich treasury of Masonic reading
for the mformation and improvement of its members.
The very fact that Masonic hooks were within their
rcach, showing themselves on the well-filled shelves at
every meeting, and ready at their hands for the mere
asking or the trouble of taking them down, would
induce many brethren to read who never yet have read
a page or even a line upon the subject of Masonic his-
tory and science.

‘“ As thoughtful mumc1pa1111es place public fountains
in their parks and at the corners of streets, that
the famished wayfarer may allay his thirst and receive
physical refreshment, so should Masonic Lodges place
such intellectual fountains in reach of their members,
that they might cenjoy mental refreshment. Such
fountains are libraries; and the Lodge which spends
fifty dollars, more or less, upon a banquet, and yet
does without a library, commits a grave Masonic of-
fence; for it refuses, or at least neglects. to diffuse that
light among its children which its obligation requires
it to do.
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“Of two Lodges — the one without and the other
with a library — the difference is this, that the one
will have more ignorance in it than the other. If
a Lodge takes delight in an ignorant membership, let
it forego a library. If it thinks there is honor and
reputation and pleasure in having its members well
informed, it will give them means of instruction.”

What this paramount need of libraries is, while the
jewels of the Order are so well guarded in the caskets
of the memories of Masons who have been formed by
oral instruction, and while every brother is a fountain
ready to impart instruction to the faithful ear by means
of the instructive tongue which draws from the depos-
itary of faithful breasts, to use the beautifully figura-
tive language of the ritual, is hard for us, the un-
initiated, to see, unless, as we have good reason to
believe, there 1s more of poetry in the expression than
truth.

Consistent or inconsistent with himself, it matters
not to us, our author assuredly is not content with
the oral instruction of the Lodge. He is in favor of
publications, of works written on the philosophy, and
the symbolism, and the tenets of Masonry, for the
benefit of the Brethren.

“Years ago,” he says, “ we uttered on this subject
sentiments which we now take occasion to repeat.

“ Without an adequate course of reading, no Mason
can now take a position of any distinction in the ranks
of the FFraternity. Without extending his studies be-
yond what is taught in the brief lectures of the Lodge,
he can never properly appreciate the end and nature
of IFreemasonry as a speculative science. The lectures
constitute but the skeleton of Masonic science. The
muscles and nerves and blood-vessels, which are to
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give vitality, and beauty, and health, and vigor to that
lifeless skeleton, must be found in the commentaries
on them which the learning and research of Masonic
writers have given to the Masonic student.” (Ency-
clopedia, p. 617).

But if such are the benefits of Masonic writings in
instructing the IFraternity, if the precious jewels en-
shrined in faithful hearts are found to be but “ a life-
less skeleton,” if they have not, pardon the mixing of
figures, the nerves, and muscles, and life-giving vigor
of written commentaries, who is so simple as to fancy
that Masonry has confided its arcana to oral traditions
merely as the most faithful means of preservation?

“The objections to treatises and disquisitions on
Masonic subjects,” he continues, “ that there is danger,
through them, of giving too much light to the world
without, has not the slightest support from experience.
In IEngland, in I'rance, and in Germany, scarcely any
restriction has been observed by Masonic writers, ex-
cept as to what 1s emphatically esoteric; and yet we
do not believe that the profane world is wiser in those
countries than in our own in respect to the secrets of
Freemasonry. In the face of these publications, the
world without has remained as ignorant of the
aporrheta of our art, as if no work had ever been
written on the subject; while the world within
— the Craft themselves—have been enlightened
and instructed, and their views of Masonry (not
as a social or charitable society, but as a philosophy, a
science, a religion)! have been elevated and enlarged.”

As you see, Dr. Mackey is, little by little, though
often incidentally, introducing us to new ideas about

1 The italics, as in general throughout this work, are ours;
the parenthesis here is Dr. Mackey’s.
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American Freemasonry. It is not a mere social, a
mere charitable institution —it is a science, a
philosophy, a system of morality, a religion. The
Masonry of France, England, America, are spoken of
indifferently as one and the same thing — the Craft,
the Institution, the Fraternity, etc,, are always in the
singular.

But these things, too, kind reader, we ourselves only
note in passing, for they will constitute for us special
objects of study in future chapters. If therefore, for
the present, you are not prepared to receive our
author’s word, suspend your judgment until he is
able to instruct you more at leisure and to enlarge upon
each point. We are grateful meanwhile that he
believes so firmly * that too much cannot be written
and prinfed and read about the philosophy and history,
the science and symbolism of Freemasonry; provided
always the writing is confided to those who rightly
understand their art. In Masonry, as in astronomy,
in geology, or in any other of the arts and sciences, a
new book by an expert must always be esteemed a
valuable contribution. The productions of silly and
untutored minds will fall of themselves into oblivion
without the aid of official persecution; but that which
is really valuable — which presents new facts, or fur-
nishes suggestive thoughts — will, in spite of the
denunciations of the Jack Cades of Masonry, live to
instruct the brethren, and to elevate the tone and stand-
ing of the Institution.” (Encyclopedia, p. 616).

Our author’s reference to the Jack Cades of
Masonry, regards those Masons and Masonic Grand
Lodges that, differing with him, affirmed that
Masonic writings did more “ harm than good;” and

8
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“that Masonry existed and flourished, was harmo-
nious and happy, in their absence.” (Ibid.)

We agree with Dr. Mackey that too much cannot
be written, and printed, and read about the Institution,
and hence our present little volume for those to whom
the Doctor's bulky works may be inaccessible or
too elaborate. We agree with him that the Fraternity
should confide the writing to those who understand the
art, for then only can we be sure of receiving true
Masonic doctrine. We admit that time is the best
test of merit, and the fact that Dr. Mackey’s works,
aiter so many years, are still the standard works of the
American Fraternity, is at once a flattering compli-
ment to their Masonic merit, and an acceptable assur-
ance that in following their guidance we cannot stray.

In our Introduction we have ventured to differ with
him in this, his concluding paragraph:

“ The truth is, that men who are not Masons never
read authentic Masonic works. They have no interest
in the topics discussed, and could not understand them,
from a want of the preparatory education which the
Lodge alone can supply. Therefore, were a writer
even to trench a little on what may be considered as
being really the arcana of Masonry, there is no danger
of his thus making an improper revelation to improper
persons.” (Lncyclopedia, p. 617.)

The truth is that we, the profane, sometimes do read
authentic Masonic works; the truth is that we are
intensely interested in their topics; and we hope that
Dr. Mackey, though purposely obscure, will still leave
us sufficient light to understand, in substance at least,
their real meaning.

You have thus sct before you, kind reader, the two
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methods of Masonic instruction, oral and written. To
the former, the inner or esoteric doctrines of Masonry
are confided; to the latter, the monitorial or exoteric.
The number and nature of the things forbidden to be
written, and whicl, hence, are communicated by word
of mouth only, is restricted by some Masons and
Masonic Lodges, and extended by others. In propor-
tion, therefore, to such restriction or extension, will be
the matters, and the treatment of matters, in Masonic
books.

American Masonry, admitting that it has arcana,
which it will not expose to the unholy gaze of our pro-
fane eyes; and admitting, as it must and does, that
even among its own members those of a lower degree
are as sedulously barred from the arcana of a higher,
as we, the profane, are from all of them, defends its
conduct by the example of all the various pagan reli-
gions, and seeks to make primitive Christianity an
abettor of such practice, as if the religion of the Divine
Master, mstituted to teach all nations, and commanded
to teach them * all things whatsoever He had com-
manded,”’ had presently proved recreant to its trust and
taught the common peeople one doctrine, retaining an-
other one, different and secret, for its adepts.

In this oral doctrine, each Grand Lodge in its own
jurisdiction is the last court of appeal — there is no
judging for oneself; no disputing; no right of private
interpretation; the judgment must be received as final.
Thus are schisms in matter of doctrine avoided; “ and
hence it is,” says Dr. Mackey, “that there is no insti-
tution in which there have been so few and such unim-
portant controversies with respect to essential and fun-
damental doctrines.” (Encyclopedia, p. 550).

It is true that this ultimate tribunal may err; it is
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true that it has erred; it is certain, consequently, that
it is no standard of truth; for that which may teach
error is evidently no standard of truth. The absence
of schisms, therefore, is no credit to Masonry; for since
it is no rule of truth, being, as we have seen, capable
of error, the unity which it effects, and of which it
boasts, may be unity in error, the supreme evil of the
human mind. Schism in the cause of truth is infinitely
better than unity in error. In spite, however, of the
fallible nature of Masonry’s ultimate standard of truth,
every Masonic intellect, without recourse, is obliged to
bend.

This oral instruction, moreover, the guardian and
depositary of the most precious jewels of Masonic
truth, is confided often to ignorant and uninstructed
nusters; is of its very nature exposed to constant
changes and variations; can he shown actually to have
undergone important variations, due to * the treachery
of memory, the weakness of judgment and the fertility
of imagination” which *“ will lead men to forget, to
diminish or to augment, the parts of any system which
is not prescribed within certain limits by a written
rule.” (Supra, p. 25.)

Yet, for all this, there can be no abandonment of the
oral method. Masonry must cling to it with all its
inconveniences, with all its errors and uncertainties,—
or perish. Rob it of its secrecy and you rob it of its
life. Its philosophy, its symbols, its doctrines, would
be the same, but they would be only so much literary
rubbish on antiquarian shelves; its system would be
despised, its Lodges deserted.

In strange contradiction to all this are the praises
poured into our ecars of Masonic writings, their
paramount importance and necessity. The difference
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between Lodges that have oral instruction but no
library, and Lodges which have a library, is this,—
that the former will have more ignorance in them
than the latter. Far then from resting content with
the oral instructions of the Lodge, Dr. Mackey calls
such instructions the “ lifeless skeleton” of Masonry,
to which the written commentaries, by imparting
“ muscles and nerves and blood-vessels,” “ give vitality,
and beauty, and health, and vigor.,” (Supra, pp. 31,
32.)

Why, then, not take the essentials of Masonry from
under the dominion of “ the treachery of memory, the
weakness of judgment, and the fertility of imagina-
tion,” and confide them to the vivifying hands of
written instruction? Why, if its message to mankind
be of the supreme importance that Masonry pretends,
would its commission to the written word be the death-
blow it asserts?

Dr. Mackey’s reasons do not satisfy the mind. We
would suggest others, but, for the moment, only sug-
gest. First, that its message, in its nature, its proofs,
its purposes, may need much the veil of obscurity to
hide essential features, which, if revealed all at once,
would repel many whom Masonry would otherwise
attract. Secondly, that by revealing everything at
once, the means, so tactfully employed by Masonry, as
Bro. Pike assures us, of making its members in the
low degrees believe that they know much, while they
know little, of pretending to be about to reveal the
light, while having no intention of doing so, could
have no place in the Masonic system — but this need
of hiding in darkness, this need of deception is abso-
lutely unintelligible if Masonry be, what it claims to
be, the * Teacher of Truth.”



CHAPTER IIT

MEANS OF INSTRUCTION IN AMERICAN FREEMASONRY

We have set forth in the preceding chapter the
methods which American Masonry uses in imparting
its instruction. We shall now briefly touch upon the
means which it employs. They are called symbols and
allegories; and how intimately they are connected
with Masonry, can be casily gathered from the fact
that they form part of the definition which Masonry
gives of itself to its initiates when it tells them, that
it “is a system of morality veiled in allegory and
illustrated by symbols.” Allegory to conceal Masonic
doctrines from the prying eyes of the uninitiated and
.profane; symbols to irradiate for the Masonic eye the
system of morals which it would impart — these are
the means of Masonic instruction,

But what is a symbol; and what an allegory? Here
we must beg the indulgence of our readers, if we
invite them to follow us in the study of a matter per-
haps a little dry, but which draws its interest from
being the key to unlock, in great part, what Masonry
would so sedulously conceal. Its secrets are bound up
in symbols and allegories; we can expect to make little
headway in our study of American Masonry unless we
understand clearly the nature of both. A little atten-
tion and patience will be rewarded by useful
knowledge.

Secking, therefore, a definition of symbol, as used
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in Masonry, we find it on p. 466 of Dr. Mackey's
Lexicon of Freemasonry, A symbol, he says, is " a
sensible image used to express an occult but analogical
signification."

In a Masonic symbol, therefore, there are requisite
three conditions: ist, that the symbol be something
capable of being perceived by the sensés; 2d, that some
relation exist between the thing representing and the
thing represented; and 3d, and this is the distinctively
Masonic condition, that the relation, the meaning be
occult. Whence it is évident that any symbolism that
IS not secret, is not Masonic. That which is under-
stood by everybody, is surely not peculiar to the Craft
Be not, therefore, easily deceived for the future. Y ou
will see the Anchor; you will see the Ark; you will
see the Cross; you will even gaze upon the letter G
amid a halo of light as a symbol of the Deity; you will
think that you understand ail these — you will have no
difficulty, in your own mind, in interpreting ail these
— what simpler or more évident? And yet you will
sadly err if you think that the Masonic meaning is
what you imagine. T o be a Masonic meaning, it must
be, and fix this firmly in your mind, secret or occult.
Your interprétations are the very plainest and corn-
monest of the profane world; they lack the character-
istic quality of Dr. Mackey's définition — they are not
occult.

Allegory we find treated in Dr. Mackey's Ency-
clopogia, p. 56. " Allegory," he says, is" a discourse
or narrative in which there is a literal and a figurative
sense, a patent and a connected meaning; the literal
or patent sensé being intended, by analogy or com-
parison, to indicate the figurative or concealcd one.
Its dérivation from the Greek 0AAcg and  ayopuv,



