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PREFACE.

THE DESIGN OF THIS WORK.

—A general idea of the Profesian! fliijion, wid the rariations of it. The
discovery of them wseful to true doctriyee and the peace of the human mind.—
The Authors to whom reference is wude in this Histors.

[r Protestants knew thoroughly how their religion was form-
#d; with how many variations and with what inconstancy their
confessions of faith were drawn up; how they first separated
themselves from us, and afterwards from one another; by how
many subtleties, evasions, and equivocations, they labored to
repair their divisions, and to re-unite the scaitered members of
their disjointed reformation; this reformation of which they
boast would afford them but little satisfaction, or rather, to
speak my mind more freely, it would excite in them only feel-
ings of contempt. Itis the history of these variations, these
subtleties, these equivocations, and these artifices, which I de-
sign to write ; but in order to render this detail more useful
to them, some principles must be laid down which they cannot
contravene, and which the current of a narration would not
permit me to deduce, when once engaged 1n it.
2.—Variations in faith a certain progf of falsehood.—Those of the Arians—

Steadiness of the Catholic Church.

When in expositions of faith, variations were seen amo
Christians, they were ever considered as a mark of falsehood
and inconsistency, if I may so speak, in the doctrine pro-
pounded, Faith speaks with simplicity; the Holy Ghost sheda
pure light; and the truth which he teaches has a language
always uniform. Whoever is but the least conversant in the
history of the Church, must know she opposed to each hei sy
appropriate and precise expositions which she never aliered;
and iIf we attend to the expressions by which she condemned
heretics, it will appear that they always proceed by the shortest
and most direct route to attack the error in its source. She
acts thus, because all that varies, all that is overlaid with dovudit-
ful or studiously ambiguous termns, has always appeared sus-
picious, and not only fraudulent, but even absolutely false, be-
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cause it betrays an embarrassment with which truth is unac.
quainted.

This was one of the grounds on which the ancient doctors
condemned the Arians, who were constantly making new con-
fessions of faith, without ever being able to settle themselves.
Since their first confession of faith, which was made by Ari s,
and presented by this arch-heretic to his bishop, Alexancer,
they never ceased to vary. With this did St. Hilary reproach
Constantius, the protector of those heretics ; and whilst this
emperor called new councils to reform their creeds and frame
new confessions of faith, this holy bishop addressed him in
these forcible words :* ¢ Your case is simiar to that of un-
skilful architects, who are never pleased with their own work.
You do nothing but build up and pull down; whereas the
Catholic Church, the first time it assenibled, raised an immor-
tal edifice, and gave in the symbol of Nice so full a declaration
of truth, that to condemn Arianism for ever, nothing more is
necessary than to repeat that creed.”

3.—The character of heresies is to b changeable—a celebrated passage of
Teriullian.

But they are not the Arians alone who have varied in this
manner. Krom the origin of Christianity, all heresies have
had the same character, and long before the time of Arius,
Tertullian had said :} « Heretics vary in their rules; namely,
in their confessions of faith ; every one of them thinks he has
a right to change and model what he has received according to
his own fancy, as the author of the sect composed it according
to his own fancy. Heresy never changes its proper nature in
never ceasing to innovate; and the progress of the thing is like
to its origin. What is permitted to Valentine is allowed to the
Valentinians; the Marcionites have equal power with Marcion,
nor have the authors of a heresy more right to innovate than
their disciples. All changes in heresy, and when examined to
the bottom, it is found, in course »f time, entirely different in
many points from what it had been at its birth.”

d.~This character of heresy recognised in all ages of the Church.

This character of heresy has been always observed by Cath-
olics, and two holy authors of the eighth century} have written
“ that heresy, however old, is always in itself a novelty; but
that, the better to retain the title of being new, it innovates
daily, and daily changes its doctrine.”

5.—The charter of immwlubilily in Fatth of the Catholic Church.

But whilst heresies, always varying, agree not with them-

selves, and are continually introducing new rules, that is to

* Lib, contra Const. N. 23. Col. 1254. t De Praeter, c. 42
1 Eth. et Beat. lib. 1. contra Eliss,
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say, new symbols, Tertullian says, * That i the church, the
rule of faith is unalterable, and never to be reformed.”* 1t is
8o, hecause the church which professe: to speak, and teacw
mothing but what she hath received, does not vary; and on the
contrary, heresy, which began by innovating, daily innovates,
and changes not its nature.

6.—.2 principle of instability in all new doctrines.—St. Paeul.—St. Chrysostom,
Hence, St. Chrysostom, speaking of this precept of the
Apostle, ¢ Shun profane babblings which will increase into
more ungodliness,”T *avoid novelties in your discourses, for
things do not stop there; one novelty begets another, ana
taere is no end to error when once you have begun to err.”

7.—Two causes of instability in heresies.

In heresies, two things cause this disorder: one drawn from
the nature of the human mind, which having once tasted the
bait of novelty, ceases not to seek with disordered appetite
this deceitful allurement ; the other is drawn from the differ-
ence that exists between the works of God and those of man
The Catholic truth proceeding from God, has its perfection a
once ; heresy, the feeble offspring of the human mind, can be
formed only by ill-fitting patches. "When, contrary to the pre-
cept of the wise man, we venture to removef ¢ the ancient
landmarks set by our fathers,” and to reform the doctrine once
received among the faithful, we launch forth, without a thorough
insight into the consequences of our attempt. That, which at
the commencement, a false light, made us hazard, is found
attended with such inconsistencies, as to oblige these reformers
every day to reform themselves, so that they cannot tell when
their own minds are at rest, or their innovations terminated.

8.—What those variations are, which we underiake to show in Prolestant
Churches.

"These are the solid and steady principles by which I under-
take to demonstrate to Protestants the falsehood of their doc-
trine, from their continual variations, and the unstable manner
in which they have explained their dogmas. I do not speak of
the unsteadiness of individuals, but of the body of the church,
in the books which they call symbolical ; namely, thise tha
have been made to express the consent of the churchey; in a
word, from their own confessions of faith, decreed, signed and
published ; the doctrine of which has been given out as the doc-
trine containing nothing but the pure word of God, and which,
notwithstanding, has been changed in so many different ways in
its chief articles.

¢ De Borg. vel. N, 1.  { Thom. § *in 9, ad Tim. { Proverbs xxii, 38
1
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D.~—The Drotestunt party divided into Lo meaan bodies,

But when treating of those who, in these latter ages, have
called themselves Reformed, it is not my design to speak of
the Socinians, nor the different societies of Anabaptists, nor of
the other different sects which have sprung up in England and
elsewhere, in the bosom of the new reformation; but of those
two bodies omly, one of which is composed of Lutherans,
namely, those who have for their rule the Confession of Augs-
burg; the other, who follow the sentiments of Zwinglius and
Calvin, The former, in the institntion of the Eucharist, de-
fend the literal sense; the latter, the figurative, By this char-
acter chiefly shall I distingnish oue from the other; though
many other very weighty and very important differences exist
between them, as will appear by what follows.

10.—T%e variations of oni {:;z’: cf;r( :};‘ cci ctz hgen zg‘;;']%agmnﬁt the other, chigfly those of

The Lutherans will tell us here, that they are very little
concerned in the variations and conduct of Zwinglians and
Calvinists; and some of those may imagine in their turn, that
the inconstancy of Lutherans affects them as little: but both
one and the other are mistaken, since the Lutherans can see
in the Calvinists the consequences of those commotions which
they excited; and, on the conirary, the Calvinists ought to
remark in the Lutherans the disorder and uncertainty of that
original which they have followed. DBut the Calvinists in par-
ticular, cannot deny, that they have always looked upon Luther
and the Lutherans, as the authors of their reformation, and not
to speak of Calvin, who often mentioned Luther with respect,
as the head of the reformation, we shall see, in the sequel of
this history, that all the Calvinists, (by this name I call the sec-
ond party of Protestants,) the Germans, English, Hungarians,
Poles, Dutch, and all others in general, who assembled at
Frankfort, * through the influence of Queen Elizabeth, all these
having acknowledged ‘¢ those of the Confession of Augsburg,”
namely, the Lutherans, ¢ as the first that gave a new birth to
the church,” acknowledge also the Confession of Augsburg as
common to the whole party, ¢¢ which they did not pretend to
contradict, but to ‘understand correctly;’” and this in one
article only, that of the Supper; for this reason also naming
amongst their fathers, not only Zwinglius, Bucer, and Calvin,
but Luther and Melancthon, and placing Luther at the head of
all the reformers.

After that, let them say that the variations of Luther and
the Lutherans affect them not; we will tell them, on the con-

* Act. Auth, Blong, p. 65,
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mary, that, according to then own principles, and their own
declaiations, to show the variations ar.d inconsistencies of Lu
ther and the Lutherans, is to point out the spirit of giddiness
in the source of the reformation, and the head where it had
been first conceived.

11.—The collecltion of the Confessions of Faith, printed ot Geneva,

A long time since, a collection of Confessions of Faith has
been printed at (reneva,* in which with that of the defenders
of the figurative sense, namely, that of France and the Swiss,
are also those of the defenders of the literal sense, namely
that of Augsburg and some others. What is still more re.
markable is this, that though the confessions there collected be
so different, and in many articles of faith condemn one another,
in the preface to this collection, they are, notwithstanding, pro-
posed ¢ as one entire body of sacred divinity, and as authentic
records, which men ought to have recourse to in order to know
the ancient and primitive faith.” They are dedicated to the
kings of England, Scotland, Denmark, and Sweden, and those
princes and republics by whom they are followed. That those
kings and states should be separated from each other in com-
munion, as well as in faith, is a matter of no consequence
Those of Gensva address them. notwithstanding, as true be-
lievers, * enlightened in these latter times by the special grace
of God, with the true light of the Gospel,” and then present
them with all these confessions of faith, as % an external monu-
ment of the extraordinary piety of their ancestors.”

12.—The Cdlvinists approve of the Lutheran Confessions of Fuith, al least, as
contatning nothing contrary to fundamental points.

It is because these doctrines are equally adopted by the
Calvinists, either as absolutely true, or at least as having noth-
ing in them contrary to the foundation of faith ; hence it fol-
lows, that when we shall see in this history the doctrine of the
confessions of faith not only of France and Switzerland, and
the other defenders of the figurative sense, but of Augsburg
and others set forth by the Lutherans, this doctrine must not
be considered as foreign to Calvinism, but as a doctrine which
the Calvinists have approved expressly as true, or left uncen-
sured in the most authentic acts that have passed among them

13.—The Lutheran Confessions of Faith,

[ shall say less of the Ludherans, who instead of being
moved by the authority of those who defend the figurative
sense, have nothing but a contempt and aversion for their sen-
timents. Their own inconstancy ought to coynfound them.
When we should but read the titles of their Confessions of

* Syntagma Conf. Fidei. Gen. 1654
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Fath, i this Geneva collection, and 1n the other books of the
same kind, where they are collected tog:ther into a body, we
would be astonished at their multitude.  'L'he first that appears
is that of Augsburg, whence the Lutherans derive their name.
It will be seen as presented to Charles V,in 1530, and after
that to have been touched and retouched several times. Me-
lanchton who had penned it, entirely altered the sense of it in
the apology which he wrote afterwards. This apology was sub-
scribed to by the whole party. Thus it was changed in coming
forth from the hands of its very author. From that time they
never ceased reforming and explaining it in different ways; so
difficult these reformers found it to satisfy themselves, and so
little accustomed to teach precisely what was to be believed.
But, as if one confession of faith alone were not sufficient on
th< same subject, Luther judged it necessary for him to deliver
his sentiments after another manner ; 2rd m 1537, he drew up
the articles of Smalcald, in order to have them presented to the
council which Paul 111 had called at Mantua. 'These articles
were signed by the whole party, and are inserted in what the
Lutherans call the Book of Concord.*

This explication did not fully satisfy. It was necessary to
draw up the confession called Saxonic, which was presented to
the Council of Trent in 1551, and that of Wirtemberg, which
in 1562 was also presented to the same council.

To these are to be added the explications of the church of
Wirtemberg, the birthplace of the Reformation, and the rest of
them, which shall in order take their place in this history; par-
ticularly those of the Book of Concord, in the * Abridgment
of Articles,” and also in the same book, the ¢ Explications
Repeated.” All these are so many several confessions of
faith, authentically published by the party, embraced by some
churches, impugned by others in points the most important ;
and yet these churches would wish to appear as forming one
body, because, through policy, they dissemble their dissensions
on ubiquity and other matters.

i4—The Confessions of Fuith of the Figurative-Sense Defenders, and the
second party of Prolestants.

Nor was the other party of Protestants less fruitful in con-
fessions of faith. At the same time that the Confession of
Augsburg was presented to Charles V, those who dissented
from it presented to himn their own, published in the name of
four cities of the empire, the first of which was Strasburg.

This so little pleased the defenders of the figurative sense,
that every one would make his own ; we shall see four or five
after the fancy of the Swiss. But if the Zwinglian ministers

* Concord, pp. 298, 730, 570, 778.
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nad their way of thinking, others were no less singular in
dheirs : this diversity gave rise to the confession of France ana
Geneva. About the same time were publizhed two confes-
sions of faith in the name of the Church of England; as
many in the name of the Kirk of Scotland. Frederick I1l, Elec-
tor Palatine, would make his own separately and apart; this,
with the others, took its place in the collection of Geneva
The Dutch would adhere to none of those already made : we
have, therefore, a Dutch confession of faith approved by the
Synod of Dort. But why should not the Calvinists of Po-
land have theirs? Indeed, though they had subscribed the last
confession of the Zuinglians, yet we still find they published
another at the Synod of Czenger. Not satisfied with this,
assembled at Sendomir, with the Lutherans and Vaudois, they
agree to a new way of expounding the article on the Eucha-
rist,—yet so that none of them departed from their former sen-
timents.

15.—Other authentic Acts.—How these variations prove the weakness of the
Protestant Religion.

To omit the confession of faith framed by the Bohemians
who wished to please both parties of the new reformation—I
gpeak not of the treaties of concord which were made between
the churches with so many variations and so many equivoca-
tions, they will appea: in their proper place, with the decisiona
of national synods, and the other confessions of faith made in
different circumstances. Great God! Is it possible, that upon
the same matters and the same questions, so many multiplied
acts, so many decisions, and different confessions of faith u;e
necessary! And yet I cannot boast that I know all, and I
know that I cannot find all. The Catholic Church never had
occasion to oppose the same heresy a second time ; but the
churches of the new reformation, which has produced such a
number, strange to say, and yet true, are not yet content! And
we shall see in this history that the Calvinists have new confes-
sions, which have suppressed or reformed all the others.

These variations fill us with astonishment. They will ap-
pear worse when we learn the detail and the manner in wh'ch
these acis, so authentic, were drawn up. We are amused-—I
speak it without exaggeration—with the name of a confession
of faith—and nothing has been less serious in the new refor-
mation than that winch is most serious in all religion.
16.—The Protestants are ashamed of so many Confessions of Faith.—The vain

pretexts by which they endeavor to excuse them.

This prodigious multitude of confessions of faith has alarmed
those who made them : we shall see the weak reasons by which
they endeavor to excuse them : but I cannot avoid mentiou.
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ing those which have been set [orth in the preface of the
collection of Geneva,* because they are general, and bear
equally upon all the churches wlach call themselves reformed.

The first reason assigned to establish the necessity of multi.
plying these confessions is, that as many articles of faith were
attacked, it became necessary to oppose many confessions to
this great number of errors. 1 agree to the justice of #his

easoning and at the same time, by a contrary reason, I de-
monstrate the absurdity of all these confessions of faith of the
Protestants, since all, as it appears by reading the titles, only
regard articles precisely the same; so that we can address
them with St. Athanasius,t ¢ Why a new council—new confes-
sions—a new cieed? What new question has been raised

Another excuse alleged is, that the whole world ought (as
the apostle says,) to render an account of their faith, so that
the churches spread in different places, have a right to declare
their belief by a public testitnony ; as if all the churches in the
world, however separated they may be, cannot agree in the
same testimony, when they have the same belief'; as, in fact,
from the origin of Christianity we have witnessed a like con-
sent in the churches. Who will show me that the churches of
the east have had in primitive times a contession different from
that of the west? Has not the symbol of Nice served equally
as a testimony against all the Arians——the definition of Chal-
cedon against all the Eutychians—the eight chapters of Car-
thage against all the Pelagians 1 and so of the rest.

But, say the Irotestants, was there one of the reformed
churches which could make a law for all the rest? No, cer-
tamnly ; all these new churches, under the pretext of shaking
off domination have deprived themselves of order, and are
unable to preserve the principle of unity. But, in fine, if the
truth governs all, as they boast, to unite them in one confes-
sion of faith, nothing more is necessary than that all should
enter into the sentiment of him to whom God had given the
grace first to explain the truth.

In fine, we read in the preface of Geneva, that if the refor-
mation had produced but one confession of faith, this consent
might have been taken for a studied combination ; whereas, a
concordance between so many churches, and confessions of
faith, without agrecment, is the work of the Holy Ghost.
This agreement would indeed be surprising ; but, unfortunately
't is not found in these confessions of faith ; and from this his-
tory it will appear, that in a matter so serious there never was
such inconstancy.

¢ Syn: Conf. Pref. t Athan de Syn. ot Ep. ad Afr.
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7.—T'.e Protestants, of the two parties in vain en:dzuvor to re ui ite under one
sole and uniform Confession of luith.

This great evil was deeply felt in the reformation, and the
attempt to remedy it proved fruitless All the second party
of Protestants held a general assembly to draw up a comnmo.
confession of faith ; but we see by the acts, that having ne
principle of unity, an agreement was impossible.*

The Lutherans, who appeared more united in the confessiun
of- Augsburg, were not less embarrassed with different editions
and could find therein no betier remedy.t

S8.—How much thece varieties degenerale from the ancient simplicity af
Christianity.

We shall be tired, no doubt, of witnessing these variations,
and so many false subtleties of the new reformation ; so many
tavils on words; so many different agreements; so many
equivocations and forced explanations, on which these have
been founded. Is this, it will be often said, the Christian reli-
gion, which the Pagans have formerly admired as so simple, so
pure, so precise in its dogmas ! Is this the Christian religion,
perfect and simple? No, certainly it is not. Ammian Mar-
cellin was right when he said, that Constantius, by all his
councils and all his symbols, had strayed from this admirable
simplicity, and that he had weakened the whole vigor of the
faith, by the perpetual fear which he entertained lest he should
be deceived in his sentiments. ]
19.—Why it will be very necessary in this history to speak of those whom the

Protestants call the Reformers.

While it is my intention to represent in this work the confes-
sions of faith and the other public acts, where the variations
appeared not only of individuals, but of entire churches of the
new reformation, at the same time I cannot avoid speaking of
the chiefs of the party who have drawn up these confessions,
or have made those changes. Thus Iuther, Melancthon, Car-
lostad, Zuinglius, Bucer, Ecoelampadius, Calvin, and the othcrs,
will appear often in their places ; but I shall not say anything
which is not taken from their own writing, or authors above
suspicion, so that there will not be in all this narrative any fact
that is not certain and useful in elucidating the variations whose
history I write.
20.—Parts of this history, whence they are drawn.— Why no history more cer

tain and more authentic than this.

With regard to the public acts of Protestants, besides thei
confessions of faith and their catechisms, which are in the
nands of the whole world, 1 have found some others in the col-

« Liv. 12. + Ibid, 3, S, f Ammian Marcel. lib. 21
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lection of (rencva ; others in the book called the ¢ Concord
printed by the Lutherans in 1654 ; others in the result of
national synod of the pretended reformers, which I have seen
in an authentic formn in the king’s library ; others in the Sa-
cramentari .n History, printed at Zurich in 1602, by Hospinian,
a Zuinglian author; or, in fine, in other Protestant authors
ina word I shall say nothing which 1s not authentnc, and n-
contestable. As to the rest, to speak plainly, it is well known
of what persuasion I am; for certainly I am a Catholic, as
submissive as any other to 'the decisioas of the church, and so
disposed, that no one fears more to prefer his own private opin-
ion to the universal judgment. After that, to pretend to be
neutral or indifferent to the cause whose history 1 write, or to
dissemble wha" I am, would be to offer a gross illusion to the
reader; but with this sincere avowal, I maintain that Protes-
tants cannot deny that I ¥m entitled to belief, and that they will
never read a history more indubitable than this ; since in all that
I have to say against their churches and their authors, I will men
tion nothing which is not clearly proved by their own witnesses

21.—Some objections that may be made against this work.

I have not spared pains to transcribe them. The reades
will perhaps complain that I have not spared his, Others will
probably condemn my dwelling upon things which may appear
trivial to them ; but besides th.tt those, who are accustomed to
weat on matters of religion, well know, in a subject of such
delicacy and importa.ncc, every thing, even to the least word,
is essential ; we ought to consider not what things are in them-
selves, but what they have been, aud what they are in the
minds of those with whom we have to deal ; and, after all, it
will be easily seen that this history is entirely of a description
quite peculiar ; that it ought to come forth to the world with
al. its proofs, and armed as it were on all sides; and in order
to render it inore convincing and useful, it was necessary to

make it less amusing.

2R.—Some things which it was necessary lo trace farther back ; as the history
" the Vaudois, of the Albigenses, of John Wickliff, and of John Huss.
Though my plan may appear to confine .ne to the history of
Protestants, in certain places I judged it necessary to ascend
to matters of a more distant date; at that period especiallv,
when the Vaudois and Hussites were seen 1o re-unite then-
selves with the Calvinists and Lutherans. In this place it was
necessary to know the origin and sentiments of these sects, to
point out their extraction, and to distinguish them from those
with whom some have wished to confound them ; to detect the
Manicheism of Peter of Bruis, and the Albigenses, and show
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how the Vaudois emanated from them; to give ar account of
e blasphemies of Wickliff, from whom Huss and ais disciples
took their birth ; in a word, to reveal the shame of all these
sectaries to those who glory in such predecessors.

R3.-—Why the order of time is followed withcut distinction of the sulject matler,

As v3 the arrangement of this work, the disputes and decis.
iong will, without the distinction of matter, be seen to proceeq
in it in the same order in which they happened. By this means,
t 1s certain that the vanations of Protestanis, and the state of
their churches, will be more clearly marked. By thus taking
in at one view the circumstances of time and place, we shall
obtain a clearer view of what may serve for the conviction or
defence of the parties concerned.

34.--The whole dispute regarding the Church pul together.—The present stale
of this famous question, and to what terms it is reduced by the miniscers

Claude and Jurteu.

There is but one controversy, the history of which 1 give
separately ; it is that which regards the church. This is a
matter of such importance, that by its decision alone all Gis-
putes might be terminated, were it not as much obscured in the
writings of Protestants, as it is clear and intelligible in itself
To restore it to its native plainness and simplicity, I have col-
lected, in the last book, all I had to mention on this subject ;
that the reader, having once seen the difficulty to the bottcm,
may perceive what obliged these new churches to change into
¢0 many shapes in succession,—what in the end is but one and
the same. For, in a word, the whole matter at issue is to show
where the church was before the reformation. Naturally and
accordingly to the commonly received opinions of all Chris-
tians, it ought to be acknowledged as visible ; and in their first
confessions (£ faith, namely those of Augsburg and Strasburg,
the first of sach party, they went thus far. By this they
obliged themselves to show, as agreeing with them in one and
the same belief, not private individuals scattered up and down,
some on one peint and some on another, but bodies of a church,
namely, bodies composed of pastors and people. For a long
time they amused men in saying, that the church indeed was
not always in a state of splendor, but in il times there was
at least, some little assembly where truth made itself hear ] ; at
last they having well perceived they could not point out any
one, either little or great, obscure or illustrious, which was of
the Protestant belief, the subterfuge of an invisible church
very opportunely occurred to then, and the dispute long turned
upon this question. In our days they have more clearly per-
ceived, that a church reduced to an invisible state was a chi-

a2
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mera, irreconcilable with the plan of scripture, and common
notions of Christians, and this bad position is now abandoned.
The Protestants have been obliged to seck for their succes-
sion in the church of Rome. Two celebrated ministers of
France vied with each other which should best cover the
inconsistencies of this system, to use an expression then in
fashion. It is well known, that those two ministers are M.
Clavde and Jurieu. These men were gifted with wit and
earning, subtlety and address, and every qualification neces-
sary to make a good defence. None put on a better counte-
nance than they, nor classed their adversaries, with a more
haughty and disdainful air, with weak people and missionaries
for whom they entertained so great contempt; the difficulty,
however, which they would make appear so light, proved at last
80 great, that 1t raised a division in the party. At length they
were obliged to acknowledge publicly, that in the Church of
Rome, as in other churches, eternal salvation with the essential
succession of true Christianity were found—a secret which the
policy of the party had so long kept concealed. They have
given us great advantages besides ; they were driven into such
visible excesses ; they have so far forgotten both the ancient
maxims of the reformation, and their own confessions of faith

that I could not but relate this change in full. Having applied
myselt’ with great care to trace out exactly the plan of these
two ministers, and show plainly the state in which they have
placed the question, I must acknowledge sincerely, that I have
found in their writings, with the most dexterous shifts, as muckt
erudition and as much subtlety as ever I have observed in al

the Lutheran or Calvinistic authors with whom I am acquaint

ed. If among Protestants it should be judged advisable, undes
the pretext of the absurdities into which they have been forced

to contradict and recall what they have granted, and again take
shelter in the invisible church, or other retreats equally aban-
doned, this would be like the disorder of a defeated army, who
dismayed at their overthrow, should seek to re-enter those forts
which they had been unable to maintain, at the peril of being
soon forced out a second time : or like the restlessness of a
sick person, who, after much turning to-and-fro in bed in search
of a more easy place, comes back to that he had just left, where
be soon finds himself as uncomfortable as before.

25.-—What complaints Protestants may mate, and how frivolous.

I bave but one thing to fear : it is, if I may be allowed to
speak it, lest 1 should lay too open to our brethren the weak-
ness of their reformation. Some there are, who, seeing their
religion so manifestly m the wrong, rather than be pacified,
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will be exasperated against us, though alas! { am far from
imputing to them the misfortunes of their birth, and I pity, much
more than I blame them. But they will not fail to rise up
against us. What recriminations will be prepared against the
church, and what reproaches against myself, probably. on the
natu-e of thie wakr? How many of our adversaries, though
without reason, will tell me, that departing from my own char-
ncter and maxims, and converting disputes of religion into per-
sonal and particular accusaticns, I have abandoned that modera-
son which they themselves have praised? But certainly they
will merit the blame,—if this history renders the reformation
odious, honest minds will clearly see, that it is not I, but the
thing itself that speaks. In a discourse in which with regard
to matters of faith, I propose to show the most authentic acts
of the Protestant religion, nothing less than personal facts can
be the question in hand ; and if these be found in their authors,
whom they represent as men sent in an extraordinary manner
to revive Christianity in the sixteenth century, a conduct directly
opposed to such a design ; if through the whole party they have
formed, characters quite contrary to a reviving of Christianity
be seen ; in this part of the history, Protestants will learn not
to dishonor God and his providence, by attributing to him a
special choice which would be evidently bad.

26.— What recriminations may be allowed them,

We must bear with recriminations, together with all those
inventions and calumnies with which our adversaries are accus-
womed to load us. I require of them but two conditions, which
they must allow to be just. The first is, not to think of ac-
cusing us of variations in matters of faith, until a%er they have
cleared themselves; for they cannot deny, that this course
would not be an answer to this history, but would tend to be-
wilder and delude the reader; secondly, not to oppose reascn-
ings or conjectures to certain facts ; but certain facts to certain
facts, and authentic decisions of faith to authentic decisions
of faith.

And if by such proofs they show us the least inconsistency,
or the least variation, in the dogmas of the Catholic Church,
ftom her first origin down to us, that is from the foundation of

“hristianity, 1 will readily own to them that they are right, and
| myself will suppress my whole history.
27.—This History very conducive to the knowledge of Truth.

1t is not, however, my design to make a jejune and insipid
-cital of Protestant variations. I shall disclose their causes;
1 shall show that no change happened among them, which does
pot argue an inconsistency in their doctrine, and is not the
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necessary result of it.  Therr variations, like thcse of the
Arians, will discover what they would have excused, whas
supplied, what disguised in their belief. "U'beir disputes, then
contradictions, and their equivocations, will bear witness to
Catholic truth, which, from tine to time, must also be repre
sented such as it 1s in itself; in order to make it appear by how
many ways its encimies have been forced at length to draw
near to it again. Thus, in the very midst of so many disputes,
the dark and inevitable confusions of the new reformation
“Jatholic truth, like a beautiful sun piercing through opaque
clouds, will everywhere display its lustre; and this treatise,
fhould the execution equul the desire with which God has 1n
spired me, will be the more convincing demonstration of the
justice of our cause, as it will proceed from principles and

facts allowed for certain by all.

2B.—Jnd to facilitate a re-union,

In short, the contests and agreements of Protestants will
point out to us in what, on one side or the other, they have
placed the fundamentals of religion, and the point at issuc:
what they must aver, what, at lcast, they must support in con-
formity with their own principles. "T'he Confession of Augsburg
alone, with its apology, will decide more in our favor than one
thinks, and, I presume, what is most essential, we shall con-
vince the Calvinist, complaisant to some, inexorable to others,
that what appears odious in the Catholic, and not so in the
Lutheran, at bottom is not essentially different; when it will
appear, that what 1s aggravated aguinst one, is extenuated and
tolerated in the other; this will prove sufficiently, that such
conduct proceeds not from principle, but aveirsion, which has
ever been the true spirit of schisin. This trial to which the
Calvinist subjects hunself, will reach much further than he is
aware. The Luthcran will also find disputes greatly lessened
by the truths he already acknowledges, and this work, which at
first might seem contentious, will tend more to promote peace

Jhan strife.
29.—How Catholics ought to be affected by this History,

As to the Catholic, he will everywhere praise the Almighty,
for the continual protection he affords his church, in order to
maintain her simplicity, and inflexible uprightness, amidst the
subtleties with which men strive to bewilder the truths of the
ospel.

"T'he perverseness of heretics will be a great and instructive
spectacle te the humble of heart. 'They will learn to despise
that knowledge which pufis up, and that eloquence which daz-
zles; and the talents which the world admires will appear ta
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them of little val.ie, when they see such vain curiosities, such
caprices in learned men, such dissimulation, such artifices in
the most polite writers ; so much vanity and ostentation, such
dangerous illusions amongst those called men of wit; and
finally, so much arrogance and passion, and consequently so
many and so manifest errors in men that appear great, because
they are followed by the crowd. They will deplore the errors
of the human mind, and be convinced that the only remedy for
these great evils, is to break off all attachment to private judg-
ment, for it is this which distinguishes the Catholic from the
Heretic. The property of the heretic, that is, of one who has
a particular opinion, is, to be wedded to his own conceits : the
property of the Catholic, that is, universal, is, to prefer the
general #ense of the whole church to his own sentiments ; this
is the grace for which we shall petition in behalf of those that
err. We shall, however, be filled with a salutary and holy awe,
when we contemplate the dangerous and slippery temptations
with which God tries his church, and the judgments which he
exercises on her; nor shall we cease to pour forth prayers to
obtain for her, pastors equally enlightened and exemplary, since
it is through want of them that the flock, which has been re
deemed at so great a price, has been so miserably ravaged.
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[F'rom the year 1517 to the year 1520.]

Briet summary :—The b%;nnning of Luther’s disputes.—His agitationg.—
His submissions to the Church and Pope.—The foundations of his Refor-
mation laid in imputed justice ; his unheard of propositions ; his condem-
pation.—His passion, furious threats, vain prophecies, and the miracles of
which he boasts.—The Papacy to be overthrown all of a sudden, without

violence,——He ’promises he will not permit men to rise in arms for the
maintenance of his gospel.

1.— reformaiion of the Church desired many ages ago.

A REFORMATION of ecclesiastical discipline had been desired
several ages since. * Who will grant me,” says St. Bernard,
“before I die. to see the charch of God such as she had been
in the primitive times "% If this holy man had any thing to
regret at his death, it was, that he had not witnessed so happy
a change. During his whole life he bewailed the evils of the
church: he never ceased to admonish the people, the clergy,
the bishops, and the Popes themselves of them. Nor did he
conceal his sentiments on this subject from his own religious,
who partook of his affliction in their solitude, and extolled the
Divine goodness in having drawn them to it so much the more
gratefully, as the world was more universally corrupted. Dis-
orders had still increased since that time. The Roman church,
the mother of churches, which for nine whole ages had, by
setting the example of an exact observance of ecclesiastical
discipline, maintained it throughout the universe to her utmost
power, was not exempt from evil; and from the time of the
chuncil of Vienna, a great prelate, commissioned by the Pope
to prepare matters there to be discussed, laid it down as a
groundwork to this holy assembly, ¢ to reform the church in
the head and members.” 'The great schism which happened

* Bern, Epist. 257, ad Elﬁem Papam. nunc 238. N. 6.

t Guil. Durand. Fipisc. imat, Speculator dictus, Tract. de Mode Gen
Cenc. celeb. tit. 1, part. 3 cjusd. purt. T'it. 338, &a,
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soon after made this saying common, not only with particular
doctors. Gerson, or Peter D’Ally, and other great men of the
time, but also with the councils; and nothing was more fre-
quently repeated in those of Pisa and Constance. What hap-
pened in the council of Basil, where a reformation was unfor-
tunately eluded, and the church reinvolved in new divisions,
is well known. The disorders of the clergy, chiefly those of
Germany, were represented in this manner to Eugenius IV,
by Cardinal Julian. ¢ These disorders,” said he, * excite the
hatred of the people against the whole ecclesiastical order, and
should they not be corrected, it is to be feared lest the laity
like the Hussites, should rise against the clergy, as they loudly
threaten us.”’* If the clergy of Germany were not quickly
reformed, he predicted, that after the heresy of Bohemia, and
when it would be extinct, another still more dangerous would
soon succeed; for it will be said, proceeded he, ¢ that the
zlergyt are incorrigible, and will apply no remedy to their dis-

rorders. When they shall no longer have any hopes of our
amendment,”’ continued this great Cardinal, *then will they
fall upon us. The minds of men are pregnant with expectation
of what measures will be adopted, and are ready for the birth
o{ something tragic. The rancor they have imbibed against us
becomes .nanifest ; they will soon think it an agreeable sacrifice
to God ts abuse and vob ecclesiastics. as abandoned to extreme
disordecs, and hateful to God and man. The little respect now
remaining for the ecclesiastical orders will soon be extinguished.
Men will cast the blame of these abuses on the court of Rome,
whichh will be considered the cause of them, because it had
neglected to apply the necessary remedy.” He afterwards
spoke more emphatically: “1I see,” said he,] the axe is at
the root: the tree begins to bend, and instead of piopping it
whilst in our power, we accelerate its fall.”” He foresees ¢
speedy desolation in the German clergy. Ihe desire of de
priving them of their temporal goods would form the first spring
o nwotion. * Bodies and souls,” said ae, “will perish together,
ltoa hides from us the prospect of our dangers, as he is accus-
tomed to do with those whom he destines for punishment: we
run into the fire which we see lighted before us.”

2.—This desired reformation regarded not faith, but only discipline,

"T*us. in the fifteenth century, did this Cardinal, the greatest
prva of his time, lament the abuses of those days, and foresee
tuewr alarming consequences. Ile seems to have foretold those
evils in which Luther was about to involve all Christc \dom
beginning with Germany. Nor was he mistaken, when he

* Epist. ). Julian Card. ad Eug, iv. inter Op. En. Silv.p.88. 1 {bid. § Ibid.
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supposed that a reformation which was despised and a hatred
redoubled against the clergy, would speedily bring forth a sect
more terrible to the church than that of the Bohemians. Under
the banner of Luther appeared this sect, and in assuming to
themselves the title of Reformed, they boasted they had realized
the wishes of Christendom, because a reformation had been long
desired by the Catholic world, people, doctors, and prelates.
In order to justify this pretended reformation, whatever had
been said by the writers of the church against the disorders of
the clergy and people, was collected with great industry.

But here is a manifest deceit in the passages cited ; not one
of these doctors even for once thought of changing the faith
of the church, or of correcting her worship, which chiefly con-
sisted in the sacrifice of the altar, or of subverting the authority
of her prelates, and chiefly that of the Pope, which was th:
great end of this new reformation as founded by Luther.

3.—The testimony of Si. Bernard,

Our reformers cite to us St. Bernard, who enumerating the
gnevances of the church, all those she sustained at the begin-
ning during the persecutions, and those she suffered from
heresies in their progress, and those she was exposed to in
latter days, through the corruption of morals, allows the latter
to be far more fnghtful,* because they corrupt the very vitals,
and spread infection through all the members of the church:
whence, concludes this great man, the church may truly say
with Isaiah, “her bitterest and most painful bitterness is in
peace ;”’f “ when left in peace by infidels, and unmolested by
heretics, she is most dangerously assaulted by the depraved
morals of her own children.” Kven this were sufficient t
show that he did not deplore, as the reformers did, the errors
into which the church had fallen, since, on the contrary, he
represented it as safe on that side ; but such evils only as pro-
ceeded from relaxed discipline : accordingly, when, instead of
discipline, the doginas of the church were attacked by turbulent
and restless men,—~such as Peter of Bruis, as Henry, as Ar-
nauld of Bresse,—this great man would not suffer one of them
to be weakened, but fought invincibly for the faith of the church,
and the authority of the prelates.}

$.—The testimony of Gerson, and Cardinal Pster IV Aily, Bishop of Uambray,

It was so with the other Catholic doctors, who in the suc-
ceeding ages lamented abuses, and demanded a reformation of
them. Gerson was the most celebrated of these, and none
proposed with more energy a reformation of the church in hes

¥ Bern. Serm. 33, in Cant. N. 10. 1 Isaiss yxxviir. 17,
1} Bern. Serm. 63, 66 in Cant.
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head and members. In a sermon, which he made after the
council of Pisa, before Alexander the Fifth, he introduces the
church demanding of the Popc a reformation and re-establish-
ment of the kingdom of Israel: but to show he complained of
no error tnat could be observed in the doctrine of the church,
he addresses the Pope in these words : «\Vhy,” says he, “do
you not send to the Indians,* whose faith may have been easily
corrupted, as they are not united to the church of Rome, whence
certainty of faith must be derived ?” His master, Cardinal
Peter I)’Aily, sighed also for a reformation, but he fixed its
‘oundation on a principle entirely different from that on which
Luther would establish it, since the latter wrote to Melancthon,
‘that sound doctrine could not subsist, whilst the authority of
the Pope existed ;” and, on the contrary, the Cardinal thought
“ that the members of the church being separated from their
head, during the schism, and there being no administrator, and
apostolic director, namely, no Pope, that all the church acknow-
ledged no hope could be entertained of effecting a reforma-
tion.”t Thus one made the reformation to consist in the
subversion of the papacy, and the other in the perfect re-estab-
lishment of that sacred authority, which was instituted by Jesus
Christ to preserve unity amongst his members, and retain all
in their respective duties.
5. —Two ways of desiring the reformation of the Church.

There were then two different sorts of persons, who called
for the reformation ; one, the truly peaceable and true cuildren
of the church, without bitterness bewailed her grievances, and,
with respect, proposed a reformation of them, and in humility
bore with a delay. Far from desiring to effect this object by
schism, they, on the contrary, looked on schism as the greatest
of all evils. In the midst of these abuses, they admired the
providence of God, who, according to his promises, knew how
to preserve the faith of the church. And, though they could
not accomplish a reformation of morals, free from all bitterness
and passion, they deemed themselves happy that nothing pro
vented them from accomplishing it in themselves. These were
iie strong ones of the church, whose faith no temptation could
inake, nor induce to deviate from unity. Besides these, there
were proud spirits, who, struck with the disorders they saw pre-
vailing in the church, especially in her ministers, did not believa
tho promises of her eternal duration could subsist in the midst
of such abuscs; whereas, the Son of God had taught to respect
the chair of Moses, notwitstanding the evil actions of the Scribes
and Pharisees who sat therein.f These became proud, and

* Gers. Serm. de Ascens, Dom, ad Alex. V, vol &, p. 131
+ Ibid. 137, 1 Matth. xxii, 2, 3.



22 THE HISTORY OF [BoOK

thereby weak, yielding to the iemptation which inclines to hate
the chair itself, in hatred to those who sat upon it; and, as if
the wickedness of man could make void the work of God, the
aversion they had conceived against the teachers, made them
both hate the doctrines they taught, and the authority they had
received from (rod to teach.

Such were the Yandois and Albigenses; such were John
Wickliffe and John Ifuss. The ordinary baii by which they
induced weak souls into their nets, was the hatred with which
they inspired them against the pastors of the church. Influenced
by this spirit of bitterness, they sighed for a rupture. It is not
therefore surprising that, in the time of Luther, when invectives
and animosities were carried to the highest pitch, the most vio-
lent schism and apostacy of course ensued, that, perhaps, till
then had ever been seen in Christendom.

6.——Lulher's commencements and qualities.

Martin Luther, an Augustinian Friar, by profession Doctor
and Professor of Divinity in the University of Wittenberg, first
excited these commotions, The two parties which called them-
gelves treformed, have equally acknowledged him to be the
author of this new reformation. Not only his followers, the
Lutherans, vied with each other in extolling him, but even
Calvin, often admires his virtues, his magnanimity, his con-
stancy, and the incomparable industry with which he opposed
the Pope. He is the trumpet, or rather he is the thunder, he is
the lightning that awaked the world from their lethargy: it was
not Luther that spoke, but rod that thundered from his mouth.*

T ue it i3, he had a strength of genius, a vehemence in his
discourses, a lively and impetuous eloquence, which captivated
the people and bore all before him, an ex/raordinary boldness
when supported and applauded, with an ai: of authority which
mado his disciples tremble, insomnuch that n sither in little things,
n™ ip great, dared they venture to contradict him.

1517,  Here I should relate the beginnings of the quarrel in
1518, 1517, were they not kpov{n by all mankind. For who
1519, 'S ignorant of the publication of the Indulgences of Leo

X, and the jealousy of the Augustinian Friars against
the Dominicans, who, on this occasion, were preferred to them?
Who does not know that Luther, an Augustinaian Doctor, being
selected to maintain the credit of his ‘rdcr, first attacked the
abuses many made of indulgr:nces, and the extravagances that
were uttered from the pulpit on that subject? But he had too
much fire to keep himself within these limits : from the abuses

* Calv. II, Def Cont. Vestph. Opuse. F 785—787, ot seq. Resp. Cont
Pigh. Ibid. fol. 137—141, &e.
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f the thing, he came to the thing itself. He went on step by
step, and though always diminishing indulgences and reducing
them almost to nothing by his mode of explaining them, however,
he seemed to agree with his adversaries in the essential part;
for when he began to wnite his propositions, one of them was
couched in the following terms: % Whoever denies the truth
of the indulgences of the Pope, let him be accursed.””*

7~=Tht groundwork of Luther’s Reformation.—What impuled Justice, and

Justification by Faith mean.

Meanwhile, one subject led him on to another. As that of
justification, and of the efficacy of the sacraments bordered
nearly upon indulgences, Luther fell on these two articles ; and
this dispute soon became the most important.

Justification is that grace which, remitting to us our sins, at
the same time renders us agreeable to God. 'Till then, it had
been believed that what wrought this effect proceeded indeeq
from God, but yet necessarily existed in man; and that to be jus-
tified,—namely, for a sinner to be made just,—it was necessary
he should have this justice in him ; as to be learned and virtuous.
one must have in him learning and virtue. But Luther had not
followed so simple anidea. He would have it, that what justi-
fies us and renders us agreeable to God was nothing in us:
but we were justified because God imputed to us the justice of
Jesus Christ, as if it were our own, and because by faith we
could indeed appropriate it to ourselves.

8.—Luther’s special Fuaith, and the certainty of Justification.

But the mystery of this justifying faith had something in it that
was very singular. It did not consist in believing in general in
a Saviour, his mysteries and his promises; but in believing
most assuredly, each one in his heart, that all our sins are for-
given us. “We are justified,” said Luther without ceasing,
“ from the time we with certainty believe ourselves s0.” The
certainty which he required was not that moral certainty alone,
which, grounded on reasonable motives, excludes trouble and
perturbation ; but an absolute and infallible certainty, by which
the sinner is to believe himself justified with the same faith as
he believes Christ came into the world.

Without this certainty there was no justification for the faith
fu.; for they were told that they could neither call on God no
trust in_him alone, whilst they had the least doubt, not merely
of the Divine Goodness in general, but of that particular good
ness by which God imputes to each of us the justice of Jesvy
Christ ; and this is what he called special faith,

¢ Prop. 1517, 71, vol. 1, Vited.
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S.—According to Luther, man iy assured of his Justification, withoul being
assured of his Repentance.

Here a new difficulty arose, whether, in order to be assured
of his justification, it was necessary, at the same time, that man
should be satisfied with the sincerity of his repentance. This
immediately occurred to every one; and, since God promised
to Justify the penitent only, if we are assured of our justifica
tion, it seen 3 necessary that we should be certain of the sin
cerity of our repentance. But Luther abhorred this last cer.
tainty ; and so far from being assured of the sincerity of repent.
ance, * one was not even assured,” said he, “ by reason of the
most hidden vice of vain-glory or self-love, that he did not
commit many mortal sins in his very best actions.” *

Luther went still much further ; for he had invented this dis-
tinction between the works of God and those of men, ¢ that the
works of men, however beautiful in appearance, might seem-
ingly be good, yet were they grievous sins; on the other hand,
she works of God, however deformed in appearance, might
seemingly be bad, yet were they of an eternal merit.”7 Deceived
by his antithesis and by this play of words, Luther imagined
%hat he had discovered the true difference between the works of
man and those of (zod; not reflecting that the good works of
men are also the works of God, who, by his grace, produces
them in us, which, according to Luther himself, should give
them an eternal merit; but this is what he was resolved to
avoid,—on the contrary concluding, * That all the works of
the just would be mortal sins were they not fearful of their
being so; nor could there be any avoiding presumption, or
having a true hope, if, in every action they per{P rmed, they did
not fear damnation.” |

Repentance, doubtless, is not compatible with mortal sins
actually committed ; for to be truly repentant of some grievous
sins, and not of all, or to be sorry for them, whilst one commits
them, is lmpoqsmle If, therefore, we are never certain, that in
every good work we fall notinto divers grievous sins—if, on the
contrary, we ought to fear our constantly falling into such, we
can never be assured of bheing truly penitent; and could we be
assured of this, we need not, as Luther prescribes, fear damna.
tion, unless we at the same time believe that God, contrary ta
his promise, would condemn to hell the contrite of heart. And
if, on account of his own want of disposition. of which he was
not assured. a sinner should happen to call in dr ubt his justifi-
cation, Luther told him he was not assured of Lis good aispo-
stion, nor did he know, for examp!~. whether he were truly

* Luther, T. 1. Prop. 1518, Prop. 48
Prop. Heidls, 1518. Prop. 3,4, 7, ° { Ihid.
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penitent, truly contrite, truly afflicted for his sins; yet he was
not the less assured of his entire justification, because it de-
pended mct on any good disposition on his part. On this account
this new Doctor declared to the sinner, “ Believe firmly that
thou art absolved, and thou art so, whatever be thy contrition.”*
This is equivalent to saying, whether you be penitent or not,
you need not concern yourself. All consists, said he continu-
ally “in believing, withou! hesitation that you are absolved ;*
whence he concluded, whether the priest baptized or gave you
ahsolution in earnest or in jest, is a matter of no consequence ;¥
because in the sacraments there was only one thing to fear,
namely, the not believing strongly enough that all your crimes
were forgiven you, when you had once wrought on vourself to
believe so.
10.—The Inconsistency of this Doctrine,

The Catholics perceived that this doctrine labored under a
most grievous difficulty, because the believer, being obliged to
hold himself assured of his justification, and not of his repent-
ance, consequently ought to believe he might be justified in the
sight of God, though he were not truly penitent, which opened
the way to impenitence.

True it is, however, (for nothing ought to be concealed,) that
Luther did not exclude from justification a sincere repentance,
namely, the horror of sin, and the will to do good, and, in short,
the conversion of the heart, and judged it as absurd, as we
do, to be justified without contrition or repentance. Between
him and Catholics, on this head, there appeared no difference,
unless that the Catholics called these acts the dispositions of
the sinner to justification, and Luther judged he styled them
more justly, the necessary conditions. But this subtle distinc-
tion, at bottom, did not extricate him from the difficulty: for
these acts are essential for the remission of sin, name them as
you will, either condition, or disposition, or necessary prepara-
tion; so that the question still returned, How Luther could say
the sinner ought to believe most assu: edly that he was absolved
be his contrition what it may, that is, be his repentance what it
may ; as if the being penitent, or not, were a thing quite indifs
ferent to the remission of sins,
11.—Whether we may be assured of our Faith withowt being assured of ow

Repentance.

Here, then, was the great difficuity in the new dogma, or, in
modern phrase, the new system of Luther. How was it possi-
ble to have assurance of the entire remission of sin, when not
assured, nay, it was impossible one should be certain of trus

¢ Serm. de Indulg, v. L p. 5% 1 Prop. 1518, Ibid Serra. de Indulg
$
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repentance, and true converston? But it was enough, sag
Luther, onc was assured of faith. A new difliculty, to be
assurcd of faith, and not of repentance ; which faith, according
to Luther, always produces. * But,” answers he, * the faithful
can say, ¢ I believe,* and thereby his faith becomes sensible
to him ;” as if the same person might not in like manner say
“ I repent,” and so become alike assured of his repentance.
« If, lastly, it be replied that the doubt will still remain, whethes
he repent or not as he ought to do, I say the sane of faith;
and the sum of the whole is this,—that the sinner must rest
assured of his justification, without the possibility of an assu-~
rance that he hath fulfilled as he ought that necessary condition
of obtaining it, which God required at his hands.”

Here there was a new labyrinth. Although faith did not, in
the opinion of Luther, dispose to justification, (for he ever had
an aversion to these dispositions,) it was, howcver, the neces-
sary condition, and the only means of appropriating to us Jesus
Christ and his justice. If, therefore, after all the efforts that a
sinner makes, in order to persuade himself fully that his sins are
forgiven him through his faith, this question should arise within,
Who will tell me, weak and imperfect as I am, whether or not
I have that true faith which changes the heart? This is a
temptation, according to Luther. We must believe, that by
faith all our sins are forgiven us, without troubling ourselves
whether this faith he such as God requires; nay, without so
much as thinking of it. For this thought alone would be making
the grace of justification depend on a thing which may be in us;
which the gratuitousness, as I may say, of justification, accord-
ing to him, would not suffer.

12.—The Security which Luther blames.

With this certainty of the remission of sin, auvanced by
Luther, he however declared there was a certain state danger-
ous to the soul, which he called security. * Let the faithful
take care,’” says he, *that they come not to a security ;” and
immediately after, ¢ Tnere is a detestable arrogance and secu.
rity in those who flatter themsclves, and are not truly afflicted
for their sins, which are still deeply rooted in their minds,"f
If to these two theses of Luther, we join that in which he said,
as has been seen already, that, on account of self-love, one
could never be assured he did not commit many m ortal sins in
his very best actions, insomuch that he ought always to fear
damnation,] it might seem that this Doctor, at bottom, agreed
with Catholics, and that this certainty, which he lays down, was
not to be taken, as it has been by me, in the most ngorous

* Ass, artic. damnat. v. ii. ad Prop. 14.
14 Disp. 1538. Prep. 44,45. 1. T, 1 Prop. 1518, 48, v. i
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sense. Bat in that we should be deceived ; Luther Literally
maintains these two propositions, which appear so contrary—
* Man is never assured that he grieves for his sins as ke ought
io do; and he must rest assured that he has gained the Jorgive-
ness of them.” Whence foilow those two propositions which
seom not less opposite : certainty is to be admitted, security is
to be feared. But what is, then, this certainty, if it be not
security ? This was the inexplicable knot of the doctrine of
Luther, which never could be unravelled.
13.—The Answer of Luther, by the distinction of two kinds of Sin.

For my part, all I could ever find in his works tending to
unfold this mystery, is the distinction he makes between sins
committed with knowledge, and those committed ¢ without
knowledge and against conscience—lapsus conira conscientiom.”*
It seems, thereforz, that Luther would have said, a Christian
cannot be assured of his being exempt from sins of the first
kind, but may be so with regard to the second ; and if in the
committing these he held himnself assured of the remission of
his sins, ke fell into that pernicious security condemned by Lu-
ther ; whereas, avoiding them, he may have a full assurance
that all the rest, even the most hidden, are forgiven him ; which
is sufficient for that certainty which Luther would establish.

14.— The difficully still remuins.

But still the difficulty returned ; for, according to Luther, 1t
remained indubitable that it is never known by man whether
this vice of self-love, so hidden, does not infect the best of all
his actions : on the contrary, in order to avoid presumption, he
must look upon it as unquestionable that they are mortall
infected with it: * that he flatters himself';”” and that when he
believes himself ¢ truly grieved for his offences,” it does not
ollow that he really is as much so as is necessary for the
remission of them. If this be so, whatever he may think he
feels within himself, he never knows whether sin reigns not in
his bheart, the more dangerously the more hidden it is. We
must, therefore, be brought to believe we may be reconciled to
(vod, whilst sin predominates in us, or there never will be any
sech thing as certainty.

15.—~The Contradiction of the Doctrine of Luther.

Thus all we are told of the certainty man may have with respeet
to sin commutted against conscience, is nothing to the purpose.
Luther should have gone farther and acknowledged that this
sin which hides itself, this secret pride, this self-love, which
rks in 0 many shapes, and even assumes the form of virtue,

‘Lutb.l'l‘hemnt.v. L p.450. Conf Aug cap. de bon. op. Bynt. Gen. &
purt. p. 21.
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may be, perhaps, the grand obstacle to our conversion, and the
mevitable subject of that continual fear which, after St. Paul,
is taught by Catholics. The same Catholics observed ,that the
answers on this subject were manifestly contradictory. Luther
had advanced this proposition : ¢ No man should answer the
pricst that he is contrite, that is, penitent.”* And as the prop-
osition seems very strange, he cites these passages to support
it: “I am not conscious to myself of any thing, and yet I am
not on that account justified.”t David says, * Who knoweth
his sins 1"} St. Paul says, “ Ile that commendeth himself is
not approved, but he whom od commendeth.”§ From these
texts Luther concluded that no sinner is so qualified as to
answer the priest, * I am truly penitent ;” and understanding
it rigorously, and for an entire certainty, he was right Accord-
ing to him, therefore, man was not absolutely assured he was
penitent. According to him, however, he was absolutely cer-
tain his sins were forgiven him; he was absolutely certain,
therefore, that forgiveness is independent of repentance. Cath-
olics labored in vain to understand these novelties: hero is a
prodigy, said they, in doctrine and morals, nor can the church
bear this scandal. ||

16.—The Sequel of the Controdictions of Luther.

« But,” said Luther, ¢ we are assured of our faith, and faith
is inseparable from contrition.” To which was replied, ¢ Allow
therefore, the faithful to answer for their contrition equally with
their faith, or prohibiting one, prohibit the other.” ¢ But,” pro-
ceeded he, % St. Paul has said, ¢ Examine yourselves whether
you be in the faith; prove yourselves.’ Therefore we feel
faith,” concluded Luther: ¢« Therefore we feel it not,” con-
cluded his adversaries. If it be a matter of proof, if a subject
of examination, it is not a thing we know from feeling, nor,
o4 they say, from conscience. That which is called faith, con-
tinued they, may be, perhaps, nothing more than an illusory
ymage of it, and a weak rcpetition of what has been read in
books, or heard from the mouths of others. In order to be
certain we have that lively faith which works the true conver-
sion of the heart, we ought to be sure that sin no longer reigns
i1 us ; which Luther neither can nor will guarantee to us, whilst
lie guarantees what depends thereon, namely, the forgiveness of
sins. Here is the contradiction, and the inevitable weakness
of his doctrine.

17.~The Continuation of them.
Nor let this text of St. Paul be alleged: “ What man knoweth

® Assert. art. Damnat. ad art. 14. T.ii. {1 Coriv.4  }Ps. xviil. 13
§3 Cor. x. 18. § Ibid. ad Prop. 12. 14 ¥ 8 Cor. xiii. &
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the things of a man, save the spirit of man, which is in him?""*
True it is, no other creature, neither man nor angel, sees any
thing in us but what we see : but it follows not from that we
oursclves do always see it ; otherwise, how could David have
said what Luther objected—¢* Who knoweth his sins 1’ These
sing, are they not in us? And since it is certain we do not
always know them, man will be always a mystery to himself,
and his own mind an eternal and impenetrable subject of doubt.
It is therefore, manifest folly to seek for a certainty of the for-
giveness of our sin, if we be not certain that we have entirely
withdrawn our hearts from it.

18.—Luther forgot all that he had said well at the beginning of the Dispute.

At the beginning of the dispute Luther spoke much better,
for here are his first theses on Indulgences, in 1517, and at the
first rise of the discussion: “ None is assured of the truth of
his confession, much less of the fulness of his pardon.”t At
that time, on account of the inseparable union of repentance
and forgiveness, he acknowledged that the uncertainty of the
one implied that of the other. He afterwards changed, but
from good to bad ; still retaining the uncertainty of contrition,
he took away the uncertainty of forgiveness, and no longer
allowed forgiveness to be dependant on repentance. Thus
Luther reformed himself; such was his progress, as his anges
against the church increased, and as he sunk deeper into
schism. In every thing he made it his study to take the reverse
of the sentiments of the church. Far from endeavoring, as we
do, to inspire sinners with a fear of the judgments of God, to
excite repentance in them, Luther went to such excess as to
say, “ That contrition, which looked back, in the bitterness of
heart, on years past, weighing the grievousness of sins, their
deformity, their multitude, beatitude lost, and damnation in
curred, served only to make men greater hypocrites ;] as if i
were hypocrisy in the sinner to rouse himself from insensibility.
But, perhaps, he meant no more than that these sentiments of
fear were not sufficient, unless they are united with faith and
the love of God. I acknowledge he afterwards explained him
self thus,§ but in contradiction to his own principles ; for, on
the contrary, he required, (and this, as we shall hereafter see
ib une of the fundamentals of his doctrine) that forgiveness of
sin should precede love ; and to establish this, abused the par
able of the two debtors in the Gospel, of whom our Saviour
said, * He to whom is forgiven the greatest debt loveth most.”|,
From this Luther and his disciples concluded, one did not lc
till after the debt, namely, the sin, was remitted to him. Such

*1Cor.ii. 2. {Prop. 1517. Prop.20. T.i. f. 5. }Serm. de Indul
§ Adver. execr. Anticrist. Bull, t. ii. fol. 33 [| T uc. vii. 42, 43.
3
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was the great indulgence preached by Luther, and opposed by
him to those thut were published by the Dominicans, and granted
by Leo X. No occasion for exciting fear, no necessity for
love ; to be completely justified from all kind of sins, man
required no more than to believe without hesitation that they
were all forgive ° him, and in a moment the affair was settled.

Q.—Luther's scrange doclrine concerning the war against the Turks,

Amongst the extraordinary things which he e iery day ad-
ranced there was one that astonished the whrle Christian
world. Whilst Germany, threatened with the forrsidable azms
of the Turk, was all in motion to oppose him, Luther established
this principle—« That it was necessary, not only to will what
God requires us to will, but all absolutely that God himself
wills.” Whence he concluded,  that to fight against the Turk,
was to resist the will of God, who designed to visit us.”*

20.—Luther's outward humilily, and his submission to the Pope,

In ‘he midst of so many bold propositions, nothing in the ex-
terior was more humble than he—a man timid and retired. He
said,{ « By force he had been drawn into the world, and rather
by chance tnan design, thrown into those troubles.” His style
had nothing uniform, was even unpolished in some places, and
this on purpose. So far from promising immortality to his
name and writings, he had never so much as soughtit. Nay,
he waited the decision of the Church respectfully, so far as to
declare expressly, ¢should he not abide by her judgment, he
consented to be treated as a heretic.” In a word, all he said
breathed his submission, not only to the council, but to the holy
see, and the Pope himself, who, moved by the clamor which the
novelty of the doctrine had excited over all the church, had
taken cognizance of the cause; and thus it was, that Luther
appeared most respectful. ¢ [ am not so rash,” said he,} “as
to prefer my private opinion to that of all other men.” As to
the Pope, this is what he wrote to him in 1518, on T'rinity Sun-~
day : ‘“ Whether you give life or death, call me this or that way,
apprive or repreve as best seems fitting, [ will hearken to your
voice, as to that of Christ himself.”§ For three entire years,
all his discourses were filled with similar protestations: nay
more, he referred himself to the decision of the universities of
Basil, I'ribourg, and Louvain. Awhile after, he joined to them
that of Paris; nor was there a tribunal in the church which he
would not acknowledge.

21.—The reasons on which he grounded his submission,
What he uttered concerning the authority of the lioly see had

* Prop. 1517, 98, f. 58.  t Resol de Pot. Pape.  Prref. T. 1. £ 310, Preef
oper. ibid. 2. {Cont. Prieri. t. i. . 177. §Protes:. Luth. t. 1. 2 195,
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the appearance of sincerity ; for the reasons which he assigned
for his attachment to this great see were, indeed, the most capa-
ble of affecting a Christian heart. In a book which he wrote
against Sylvester Prierius, a Dominican, he begins with citing
these words of Jesus Chnst, ¢ Thou art Peter,” and these
“ Feed my sheep.” The whole world, says he, confesses, thay
from these texts proceeds the authority of the Pope. In the
same place, after saying that the faith of the whole world ought
to be regulated by that which the church of Rome professes, he
thus proceeds : “I give thanks to Jesus Christ, for preserving
on earth this only church by a great miracle, and which alone
may demonstrate that our faith iy true, inscunuch as never, by
any one decree, hath she departed from the true faith.” Xven
after the ardor of dispute had shaken = little these good princi-
ples, ¢ the consent of all the faithful retained him in a reverence
for the authority of the Pope.” ¢ Is it possible,” said he, * for
Jesus Christ not to be with this great number of Christians 1%
Thus he condemned the Bohemians, who separated from our
communion, and protested it should never be his fate to fall into
a like schism.

22.~—His sallies of passion, for which he begs pardon.

However, there was something haughty and violent percepti-
ble in all his writings. But though he attributed his passion to
the violence of his adversaries, whose excesses, in that way
were not inconsiderable, yet he asked pardoen for it. <[ ac-
knowledge” (thus he wrote to Cardinal Cajetan, legate then in
Germany) ¢ I have been transported indiscreetly, and have been
wanting in due respect to the Pope. I am sorry forit. Though
urged to it, I should not have answered the fool that wrote
against me, according to his folly. Be so good,” continued he,
* as to represent the matter to the holy father ; I desire no more
than to hear the voice of the church, and to obey it.”

23.—A new protestation uf submission to the Pope.—He offers Leo X, and

Charles V, to be silent for the future.

After his citation to Rome, and whilst appealing from the
Pope ill-informed to the Pope well-informed, he did not cease ro
say, “ that the appeal, inasmuch as it regarded him, did not seem
necessory to hiin,” he always abiding submissive to the judg-
ment of the Pope, yet excused his going to Rom: on account
of the expense.tf And moreover, said he, tlus citation beforu
the Pope was needless to a man who waited for nothing but the
decree of the Pope, in order to comply witn 1t.}

In the course of this proceeding, on Sunday the 28th of No-
vember, he appealed froin the Pope to the council; but in his

¢ Disput. Lips, t. 1, £ 251 t Ad Card. Cajetan, { Thid.
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act he persisted m always saying, * that he neither presumed to
doubt _the stipremacy, or authority of the holy see, nor yet to say
any thing contrary to the power of the Pope well-advised and
well-informed.”  And, indecd, on the third of March, 1519, he
wrote again to Leo X, that “he did not design in anywise to
interfere with his authority, or that of the church of Rome.”*
And, provided a similar injunction were laid on his adversarics,
he bound himsclf', as he had all il,k)l]g d().ﬂ(’,, to an eternal si:ance H
for he could not bear a partial judgment; and, if we mny be-
licve him, he would have remained satisfied with the Pope, had
he but imposed vn both parties an equal silence. So little was
this reformation. so much bousted of since, deemed by bim
necessary to the weliare of the church.  As for retractation, ae
would never hear it mentioned, however sufficient matter there
was for it, as observed above. And yet, so far from exagger-
ating, I do not tell the whole. But, said he, “ being once en-
gaged, his Christian reputation would not suffer him to abscond
in a corner,” or to retreat. 'This was his excuse after the rup-
ture commenced ; but, during the contest, he assigned one, the
more probable ay it was more submissive, ¢ For, after all,”
said he, ¢ [ see not what use would bo my retractation, since it
is not what I have said, but what the church will say to me,
whom I shall not pretend to answer as an adversary, but to hea
as a disciple.”{
In the beginning of the year 1520, he spoke somewhat higher ;
1520 the contest, too, grew warmer, and the party was in-
" creased. He wrote, therefore, to the Pope,—¢ I abhor
disputes ; I will attack no man, nor be myself attacked; if
I be, having Jesus Christ for my lord and master, they shall
not go unanswered : as for recanting what I have said, let no
man look for it. Your holiness, with one word, may terminate
all these contests, by bringing the cause to your own tribunal,
and imposing silence on both parties.”} This is what he wrote
to Leo X, dedicating to him, at the same time, thec Book of
Christian Liberty, full of new paradoxes, the dreadful effects ot
which we shall soon witness. The same ycar, after the univer-
sities of Louvain and Cologne had censured this, and the other
b~oks of Luther, he complained thus : « Wherein hath Leo, om
holy father, offended these universities, that they should snatch
out of his hands a book dedicated to his name, and laid at his
feet, there to await his sentence?” In short, he wrote to
Charles V, ¢ that he would be an humble and obedient son »f
the Catholic Church, even unto death ; and promised to hold
his peace, if his enemics would but let him.”§ e called the

+ Luth. ad Leun. X. 1519. 1 Ad Card, Caj. t. i. p. 216.
1 Ad Leon. X, t. il £ 2—6. § Luth. ad Car. V. ih, 44,
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whole universe, and the two greatest powers thereof to wi.ness,

that these disputes might be terminated ; and to this he bound
himself in the most solemn manner.

24.—He is condemired by Leo X, and flies into horrible excesses,

But this affair had made too great a noise to be dissembled.
The sentence issued fromn Rome; Leo X published his Bull
of condemnation, dated June 18, 1520 ; aud, at the same time.
LutheF torgot all his submissions, as if they had been empty
compliments.  From that time he became furious ; clouds of
dbels were scaitered against the Bull : first, appeared his notews
and comments on it, filled with contempt; a second pamphlet
bhore this title, ** Against the execrable Bull of Antichrist,”” which
he concluded with these words, ¢ In the same manner that the
excommunicate me, I excommunicate them again.”* Thus
did this new Pope pass sentence. Ile put out a third in ¢ de-
fence of the articles condemned by the Bull.”{ Far from
retracting any of his errors, or in the least moderating his ex-
cesses, he went beyona them, and confirmed every thing, even
to this proposition, namely, # Every Christian woman or child,
in the absence of the priest, may absolve, in virtue of these
words of Jesus Chrisi,—All that ye shall unbind, shall be un-
bound ;” cven to that wherein he said, that to fight against the
Turk was to resist God. Insiead of correcting so scandalous
a proposition, he maintained it anew, and assuming the tone of
a prophet, spoke thus: « If the Pope be not brought to an ac-
count, Christendom is ruined ; he that can, let him flee to the
mountains ; or let this Roman homicide be slain. Jesus
Christ shall destroy him by his glorious coming ; it shall be he
and no other.”} Thus, borrowing the words of the prophet
Isaiah, ¢ Oh Lord,” cried out this new prophet, ¢ who believeth
in thy word I’  And concluded, in delivering to men this com-
mandment, as an oracle sent from heaven: « Forbear ye to
make war against the Turk, until the name of the Pope be taken
from beneath the heavens; I have said it.”

25.—His fury against the Pope and those Princes who supported him.

This was plainly declaring to them, that nenceforward the
Pope was to be held as their common enemy, against whom
all were to unite. But Luther spoke much plainer afterwards |
when disappointed that these prophecies did not proceed fast
enough. he endeavored to accelerate their accomplishment by
these words ; * The Pope is a wolf, pnssessed by an evil spi
rit; from every village and every borough men must assembvle
against him ; neither the sentence of the judge, nor the autho-
n’y of a council must be waited for; no matter if Kings and

*+T.i.88,91. 1 Assert. art. per Bull. damnat.  { Ibid. t. ii. Prop. 33,
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Cesars make war in his behalf; he that rises in arms ander a
thicf, does it to his own cost. Kings and Cemsars bear not
themselves guiltless, by saying they are the defenders of the
church, because they ought to know what is the church.”*
In short, whoever had believcd him. must have set all on fire,
and reduced to one heap of ashes, both Pope and princes that
supported him ; and what is still more strange, as many propo-
sitions as we have seen were as many theses of divinity, vhick
Luther undertook to maintain.  Nor was this an orator whom
the warmth of the harangue might have betrayed into indelibe.
rate conclusions ; but ¢ doctor, that dogmatized in cold blooc
and crected all his phrenzics into theses.

Although he did not, as yet, exclaim quite so high in that libel
which he published against the Bull, yet the commencement of
that intemperance might have been discovered in it ; and it was
the same passion which made him say, on the subject of the
citation on which he did not appear, *1 defcr my appearing
there, till I am followed by five thousand horse, and twenty
thousand foot ; then will I inuke myselt’ be believed.”t All
was of this character : and through his whole discourse appeared
mockery and violence; the two marks of exasperated pride.

He was reproved in the Bull for maintaining some of the
propositions of John Huss ; instead of excusing himself, as he
would have done heletofore, s [t is true,” said he to the Pope,
“all that you condemn in John Huss I approve ; all that you
approve 1 condemnn. Here is the recantation you enjoin me :
do you require more 1’}

The most burning fevers cause not more frantic ravings,
This was called by the party the height of courage; and Lu-
ther, in the notes he made on the Bull, told the Pope uunder the
name of another, * We know f{ull well that Luther will not bate
you an inch, because so great a courage cannot relinquish the
defence of the truth he has once undertaken.””§ When, througn
hatred that the Pope had caused his works to be burred at
Rome, Luther, 1n his turn, caused the Decretals to be burnt at
Wittenberg ; the acts recording this exploit, ordered by him to
be registered, said, ¢ That he had held forth with a su prising
beautifulness of diction, and a happy elegance, in his mother
tongue.”|| With this charm he ravished and led away mankind.
But, above all, he forgot not to mention it was not enough to
have burnt those Decretals, and it had been much nore to the
purpose, if the like had been done to the Pope himself'; * that
18 to say,” added he, moderating a little his expression, “ to the
Papal chair ”

*# Disp. 1540, Prop. 59, et seq. t.i. £ 407. 1 Adv. execr. Antchr. Bull. t. u.f. 91,
tlbldpProp 30.1 109. § Not. in Bull. t. is. £ 56, || Exust,acta. t.ii £, 123
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26 —Hmo Luther came at last to reject the authority of the Church.

When I consider so much passion after so much humility, J
am at a loss whence this apparent humility could proceed in %
man of such temper. Was it from artifice and dissimulation ?
Rather, was it not that pride, unacquainted with itself in its
beginnings, and fearful at first, hides behind its contrary, till an
tecasion presents of appearing to advantage ?

After the rupture was opened, Luther himself confesses *that
¥ the beginning he was like one in despair, nor could man
somprehend from what weakness God had raised him to such
courage ; nor how, from such trembling, he came to so great
strength.’’ %

Whether God or the occasion made this change, I shall leave
to the judgment of the reader, and, for my part, am content
with the fact which Luther owns during this alarm: in one
gense, it is very true that his humility was not feigned. What
might cause one, however, to suspect artifice in his discourses,
18, that occasionally he forgot himself so far as to say, * that
he never would change his doctrine ; and though he had referred
his whole dispute to the determination of the supreme bishop,
it wts because respect ought to be observed towards him who
bore so great a charge.”t But whoever shall reflect on the
interior conflicts of a man, whom pride on one side, and the
remains of faith on the other, never ceased to distract interiorly,
will not consider it at all impossible that such different sentt
ments should appear alternately in his writings. Be that as it
may, it 1s certain the authority of the Church restrained him for
a long time, nor can we read without indignation, as well as
pity, what he writes regarding it. ¢ After,” says he, %1 bad
gotten the better of all the arguments which were opposed to
me, one remained still which, with extreme difficulty and great
anguish, I could scarce conquer even with the assistance of
Jesus Christ ; namely, that we ought to hear the church.”j
Grace, I may say, with reluctance abandoned this unhappy
man. He prevailed at length; and to complete his blindness,
mistook Jesus Christ’s abandonment of him, for the immediate
assislance of his hand. Who would have thought, that refusing
presumptuously to hear the church, contrary to the express
command of Christ, should be attributed to the grace of Christ?
Afier this fatal vietory, which cost Luther so dear, he cries out
like one set frece from irksome hondage, ¢ Let us break their
bands asunder, and cast their yoke from us;”’§ for he made
use of these words 1n answering the Bull ; and in his last strug-
gle to shake off church authority, not reflecting that this inau-

* Preef. Op. t.i. f. 49, 50, et seq. 1 Pio. Lect. t.1. £.212. | Praef Oper.
Luth t.i. £ 49.  § Not. in Bull, t. 1. £ 63. Ps. ii. 3.
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spicious canticle is what David put irto the mouth of rebels,
whose conspiracies were against the Lord, and against his
anointed, Luther, in his blindness, applies it to himself, exulting
that, exempt from all constraint, he may henceforward speak
and decide, as he wishes, in all things, His despised submis-
sions rankle in hig breast ;—he keeps no temper ;—-his sallies,
that should scamialize his disciples, encourage ther; they
catch, by hearing the contagious phrenzy; so rapid a motiot
riaches soon to a,great distance ; and numbers look on Luther
us sent by God for the reformation of mankind.

27.— Luther’s Lelter to the Bishops.— His prelended extraordiisry mission.

'I'hen he applies himself to maintain his mission as extraordi-
nary and divine. In a letter he wrote to the bishops, « ralsely
so styled,” said he, he assumed the title of Ecclesiastes or
Preacher of Wittenberg, which none had ever given him ; nor
does he pretend any thing else, but that he gave it to himself ;
* that so many Bulls, and so many excommunications, so many
condemnations from the pope and ewmperor, had stript him of
all his former titles, and defaced the character of the beust iy
him ; yet he could not veinain without a title, and had therefore
given himself this, as a token of the ministry to which God had
called him, and which he had received not from man, nor by
man, but by the gift of God, and by the revelation of Jesus
Christ.”* Here we have his vocation as iminediate, and as
extraordinary, as that of St. Paul. On this foundation, at the
beginning, and throughout the entire body of the letter, he qual
ifies himself ¢ Martin Luther, by the grace of God, Kcclesiastes
of Wittenberg ;"1 and declares to the bishops, ¢ lest they should
pretend ignorance, that this is his own titlec which he bestows
on himself, with an egregious contempt of them and Satan;
and that he might, with as good a claim, have called himself
evangelist by the grace of (zod: for Jesus Christ most cer-
tainly named him so, and considered him as Ecclesiastes.”

By virtue of this celestial mission he did every thing in the
church; he preached, he visited, abrogated some «eremonies,
left cthors remaining, instituted and deposed. He that never
was more than a priest, darcd to make. I do not say other priests;
which itself would be an attempt unheard of in the entire Church
since the origin of Christianity ; but what 1s inuch more unheard
of, even a bishop. Jt was weemed expedient by the party t:
invade the bishopric of Nuremburg, Luther went to this city.
and by a new consecration ordained Nicholas Amsdorf bishop
of it, whom he had already made minister and pastor of Magde-
ourg.  He did not, therefore, make him bishop, in the sense

*Ep ad falso now'nat. ordin. Episcoporum, L ii. £ 305, { Ibid. 14 220.
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he somutimes calls by that name all pastors, but he made him
bishop, with all the prerogatives annexed to this sacred pame
and gave him that superior character which himself had not;
but all was comprised in his extraordinary vocation; and an
evangelist, sent immediately from God like another Paul, could
do all he pleased in the church.

89 —I uther's arguments against the Anabaptists, who preached without ordinary
mission and miracles.

Such attempts as these, I know very well, are esteemed
aothing in te new reformation. These vocations and missions,
80 much respected in all ages, are nothing more, after all, than
formalities to these new doctors, who require only what they
call essentials ; but these: formalities established by Grod, pre-
serve what is essential. They are formalities, if they please,
but in the same sense the sacraments are so—divine formalities.
which are the seals of the promise, and the instruments of grace
Vocation, mission, succession, lawful ordination, are alike witl:
them to be called formalities. By these sacred formalities God
seals the promise he made to his church of preserving her fo:
ever. % Go,teach and baptize ; and lo, I am with you always,
even to the end of the world :”¥* with you, teaching and bap-
tizing ; not with you here present only, and whom I have im
mediately chosen, but with you in the persons of those wha
shall be for ever substituted in your place by my appointment
Whoever despises these formalities of legitimate and ordinary
missions, may, with the same reason, despise the sacraments,
and confound the whole order of the church. And without en-
tering further into this subject, Luther, who said he was sent
with an extraordinary title immediately from God as an evan-
gelist and apostle, was not ignorant himself that that extraordi-
nary vocation ought to be confirmed by miracles. Theretore,
when DMuncer, with his Anabaptists, assumed the title and
function of a paster Luther would not suffer the question to
turn on what he naght call essential, or admit he should prove
his doctrine from the Scriptures; but ordered he should be
asked, ¢ Who had given him commission to teach 7’ ¢ Should
he answer—God ; let him prove it,”” says Luther, ¢ by a manifest
miracle ; for when God intends to alter any thing in the ordinary
form of mission, it is by such signs that he declares himself 7+

Luther had been educated in good principles, and could not
avoid sometimes returning to them. Witness the treatise which
he wrote of the authority of magistrates, in 15634. This date
is remarkable, forasmuch as frur years afler the Augsburg
Confession, and fifteen after the “upture, it cannot be said that
the Lutheran doctrine had not at that time taken its furm; and

* Mat. xxviii. 0. {Sleid. lib. v. Edit. 1555-69. In Pa. Ixxxii.de Mags. t. tii.
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yet Luthe. there declared again,  That he had much rather &
Lutheran saould leave the parish, than preach there against his
pastor’s consen! 5 that the magistrate ought not to =uffer cither
private assemblies, or any to preach without lawful vocation
if they had suppressed the Anabaptists when they began &
spread their doctrine without vocation, the many ev’ls which
desolated (xermany would have been prevented ; that no men
truly pious should undertake any thing without voecation, which
ought to be observed so religiously, that even a gospeller (for
30 he calls his own disciples) might not preach in the parish of
a papist or a heretic, without the consent of him who was pastor
of it;” ¢ which he spoke,” proceeds he, ““in warning to the
magistrates, that they might shun those prattlers, who brought
not good and sure testimonials of their vocation, either from
God or men; without this, though they preached the pure gos-
pel, or were angels dropt from heaven, yet they ought not to be
admitted.” This is to say, sound doctrine is not sufficient :
but, besides this, one of two things 1s requisite, either miracles
to testify God’s extraordinary vocation, or the authority of those
pastors who were already qualified to confer the ordinary voca-
tion in due form.

When Luther wrote this, he was well aware it might be
asked, whence he himself had received his authority? and
therefore answered, % lHe was a doctor and a preacher whe
had not intruded himself, nor ought he to cease to preach, afte
it had heen forced upon him, neither could he dispense witl
himself in teaching his own church; but for other churches, he
did no more than communicate his writings to them, which was
but what charity required.”
29.—What 1were the miracles by which Luther pretended to authorize his mission,

But when he spoke with this assurance of his church, the
question was, who had given him a charge of it; and how thal
vocation which he had received with dependance, on a sudden
became independent of the whole ecclesiastical hierarchy?
However that be, Luther, for this time, was willing his vocation
should be ordinary ; at other times, when he was more sensible
of the impossibility of maintaining it, be styled himself, as above
God’s immediate envoy, and boasted he was deprived of al
these titles which had been cont: 2d on him by the churct
of Rome, that he might enjoy so celestial a vocaticn. Then,
ns for miracles, he was at no loss: he would have tne great
success of his preaching considered miraculous; and, at his
renouncing the monastic life, he wrote to his father, who seemed
a little shocked at this change, that God had withdrawn him
from that state by visiole miracles. ¢ Satan,” says he, ¢ seems
to have foreseen from mv infancy all that one day he was t
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suffer from me. I8 it possible, that {, of" all mortals, eliould
be the only one he attacks ut this timme ! Fornnerly, you were
desirous of taking me from the monastery; (fod hath taken
me thence without you. I send you a hook wherein you will
sce, by how many miracles and extraordinary instances of ‘us
power he hath absolved me from monastic vows.””* Thes.
wonders and prodigies were not only the boldness, but also the
vnlooked for success of his undertaking. It was this he gave
for miraculous, and his disciples were persuaded of it.
31— Sequel of Luther's boasted Miracles.

They even accounted it supernatural that a pefty mork haa
conceived the courage to attack the Pope, and stood intrepid
amidst so many enemies. The people took him for a hero, a
man from heaven, when they heard himn defy threats and dar.-
gers, and say, “though he absconded for awhile, the devil
knew full well”” (a fine witness) % it proceeded not from fear ;
—that when he appeared at YWorms beforz the emperor, nothing
was capable of terrifying him ; and though he had been assured
of meeting there as many devils ready to seize him as were
tiles on the house-tops, he would have dared them all with the
like resolution.”t These were his ordinary expressions. He
nad always in his mouth the devil and the pope, as enemies he
was about to crush ; and his disciples discovered in these words
& divine ardor, a celestial instinet, and the enthusiasm of a heart
wifluenced with the glory of the gospel.

Wheu some of his party undertook, as we shall see, during
‘s absence, and without consulting him, to destroy images at
Wittenberg,—¢ I am quite unlike these new prophets,” said he.
“who think they do something marvellous and worthy of the
Holy Ghost, when they pull down statues and pictures. For
ary part, [ have not lent my hand to the overthrowing of the
least single stone ; I have set fire to no monastery, yet, by my
mouth and my pen, almost all monasteries have been laid waste ;
and the report is public that I alone, without violence, have
rione more Injury to the Pope, than anv King could have done
with all the power of his kingdom.”] 'Llese were the miracles
of Luther. His disciples admired the force of this plunderer
f monasteries, never reflecting that this formidable strength
night be the same with that of the ungel whom St. John calls
the ¢ destroyer.”§
3l.—Luther ncts the Prophet : promises to destroy the Pope immediately withow

suffering the taking of arms.

Luther assumed the tone of a prophet against those who

# De Vot. Monas. ad Johannem Lut, Parent. suum. t. ii. 263.

{ Ep. ad Frid. Sax. Ducem, apud Chyt. L x. p. 247,
§ Frider. Duc. Elect. &c., t. vil. p. 507—509, § Apoe. ix, 1L
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oppused his doctrine.  After admonishing them to submit to it,
he threatened at last to pray against them. ¢ My prayers,”
said he, * will not be Salmoneus’s thunder, no empty rumbling
in the air.  Luther’s voice is not to pe stopt so, and I wish your
highness find it not to your cost.”* Thus he wrote to the
Prince of the House of Saxony. ¢ My prayer,” continued he,
“is an impregnable bulwark, more powerful than the devil him.
sclf. 1Iad it not been for that, long ago, Luther wzuld not be
so much as spoken of ; and men will not stand astonished at so
great a miracle!” When he threatened any with the divine
judgments, he would not have it believed he did it upon general
views. You would have said that he read it in the book of fate.
Nay, he spoke with such certainty of the approaching downfall
of the Papacy, that his followers no longer doubted of it. Upon
his assertion, it was deemed certain that two antichrists, the
Pope and the Turk, were clearly pointed out in Scripture. The
Turk was just falling, and the attempts he was then making in
Hungary were to be the last act of this tragedy. As for the
Papacy, it was just expiring, and the most he could allow was
two years’ repricve : but above all, let them beware of employ-
ing arms in this work. Thus he spoke, whilst yet but weak ;
and prohibited all other weapons than the word, in the cause of
nis gospel. The Papal reign was to expire on a sudden by the
dreath of Jesus Christ ;—namely, by the preaching of Luther
Daniel was express on the point; St. Paul left no doubt ; and
Liuther, their interpreter, would have it so. Such prophecie
are still in fashion. The failure of Luther prevents not our
ministers from venturing at the like event now ; they know thr
infatuation of the vulgar, ever destined to be charmed with some
spell. These prophecies of Luther stand in his works upon
record to this day, an etcrnal evidence against those who so
lightly gave them credit.t Sleidan, his historian, relates them
with a serious air. He lavishes all the elegance of his fine
style, all the purity of his polished language, to represent to us
a picture which Luther had dispersed throughout Germany,}
the most foul, the most base, the most disgraceful that ever was.
Yet, if we believe Sleidan, it was a prophetlc piece ; nay, the
accomplishment of many of Luther’s prophecies had been seen
already, and the remainder of them was still in the hands of Grod.
Luther was not looked on as a prophet by the people alone.
‘The Yearned of the party would have hiin esteemed such. Philip
Melancthon, who, from the beginning of the disputes, had en-
tered himself on the list of his disciples, and was the most able

» Ep. ad George Duc. Sax. t. ii. f. 491, { Assert, art. Damnat. t. v.£. 3. aa
Prop. 3. ad Prop. 33. Ad. lib. Amh, Cathar. ib. f 181. Cont. Reg. Aug.ils
331, 332, et seq. { Sleid. L iv. 70, xi~ "95. xvi. 261, &e.
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as well as the most zealous of them all, conceived at first a firm
persuasion that there was something in this man extraordinary
and prophetic ; and, notwithstanding all the weaknesses he dis-
zovered in his master. he was a long time befoie he could relin

quish the convictiou; end, speaking of Luther, he wrote to
Erasmus, “you know we ought to prove and not to despise
pre.phecies.”*

32 ~The boastings of Luther and the contempt he entertained for all the Fathers,

This their new prophet, however, fell into unheard-of extrav-
sgarees. He was always in extremes. Because the prophe’
-nade terrible invectives by God’s commandment, he becomes
tie most profuse of abusive language, and the most violent of
men. Because St. Paul, for man’s good, had extolled the gifts
of God in his own ministry with that confidence which pro-
ceeded from manifest truth, confirmed by divine miracles from
above, Luther spoke of himself in such a manner, as made all
his friends blush for him. They, however, grew accustomed
to it, and called it magnanimity, admired the holy ostentation,
the holy vauntings, the holy boasts of Luther; and Calvin him-
velfy though prejudiced against him, styled them so.t Elated
with his learning, superficial in reality, but great for the time,
and too great for his salvation and the peace of the church, he
sei himself above all mankind, not his contemporaries only, but
the most illustrious of past ages.

In the question of free-will, Erasmus objected to him the con-
sent of the Fathers, and all antiquity. * You do very well,’
said Luther; ¢ boast to us of ancient Ifathers, and rely on what
they say, when you have seen that all of them together have
neglected St. Paul; and buried in a carnal sense, have kept
themselves, as on set purpose, at a distance from this morning
star, or rather from this sun.” And again : * What wonder that
God hath left all the nations of the earth, and all the churches,
to go after their own ways?” What a consequence! If God
abandoned the gentile world to the blindness of their hearts,
does it follow that churches, delivered from it with such care,
must be abandoned like them? Yet this is what Luther says
n his book of * Man’s Will Enslaved.” And what deserves
still more to be observed here, is, that in what he there main-
tains, not only against all the Fathers, and all the churches, but
against all mankind, and their unanimous consent,—namely,
that there is no such thing as f ee-will, he is abandoned, as will
be seen, by all his disciples, and that even in the Confession of
Augsburg ; which shows to what excess his rashness was car-
ried, since he treated with such outrageous contempt al churches
nd Fathers, in a point where he was so manifestly in error.

* Mel. lib. ii. Erist. 65, 1 Def>n. Cont. Vestph, opusc. f. 788
4%
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T'he praises which these holy doctors have, with one voice, be-
atowed on chastity, ratlier disgust than move him. St. Jerome
is not to be endured for recommending it.  He pronounces that
all the holy IMathers, together with him, would have done much
better, if they had meuried.  In other ratters he is not less ex-
travagant. In a word, Fathers, Popcs, councils, general and
particular, 1n every thing, and every where, are esteemed noth-
ing by him, unless they concur ir his sentiments. He dis-
oses of them in a moment, by quoting Scripture, interpreted in
Eis own way, as if; before his time, men had been ignorant of
Scripture ; or the Iathers, who so religiously kept and studied
't, sought not, but neglected, its true sense.
33.—His buffoonery and extravagances.

To such a degree of extravagance did Luther now arrive
from that excessive modesty he professed at first, he passed to
this extreme. What shall I say of his buffooneries, no less
scandalous than degrading, with which he stuffed his writings ?
Let but one of his most partial disciples take the trouble to read
that one discourse he composed against the Papacy, in the
time of Paul ILI, certain I am he would blush for Luther. Hae
will there find throughout the whole, I do not say so much fury
and transport, but such wretched puns, such low jests, and sucl
filthiness, and that of the lowest kind, as is not heard but fron
the mouths of the most despicable of mankind. ¢ The Pope,”
says he, * is so full of devils, that he spits and blows them fron
his nose.” Let us not finish what Luther was not ashamed tq
repeat thirty times. Is this the language of a reformer? Bu
the Pope was in question; at that name alone he fill into all
his fury, and he was no longer master of himself. But may 1
venture to relate what follows in this foolish invective? It
must be done, though sbhorrent to my feelings, that it may ap-
year, for once, into what paroxysms of fury the chief of this
Jdew reformation fell. 1 will, then, force miyself to transcribe
these words, addressed by him to the Pope :— My little Paul,
by little Pope, my little ass, walk gently ; ’tis freczing ; thou
wilt break a leg; thou wilt befoul thyself; and they will ery
Jut, Oh the devil! how the little ass of a Pope has befouled
himself !”*  Pardon me, Catholic readers, for repeating these
irreverences.  Pardon me, too, ye Lutherans, and reap at least
the advantage of your own confusion. But after these foul
tdeas, it is time to see the beautiful parts. They consist in
thus playing on words ; ccelestissimus, scelestissimus ; sanctis-
simus, satantissimus ; and itis what you find in every line.  But
what will you say of this fine ficure? ¢ An ass knows that he
18 an ass, a stone knows that it ys a stone : but these little asses

* Pupapismus.
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of Popes do not know that they are asses.”® And lest the
same should be returned upon him he obviates the objection :
# And,” says he, ¢ the Pope cannot take me for an ass; for he
knows very well that, through God’s goodness, and by his par-
ticular grace, I am more learned in Scripture than he and all
his asses put together.”f To proceed; here the style begina
to rise : ** Were I a sovereign of the empire, [where will this
fine beginning lead him?] I would make but one bundle of
both pope and cardinals, and place them altogether © the little
ditch of the Tuscan sea ; this bath would cure them, I ass my
word for it, and give Jesus Christ for security.”} Is not the
sacred name of Jesus Christ brought in here much to the pur-
pose? Enough is said; let us be silent, and tremble under
the dreadful judgments of God, who, in punishment of our
pride, has permitted that such gross intemperance of passion
should have so powerfully swayed to seduction and error.
34.—Sedition and violence.

I say nothing of seditions and plunderings, the first fruits of
the preachings of this new evangelist. These served but te
foment his vanity. The gospel, said he, and his disciples affer
him, has always caused disturbances, and blood is necessary
for its establishment.§ Calvin defends himself the same way.
Jesus Christ, all of them cried out, came to send a sword into
the midst of the world.|| Blind! not to perceive, or unwilling
to learn, what sword was sent by Jesus Christ, and what blood
was shed on his account. True it is, the wolves, in the midst
of whom Christ sent his disciples, were to spill the blood of his
innocent sheep; but did he say the sheep should cease to be
sheep-—should form seditious confederacies, and, in their turn,
spill the blood of the wolves? The sword of persecutors was
drawn against his faithful ; but did they draw the sword,—I do
not say to assault their persecutors,—but to defend themselves
against their onsets! In a word, seditions were raised against
‘he disciples of Jesus Christ; but the disciples of Jesus Christ,
during three hundred years of “n unmerciful persecution, never
so much as raised one. The gospel rendered them modest,
peaceable, submissive to the lawful powers, even though these
powers were hostile to the faith ; and filled them with true zeal
—not that bitter zeal which opposes sourness to sourness,
arms to arins, violence to violence. Supposing, then, if they
please, Catholics to be unjust in persecuting; those who gave
themselves out for reformers, on the model of the church apos-
tolic, ought to have begun their reformation with an invincible
patience : but, on the contrary, said Erasmus, who witnessed

* Papapismus, t Adv. Pspism. p. 474, { Ibid,
§ De Serv. Art.£.431, &ke. i| Matt. x. 34-47,
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the birth of their beginning, “ I behold them coming out from
their sermons, with fierce looks and threatening countenances
like men that just came from hearing bloody invectives and
seditious speeches.” Accordingly, we find * these evangelica.
people always ready o rise in arms, and equally as good at
fighting as disputing.”* Perhaps the ministers may grant us,
that the Jewish and the idol priests gave room for as bitter
gatires as those of the church of Rome, however hideous they
may represent them to have been. When did it ever happen
that St. Paul’s new converts, on their return from hearing his
sermons, fell to pillaging the houses of these sacrilegious priests,
as the auditors of Luther and his disciples have been known to
do so frequently at their separation, promiscuously flying to
the plunder of all ecclesiastics, without distinction of good or
bad?! What do I say of idol priests? The very idols them.
selves were spared, in some measure, by the Christians. When
did it happen at Ephesus or Corinth, when they absconded,
after St. Paul’s or the apostles’ preaching, that they overthrew
so much as one of them? On the contrary, the town-secretary
of Ephesus bears withess to his fellow-citizens, that St. Paul
and his companions * did not blaspheme against their god-
dess ;”’{ namely, that they spoke against false deities, without
raising disturbances, or breaking the public peace. Yet I can-
not but believe the idols of Jupiter and Venus were full as
odious as the images of Jesus Christ, of his blessed mother,
and his saints, which our reformers trampled under foot.

BOOK II.
[From the year 1520 to 1529.]

A brief Summary.—Luther’s variations on Transubstantiation.—Carlosta-
dius begins the Sacramentarian contest.—The circumstances of this r
ture.—The Boors revolt; the part Luther acts.—His Marriage, of which
himself and his friends are ashamed.—The extremes into which he runa
on Free-Will, and against Henry VIII, king of England.—Zuinglius and
(Ecolampadius appear.—The Sacramentarians prel%r the Catholic to the
Lutheran doctrine.—The Lutherans take up arms, contrary to all their
promises.—Melancthon is afflicted atit.—1'hey unite themselves under the
name of Protestants,—Fruitless projects of agreement between Luther
and the Zuinglians.—Conference of L{Iurpurg.

1.—The Book of the Cuptivily of Babylon.— Luther's Sentiments concerning the
Eucharist, and his great desire of destroying the realily.

Tue first treatise, in which Luther fully discovered himse.f,

was that which he composed in 1520, of the captivity of Baby.-

bn. In it he loudly exclaimed against the church of Rome,

* Lib. xix, 113, 24, #1,47. p. 2053, &e. { Acts xix. 37.
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which had but just condemned lim ; and amongst th.e dogmas,
whose foundations he aimed to destroy, one of the first was
transubstantiation. He would most willingly have undermined
the real presence, had he been able; and every one knows
what he himself declares in his letter to those of Strasburg,
where he writes, that ¢ it would have been a great pleasure to
him, had some good means been afforded him of denying it,
because nothing could have been more agreeable to the design
he had in hand of prejudicing the Papacy.”* But God seta
hidden boundaries to the most violent minds, and permits
not innovators to afflict his church equally with their desires.
Luther was irrecoverably struck with the force and simplicity
of these words—¢ This is my body, this is my blood : this body
given for you, this blood of the New Testament, this blood
shed for you, and for the remission of your sins ;”’} for thus
ought these words of our Lord to be translated, in order to give
them their full force. The church had believed without dif-
ficulty, that Jesus Christ, to consummate his sacrifice and the
figures of the old law, had given us his proper flesh sacrificed
for us. She judged the same of the blood shed for our sins.
Accustomed from her infancy to mysteries incomprehensible,
and to ineffable tokens of the divine love, the impenetrable
miracles included in the literal sense had not shocked her faith;
nor could Luther ever persuade himself, either that Jesus
Christ would have obscured, on set purpose, the institution of
his sacrament, or that simple words were susceptible of such
violent figures, or could possibly have any other sense than
that which naturally entered into the minds of all Christians in
the east and the west ; insomuch, that they never could be di~
verted from it, either by the sublimity of the mystery, or the
subtleties of Berengarius and Wickliffe.
9.—The change of subsiance attacked by Luther,and his grossway of explaining it
He was determimed, however, to mix with it something of
his own. All those who. to his time, had well or i1l explained
the words of Jesus Christ, had acknowledged they wrought some
sort of change in the sacred gifts. Those that would have the
body there in a figure only, said that our Saviour’s words wrought
a change which was purely mystical, so that the consecrated
bread became the sign of the body. Those that maintained the
literal serse, with a real presence, by an opposite reason, ad-
mitted accordingly an effectual change. For which reason, the
realitv togather with the change of substance, had naturally in-
sinuatud itself into the minds of men; and all Christian churches,
in spite of whatever sense could oppose, had come into a belief
#o just and so simple. Luther, bowever, would not be directed
* Fip. ad Argentin. t.vii. £ 501.  Matt. xxvi. 38. Luke xxii, 19, 20. 1 Cor. xi. 34
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by such a rule. “I beheve,” sayr he, “ with Wickliffe, that the
bread remiins ; and with the Sophists, (so he called our di
vines,) I believe the body is there.”* He explained his doc-
trine in several ways, which, for the most part, were very gross
One time he said the body was with the bread, as fire is with
red-hot iron. At other tines he added these expressions, “ thas
the body was in the bread. and under the bread. as wine is in
and under the vessel ;”—from this the celebrated propositions
in, sub, cum; importing that the body is in the bread, under the
bread, and with the bread. But Luther was very sensible .hat
these words, * This is my body,” required something more than
placing the body in this, or with this, or under this ; and to ex-
plain, ¢ This is,” he thought himself obliged to say that these
words—¢ This is my body,” imported,—this bread is substan-
tially and properly my body; a thing unheard of, and embar-
rassed with insuperable difficulties
3.—Impanation asserted by some Lutherans—rejected by others.

However, in order to surmount them, some of Luther's dis-
ciples maintained, that the bread was made the body of our
Lord, and the wine his precious blood, as the Divine Word was
made man: so that, in the Eucharist, a true impanation was
made, as in the Yirgin’s womb a true incarnation. This opinion,
which had appeared at the time of Berengarius, was renewed
by Osiander, onc of the principal Lutherans j—a thing unintel-
ligible to man. Every person saw, that for bread to be the
body of our Lord, and wine his blood, as the Divine Word is
man, by that kind of union which divines call personal or hy-
postatic, how necessary it was that, as man is the person, the
body shonld alse be the person, and the blood likewise ; whick
rdestroys the very principles of reasoning and of language. The
haman body is part of the person, but not itself the person, nor
the whole, nor, us they speak in schools, the suppositum. The
blund is still less so; and this is in no respect the case when
personal union can find admittance. Every one is not learned
enough rightly to emnploy the term hypostatic union: but when
it is once explaincd, every person must perceive to what it can
be applied. So Osiander was left to defend alone his impana-
tion and invination, and {0 say as much as he pleased. This
bread is God ; for he went to that excess.T DBut so strange an
opinion required not refutation: it fell of itself by its own ab-
surdity ; nor was it approved by Luther.

&.—Luther's varialions on Transubstantiation—a new way of deciding in mat-
ters of fuith.

Yet what he himself said led the direct way to it. No one
eould conceive how bread, remaining bread, could be at the
* De Capt. Bab. t. ii. t Mel. lib. ii. Ep. «47.
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same time the true body of our Lord, as he asserted, without
admitting, between both, this hypostatic union rejected by him.
But he was resolute in rujecting it; and yet united both sub-
stances, even so far as to say one was th3 other.

At first, however, he spoke but doubtfully of the change of
substance ; and though he preferred the opinion which retains
the bread, to that which changes it into the body, the matter
seemed but trivial to him, I permit,” says he, * both one and
the other opinion ; the scruple is the only thing I take away.”*
Buch was the decision of this new pope ; transubstantiation and
consubstantiation were alike indifferent to him. In another
place, having been upbraided with making the bread remain in
the Eucharist, he owns as much: but, adds he, «“ I do not con-
demn the coutrary opinion; I only say it is not an article of
faith.”t But in the answer he made to Henry VIII, King of
England, who refuted his Captivity, he soon advanced much
further. I had taught,” says he, ¢ it was a matter of no im-
portance whether, in the sacrament, bread remained or not ; but
now ] transubstantiate my opinion; I say it is an impiety and
a blasphemy to hold that the bread is transubstantiated ; and
he carries his condemnation to an anathema.] The motive
which he alleges for this change is remarkable. This is what
he writes in his book to the Vaudois: * True it is, I believe it
an error to say the bread does not remain, although this error
hath hitherto appeared to me of light importance ; but now that
we are t»0 much pressed to admit this error without the author-
ity of Scripture, to spite the Papists, I am determined to believe
that the bread and wine remain.” This is what drew on Cath-
olics the anathema. of Luther. Such were his sentiments ir
1523. We shall see whether he will persist hereafter in them ;
but it may not be amiss to observe, even in this place, that a
letter is produced by Hospinian, in which Melancthon accuses
his master of allowing transubstantiation to certain churches m
Italy, to whom he had written on that subject. The date of
this letter is in 1534, twelve years after he had answered the
King of England.

§ —Strange flights of passionin the books against Henry VI, King of Englan:l.

Now his transports of passion aganst this prince were so
violent, that the Lutherans tnemselves were ashamed of them.
There was nothing but atrocious contumelies, and outrageously
giving him the lie in every page—* He was a fool, an idiot, the
most brutal of all swine and asses.”§ Sometimes he addresses
him 1n this terrible manner : “ Beginnest thou to blush, Henry?
--no longer king, but sacrilegious wretch!”” His beloved dis-

* De Cap. Babyl. t. iw {. 86. 1 Resp. ad art, extract. ibid, 17%,
t ContiaReg. Ang. T 11 § Cont. Reg, Aung. 333,
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cip.e, Melancthon, durst not reprovs, and knew not how to ex-
cuse him. Some even of his own disciples were scandalized at
the outrageous contempt with which he freated all that the uni«
verse had esteemed most grand, and at his capricious manner
of deciding in controversies in faith. To define one way, and
then all on a sudden, the very opposite, merely in despite of the
Papists, was too visibly abusing the authority which was given
bim, and insulting, as we may say, the credulity of mankind.
But he was complete master in his own party, and they da:ed
not disapprove whatever he said.

6.— Letter of Erasmus to Melancthon concerning Luther's transports,

Erasmus. astonished at the extravagance of passion which he
nad endeavored in vain to moderate by his advice, in a letter to
his friend Mclancthon explains the causes of it :—¢#What shocks
me most in Luther is,” says he, % that whatever he takes in
hand to maintain, he carries to extremity and excess. Warned
of his excesses, so far from moderating them, he runs on more
headstrong ; and seems to have no other design than to proceed
to still greater intemperance. By his writings,” adds he, “I know
the man’s temper as much as if [ had lived with him—a fiery
and impetuous spirit. Yon see an Achilles, whose warmth is
invincible, through the whole tenor of them. You are no stran-
ger to the artifices of the Enemy of mankind. Add to this, so
great success, so declared an approbation, so universal applause
of his audience,—against such allurements 2 modest mind would
scarce stand uncorrupt.”*  Although Erasmus never left the
communion of the church, yet he maintained amid these dis-
putes of religion a particular character, which makes Protest-
ants give him credit for those facts of which he was witness.
But it is on other grounds most certain, that Luther, elated
with the victory which he thought he had already gained over
the power of Rome, no longer kept himself within bounds.

7.—Division amongst the pretended Gospellers.—Carlostadivs attacks Luther
and the realily,

Strange ! that he and his party should bave looked upon the
prodigious number of their followers, as they all did, for a mark
of divine favor, without reflecting that St. Paul had foretold of
heretics and seducers, that « their speech spreadeth like a can.
cer,”’t that * they grow worse and worse, erring and driving into
error.”}  But the same 8t. 1aul says also, that their progress
is limited, ¢ they shall procecd no farther.”§ 'The rahappy
conquests of Luthier were checked by the division whicn broke
out among these new reforiners. It has been long since said,
that the disciples of innovators believe they have a right to in-

v Erasm. lib. vi. E‘:ist. 3, ad Luther, lib. xiv. Ep. 1, &c.—Id. lib, xix. Ep. 3, ad
Melanct. 2 Tim. ii. 17. $ Ibid, iu. 13, § Ibid. iii. 0.
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novate after the example of their masters;* the leaders of
rehels meet with rebels as rash as themselves. But without
more reflections, to speak the simple fact, Carlostadius, whom
Luther had so much commended,t however unworthy he may
aave been, and whom he called his venerable preceptor in Jesus
Christ, found himself ¢ble to oppose him. Luther had attacked
the change of substance in the Eucharist,—Carlostadius at-
‘acked the reality, which Luther had not dared to undertake.

Carlostadius, if we believe the Lutherans, was a brutal, 1gno-
rant person, yet artful and turbulent; void of piety, without
humanity, and rather a Jew than a Christian. This is what
Melancthon, a man moderate and naturally sincere, says of
him. But without citing the Lutherans in particular, his fricnds
as well as enemies are agreed he was the most restless and 1m-
pertinent of men. No more proof of his ignorance 18 neces-
sary than the exposition he gave of the Eucharistic institution,
where he maintained that, by these words, * This is my body,”
vesus Christ, without any regard to what he gave, meant no
more than to show himself seated at table, as he then was with
lis disciples ;—so ridiculous a conceit, that one has a difficulty
‘o believe it ever entered into the mind of man.]

8, —Origin of the contests between Lulher and Carlostudius.—Luther’s pride,

Belore he had given this monstrous interpretation, two greaf
contests had already huppened between him and Luther. For
in 1521, whilst Luther lay concealed for fear of Charles V, who
had put him under the ban of the empire, Carlostadius had
thrown down images, taken away the elevation of the blessed
sacrament, and even low masses, and set up communion under
both kinds in the church of Wittenberg, where Lutheranism
began. Luther did not so much disapprove of those changes,
but rather judged them as done in an improper time, and 1n
themselves unnecessary. But what provoked him the most, as
he shows plainly in the letter he wrote on the subject, was, that
Carlostadius had despised his authority,§ and would have set
himself up for a new doctor. Remarkable are the sermons he
made on this occasion; for, without naming Carlostadius, he
reproached the authors of these enterprises, that they had acted
without mussion, as if his own had been more valid. ¢ Easily,”
said he, “ could I defend them before the Pope, but I know
uot how to justify them before the devil, when this evil spirit chall,
at the hour of death, oppose against them these words of Scrip-
ture, ¢ Kvery plant that my futher hath rnot planted shall be rooted
41p ;' and again, ¢ They did run, and it was not I that sent them.
What will they anuwer then? They shall be cast down into hell.”

* Tert. de Preescr. c. 42, t Ep. Dedic. Ccmn, tr Gal. ad Carlostad.
! Zuin, Ep. ad. Matt § Ep. Luth. ad Gasp. Gustol. 1522.
5
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B~ -Luther’s sermon, wherein to spite Carlostadius and these who folbne:d him,
he threatens to retreat and re-establish the mass.—His extravagances i doast

ing of his power.

Thus spoke Luther whilst he yet lay concealed. But coms
ing forth from his Patmos (for so he cailed the place of his
retreat) he made a quite different sermon in the church of Wit-
enberg. He there undertook to prove that hands ought not to
be employed in the reforming of abuses, but the sord alone.
# It was the word,” said he.  whilst I slept quetly, and drank
my beer with my dear Melancthon and Amsdorf, that gave the
Papacy such a shock as never was given by prince or emperor.
Had 1 been inclined,” he proceeds, ¢ to have done things in a
tumultuary way, all Germany should have swam in blood ; and
when at Worms, I could have put things into such a state that
the emperor himself had not been safe in it.”* This is what
history had not informed us of. But people once prejudiced
believed every thing ; and so sensible was Luther of his being
master, that he had courage to tell them in full audience, * more-
over, if you pretend to continue doing things by these common
deliberations, I will unsay, without hesitation, all that 1 have
written or taught. I will make my recantation, and leave you.
Remember, I have said it : and, after all, what hurt will the
popigh mass do’ you!” One thinks himself in a dream when
he reads these things in the writings of’ Luther printed at Wit-
tenberg ; you return to the beginning of the volume to see if
there be no mistake, and say in astonishment,—W hat is this
new gospel? Could such a one as this pass for & reformen {
Will men never open their eyes? Is it, therefure, s difficult a
thing for man to confess his error?

10.—Lather decides in the most important matters from spite.—The elevation;
two kinds.

Carlostadius, on his side, did not remain wuiet, but, provoked
ut being so warmly treated, labored to combat the real presence,
»s much to attack Luther as from any other motive. Luier
also, though he had thoughts of laying aside the elevation of
tae host, yet retained it out of spite to Carlostadius, as he him-
self declares, “ and lest,” proceeds he, * it migh* seem we had
earsed something from the devil.”’t

He spoke not rore moderatety of communion under both
knds, which the same Carlostadins had inwoduced by his pri-
vate authority. I.uther, at that time, held it for a thing quite
indifferent. In tk= letter he wrote on the reformation of Car-
lostadius, he reproaches him ¢ with having placed Christianity
in tnings of no account,—communicating under both kinds,
taking the sacrament into the hand, abolishing confession, and

* Serm. quid Cliristiano preestandum, t. vii. f. 273.
1 Lath. par Confess. Flospin. portii. £ {88,
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burning images.”*  And again, in 1523, he says in the formu.
lary of the mass, “ If a council did ordain or permit botl kinds
in spite of the council we would take but one, or take ne.ine
one nor the other, and would curse those who should take both
in virtue of this ordinance.”f Behold what was called Chris
tian liberty in the new reformation! Such was the modest)
and humility of these new Christians !
11.—How the war was declared between Luther and Carlostadius.

Carlostadius being driven from Wittenberg, was obliged t«
retire to Orlemond, a town of Thuringia, subject to the Electo:
of Saxony. At this time all Germany was in a flame. The
boors, revolting against their lords, had taken up arms, and
implored the aid of Luther. Besides their following his doc-
trine, it was supposed that his book of Christian liberty had not
a little contributed to inspire them with rebellion, by that bold
manner with which he spoke against laws and legislators.
For, though he defended himself by saying, that he meant not
to speak of magistrates, or of civil laws, it was, however, true
that he made no distinction between secularand spiritual powers;
and to pronounce in general, as he did, that a Christian was
not subject to any man, was, till the interpretation came, nour-
ishing the spirit of insubordination in the people, and giving
dangerous views to their leaders. Add to this, that to despise
the powers supported by the majesty of rcligion, is to leave
others destitute of support. The Anabaptists, another shoot
of the doctrine of Luther, who were formed by pushing his
maxims to their greatest extent, mixed in the tumult of the
boors, and began to turn their sacrilegious inspirations to mani-
fest rebellion. Carlostadius was infected with these novelties,
at least Luther accuses him of it; and true it is, he held a
great intimacy with the Anabaptists, murmuring continually
with them, as well against the Elector as against Luther, whom
he called a flatterer of the Pope, chiefly on account of what
little he had preserved of the mass and real presence :§ for the
contest was, who should most condemn the church of Rome,
and depart farthest from its doctrine. These disputes having
raised great commotions at Orlemond, Luther was sent there
by the prince to appease the tumult. In his way he preached
at Jena, in the presence of Carlostadius, whom he failed not
to charge with sedition. From this began the rupture; the
memorable account of which I shall relate exactly as it is fourc
in the works of Luther, as it is acknowledged by the Lutherans,
aud as Protestant historians have delivered it.|| T'he sermon

* Kpist. ad Gasp. Gustol, t Form, Miss, t. ii. 384, 336.

{ De Lihert. Christ. t. ii. f. 10, 11. § Sleidan, lib. v, xviL
i Luth. T. 11. Jen. 47, Calixt, Jud' . N. 49, Hosp.2. Part. ad an. 1684.£ 3%
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of Luther being over, Carlostadius weit and visited him af
the Black Bear, where he lodged, a place famous in this his-
tory for giving birth to the Sacramentarian war between the
new-reformed. There, amongst other discourses, Carlostadius
having excused himself in the best manner he was able as to
sedition, he declares to Luther he could not bear his opinion
of’ the real presence.  Luther, with a disdainful air, defies him
lo write against him, promising him, at the same time, a florin
of gold if he would undertake it. 'The money is produced.
Curlostadius pats it into his pocket. They shake hands mu-
tually, promising cach other fair play. Luther drinks to the
health of Carlostadius, aud to the success of the fine work he
was about to publish.  Carlostadius pledges him in a bumper ;
and thus was the war declared, Geran-like, the twenty-second
of August, 1524, The parting of the champions was as re-
markable. ¢ May I sce thee broken on a wheel!” says one;
“ Mayest thou break thy neck before thou leavest town !’ says
the other.*¥ The entry of Luther had not been less extraor-
dinary ; for upon his arrival at Orlemond, Carlostadius had
ordered it so, * that he was recetved with great vollies of stones,
and almost smothered with dirt.” Such is the new gospel.
Such the acts of the new apostles!

12.—The wars of the Anabaplists, and that of the revolted peasants.— The share
that Luther had in these revolls.

Soon after occurred more bloody battles, but, prrhaps, not
more dangerous. The revolted peasants hud met together to
the number of forty thousand. 'The anabaptists rose in arms
with unheard-of fury. Luther, called upon by the peasants to
pronounce upon the claims they had against their lords, acted &
very strange part. On one hand, he wrote to the peasants, that
(zod had forbid sedition. On the other h:und, he wrote to the
lords, that they exercised such a tyranny ¢ as the people could
not, would not, eught not to endure.”t By these last words.
he rendered back to sedition those arms which he seemed tc
have waken from it. A third letter, written in common to both
sides, laid the fuult on both, and denounced the dreadful Jjudg-
ments of God against them, should they not dispose matters
amicibly. Here his weakness was blamed. Soon after, oc-
raston was given of reproaching him with intolerable cruelty.
Te published a fourth letter, exciting the princes, powerfully
armed, *1o exterminate, without pity, those niiserable wretches
who had not followed his advice, and to spare those only who
shoald voluntarily lay down their arms :” as if a seducea ind
vauquished populace we-c not ¢ fit ebject of compassion, bt

* Epist. Lath. ad Argent. 1. vii. f 502 1 Slesd. lib. v. Ibid. 75
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ought to be treated with as much nigor as the heads that misled
them. But Luther would have it so ; and when he saw so cruel
a sentiment was condemned, incapable of owning himself ever
in the wrong, he made a book expressly to prove that truly ¢ ne
mercy at all ought to be showed rebels, nor were even those to
be forgiven, whom the multitude had drawn by force into any
seditious action.””* Then were seen those fainous battles which
cost Germany so much blood. Such was its state when tbs.
Sacramentarian dispute added new fuel to the flames.
13.—The Marriage of Luther, which had been preceded by that of Coarlostadius,
Carlostadius, who began it, had already introduced a novelty
singalarly scandalous ; for he was the first priest of any reputa
tion that took a wife ; and this example was attended with sur-
prising effects in the sacerdotal order, and in the monasteries,
Carlostadius was not as yet at variance with Luther. The mar-
riage of this old priest was laughed at, even among the party ;
but Luther, who earnestly desirsd to do the same, uttered not a
word. He was fallen in love with a nun of quality, and singular
beauty, whom he had taken out of her convent. It was a maxim
of the new reformation, that vows were a Jewish practice, and
none of them less obligatory than that of chastity. The Elector
Frederick suffered Luther to speak after this manner, but could
not bear that he should reduce these opinions to practice. He
nad nothing but contempt for those priests and religious who
married, contrary to the canons, and that discipline which had
been revered for so many ages. 'Therefore, not to lose his
credit with that prince, Luther was obliged to have patience
during the prince’s life ; but he was no svoner dead than Luther
married his nun. This marnage happened in 1525, that is, n
the height of the civil wars of Germany; at which time the
Sacramentarian disputes were inflamed to the utmost violence.
Luther was then forty-five years old ; and this man, who, under
the shelter of religious discipline, had passed his whole youth
blameless in continency, in so advanced an age, and whilst he
was hailed throughout the universe as the restorer of the Gospel
blushed not to abandon so perfect a state of life, and look be
hind him. Sleidan passes lightly over this fact. “ Luther,”
says he, ¢ married a nun, and thereby gave room for fresh accu-
sations from his adversaries, who called him madman. and slave
of Satan;"t but he does not disclose the whole sccret; nor
were they only Luther’s adversariex who blamed his marriage ;
he himself was ashamed of it; his disciples, the most devoted
to him, were surprised at it; and all this we learn from a cu-
nous letter of Melancthon t» his intimate friend, the leared

Camerarius.
* Sleid. .b. x. p. 77. t Sleid. lib, v. p. 77.
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14.— remarl.able Lelter of Melencthon to Camera-ius on Lutrer's marriage.

It 1s written all in Greek. for so they corresponded on secret
matters, e informs him, that ¢ Luther, when least expected,
had taken Boren to wife, (this was the nun’s name,) without the
least intimation of it to his friends : but that, one evening, having
invited Pomeranus the minister to supper, together with a painter
and a lawyer, he had the usual ceremonics performed; that i
was astonishing to see that at so miserable a time, when good
men had so much to sufer, he could not coinmand himself' so
as to compassionate, at least, their misfortunes; but on the con-
trary, secmed so regardless of the niiseries that threatened them,
as to suffer his reputation to be weakened, even at a time when
Germany stood most in need of his prudence and authority.”
Then he relates to his friend the causes of this marriage : * that
he very well knows Luther was no enemy to human nature, and
that natural necessity, he really believes, was what engaged him
in this marriage ; therefore, he ought not to wonder that Luther’s
magnanimity should thus be mollified ; that this manner of life
1s low and cominon, but holy : and after all, the scripture allows
marriage as honorable ; in the maii, there is no crime in it;
and if more than this be laid to Luther’s charge, it is a manifest
calumny.” This he says on account of a ruror which had
spread of ine nun’s being with child, and reaay to lie in when
Luther mariied her, which proved talse. Melancthon was there-
fore in the nght to justify his master on this head. He adds,
“ that all that can be blamed in this action of his, 18 the unsea-
sonable time in which he did so unexpected a thing, and the
pleasure he thereby gave his enemies, who only seek to accuse
him. In conclusion, he beholds hiun tull of trouble and vexation
for this chauge, and does what he can to comfort him.”

It is plain enough how much Luther was ashamed of and
concerned at kis marriage, and how greatly Molancthon wag
struck, notwithstanding all the respect he had for him. What
he adds in the conclusion. intimates 'ikewise, how much he be-
lieved Camerarius would be affected since he says he was de-
sirous of preventing him, ¢ lest through his zeal for the contin.
uation of Luther’s glory, always untarnished and reproachless, he
should give himself over to too much trouble and dejection at
this surorising news."

They had at first regarded Luther as a man superior to all
ordinary weaknesses., That which he evinced by this scanda.ous
marriage dejected thom. But Meclancthon comforts his friend
and himself as well as he is able, by rcason that * there may,
perhaps, be something in it that is hidden and divine; that he
has certain mrks of Luther’s piety; and some humiliations
befulling them may turn to gond. there being so much danger
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1 elevated stations, not only for the mumsters of holy thuings, hut
for all mankind in general ; and after all, the greatest saints of
antiquity had their failings ; and, lastly, that we ought to em-
brace the word of God for its own sake, not for the merits of
those wh: preach ™, there being nothing more unjust than te
blame the doctrine for the faults into which its teachers fall.”

Doubtless, the maxim is good ; but they ought nat to have
laid much stress on personal defects—not built so much on
Luther, whom, however presumptuous, they experienced to ba
80 weak ; nor, lastly, have boasted to us sc much of their ref-
armation, as the marvellous work of God's hand, seeing the
chief instrument of this wondrous work was a man, not only so
vulgar, but swayed by such violent passions.

15.~4 notable diminution of Lulher’s authority,

It may easily be judged from the conjuncture of affairs, that
the unseasonableness of time at which Melancthon is so much
disturbed, and that unfortunate diminution of Luther’s glory,
which he is troubled should happen then when most required,
regarded it is true, those horrible disasters, by which Luther
foreboded the ruin of Germany ; but more especially bore a re-
lation to the Sacramentarian dispute, which Melancthon well
knew would weaken the authority of his master. And, indeed,
Luther was not believed innocent of the disturbances of Ger-
many, as they originated with those who followed his gospel,
aud appeared animated by his writings ; besides, we have seen
that, at the commencement, he had as much encouraged as
restrained these rebel peasants. The Sacramentarian contest
also was esteemed the effect of his doctrine. Catholics re-
proached him that, by exciting so great a contempt for church
authority, and shaking this foundation, he brought every thing
into question. * See,” said they, * what it is to place the au-
thority odeciding in the hands of every private person ; to have
given the scripture for so plain and easy, that, to understand it,
no more is necessary than to read it, without consulting church
or antiquity.” All these things grievously troubled Melancthon;
he, that was naturally a man of discernment, saw a division
rising in the midst of the reformation, which not only rendered
t odious, but enkindled in it an endless war.

§.—a dispule ~1 Free-Will between Erasmus and Luther.-—Melancthon be-
wails the transpo:ts of I uther.

Other tamgs happened at the same time, which gave him
great anxiety. The dispute about free-will had grown warm
between Erasmus and Luther. Erasmus was held in great
esteem throughout all Europe, though he had many enemies
on all sides. At the beginning of these troubles, Luther used
all his efforts to gain him, and wrote to him in such respsctful
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terms as approximated even to meanness.* At fiist Erasmu.-
favored him, yet not to such an extent as to leave the church
When he saw the schism manifestly declared, he abandoned him
entirely, and wrote agamst him with great temper. But Luther,
instead of imitating him, published so acrimonious a reply, as
ind icad Melancthon to say, 1 wish to God Luther had heen
silent 1 had hopes that old age would have rendered him
more mwild; and I see that, pushed on by his adversaries, and
the disputes into which he is obliged to enter,} he daily grows
more violent.” As if a man, who called himself the reformer
of the world, ought so soon to forget his character as not to
remain master of himnself, whatever might be the provocation !
 That torments me strangely, (said Melancthon ;) and if God
lend not his helping hand, these disputes will be attended with
an unfortunate event.”} Krasmus, finding himself treated so
rudely by oue to whomn he had been so mild, said, pleasantly
enough, “1 thought marriage would have tamed him;” and
deplored his fate in sceing himself, notwithstanding his meek
terr per, * condemned, old as he was, to fight against a savage
beast, a furious wild boar,”
17.—The blasphemies and audaciousness of Luther in his treatise on Man's
Will Enslaved.

The outrageous language of Luther did not constitute his
greatest excess in those books he wrote against Erasmus. The
doctrine itself was horrible ; for he not only concluded that free-
will was totally extinguished in mankind since their fall—a
common error in the new reformation—* but, moreover, that it
is impossible any other should be frce but God; that his pres-
ence and divine providence are the cause of all things falling
ou. by the unchangeable, eternal, and inevitable will of God,
who thunder-strikes and breaks to pieces all free-wil.: that the
name of free-will is a name which appertains to Goc alore, in-
compatible either with man, with angel, or any other creature,”§

From these principles he was obliged to make God the author
of criines; nor did he conceal the thing, saying in express
terins, that ¢ free-will is a van title; that (God works the evil
in us, as well as the good; that the great perfection of faith
consists in believing (rod to be just, although, necessarily, by
his will, be renders us worthy of damnation, so as to seem t¢
take pleasure in the torments of the wretched.”|| And again :

¢ God pleases you when he crowns the unworthy ; he ought not
to displease you when he condemns the innocent :”7 he adde
for conclusion, * that he said these things not by way of exam

* Ep. Luth, ad Frasm. inter. Erasm. Ep. lib. vi. 3,
1 Ep. Mel. lib. iv. Ep. 28. 1 Lib. xviii. Ep. 11, 22.
§ DeServ, arb. t ji. 426, 429,431, 435, 1 Ibid. f 444. ¥ Ibid. £ 46}
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ination, but by way of deciding ; that he meant not to suject
them to the decision of any person ; but advises the whole world
to submit to them.”

It is not surprising that such excesses troubled the modest
mind of Melancthon; not that he himself; at the commence-
ment, had not approved these prodigies of doctrine, having him-
self said with Luther, ¢ that Grod’s foreknowledge renders free-
wil absolutely impossible ; and that God was not less the cause
of the treason of Judas, than of the conversion of St. Paul.”
But besides that he had been drawn into these opinions, rather
by the authority of Luther than his own choice, nothing was
more opposed to his character than such opinions, established
ir. so violent a manner, and he knew not where he was, when
he witnessed the transports of his master.

18 WNew transporls against the King of England.— Luther boasts of his own
meekness.

He saw them redoubled at the same time against the King of
England. Luther, who had conceived a somewhat good opinion
of this prince, because of his mistress Anne Boleyn, who was
favorable enough to Lutheranism, had so far relented as to make
excuses to him for his violence at first.* "The king’s answer
was not such as he ‘expected. Henry VIII reproached him
with the levity of his temper, the errors of his doctrine, his scan-
dalous and shameful marriage. Then Luther, who never hum-
bled himself except to induce others to crouch to him, and never
failed to attack those who did not do so immediately, answered
the king, * That he was sorry for having treated him so mildly;
that he did it at the request of his friends, in hopes such sweet-
ness might be serviceable to this prince; with the same view
he had formerly written to the Legate Cajetan, to George Duke
of Saiony, and to Erasmus, but he found it succeeded badly ;
for which reason he should not be guilty of the like fault for the
future.”t

Amidst all these excesses, he even boasted of his extreme
meekness. « For, relying on the ever firma support of his learn.
ng, he yielded not in pride either to emperor, or king, or prince,
or Satan, or the whole universe ; but if the king would lay aside
his majecty, to treat more freely with him, he should find that
he would conduct himself humbly and meekly to the most inft-
rior persons ; a true sheep in simplicity, that could believe no
evil of any one.”]
19.—Zuinglius and (Ecolam'padim undertake the defence of Carlostadius,— W he

Zuinglius was : his doctrine on the salvation of heathens.
What could Melancthon think, in his own temper the most

* Epist. ad Reg. Arg, t. ii. 92.
t AS moled, Reg, Anglize. Resp, t. ii. 493. Sleid. ib.v' p.80, }Ibid. 4u1, 495
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peaceable of men, when he saw the outrageous pen of Luther
raise up so many enemies abroad, whilst the Sacramentarian
contest created him so many formidable ones at home ?

And indced, at this time, the best pens of the party were
directed against him. Cariostadius had found such defenders
as placed him above the reach of contempt. Eagerly attacked
by Luther, and driven from Saxony, he had retired to Switzer-
and, where Zuinglius and (Ecolampadius took up his defence.
Zuinglius, minister of Zurich, had begun to disturb the church,
on account of indulgences, as well as Luther, but some years
after him. He was a daring man, whose fire surpassed his
learning ;—in language, clear and intelligible ; nor excelled by
any of the pretended reformers, in a precise, uniform, and coe
herent way of expressing his thoughts ; nor, indeed, did any
carry them to a greater length, or with more presumption.

As the character of his genius will be better known by his
own sentimenis than my words, I shall produce a part of the
most finished piece of his whole works : it is the * Confession
of Faith,” which, a little hefore his death, he sent to Francis 1.
There, explaining the article of life everlasting, he says to this
prince, * that he must hope to see the assembly of all men that
ever have been holy, valiant, faithful, and virtuous, from the be-
ginning of the world. There you wiil see,” he proceeds, ‘both
Adams—the redeemed and the Redeemer. You will there suc
an Abel, an Enoch, a Noah, an Abraham, an Isaac, a Jacob,a
Juda, a Moses, a Joshua, a Gideon, a Samuel, a Phineas, an
Elias, an Eliseus, an Isaiah, with the Virgin Mother of God,
whom he announced ; a David, an Ezekiahs, a Josiah, a John
Baptist, a St. Peter, a St. Paul. You will there see Hercules,
Theseus, Socrates, Aristides, Antizonus, Numa, Camillus, the
Catos and Scipios. There you will see your predecessors and
all your ancestors who have departed this world in the faith. In
a word, not one good man, one holy spirit, orie faithful soul,
whom you will not there behold with God. What more beau-
tiful, what more glorious, more agreeable, can be imagined, than
such a sight 7% What man had ever dreamed of thus placing
Jesus Christ confusedly with the saints? And in the train of
patriarchs, prophets, apostles, and our Saviour himself, even
Numa, the father of Roman idolatry, even Cato, who killed
himself like a maniac, and not only so many worshippers of
false divinities, but even the gods, the heroes whom they wor-
shipped1 I cannot conceive why he did not rank amongst them
Apollo, or Bacchus, and Jupiter himself ; and if such crimes pre-
vented him as poets lay to their charge, were those of Hercules
less infamous? This is what heaven is composed cf, accorde

* Christ. Fidei clara expos. 1536, p. 87,
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ing o this head of the second party of the Reformation : this is
what he wrote in a confession of faith, dedicated by him to the
oreatest Kling in Christendom ; and what Bullinger, his succes-
sor, has given us as “ the masterpiece and last song of this me-
lodious swan.”* And 1s it not astonishing that such as these
~ould pass for men sent in an extraordinary manner by God for
the reformation of hjs church.

20.—The frivolous Answer of those of Zurich in defence >f Zuing ius.

Luther did not spare im on wis nead, but dzclared openly
4 that he despaired of his salvation ; because, not satisfied with
coatinning to impugn the sacrament, he had become a heathen
by placing impious heathens, even Scipio the Epicurean, even
Numa, the devil’s instrument in founding idolatry among the
Romans, in the number of blessed souls. For what does bap-
tism avail us—what the other sacraments, the Scriptures, and
Jesus Christ himself, if the impious, the idolaters, and the Epi-
cureans, are saints and in bliss? And what is this else than
teaching, that every man may be saved in his own faith and
religion 1"

To answer him was no easy task. Nor did they answer him
at Zurich in any other way than by a wratched recrimination,
accusing him also of placing amongst the faithful, Nebuchad-
nezzar, Naaman the Syrian, Abimelech, and many others, who,
born out ¢f the Covenant and race of Abraham, were however
saved, as Luther says, * by a fortuitous mercy of God.””{ But
not to defend this ¢ fortuitous mercy of God,” which in reality
is something strange, it i3 one thing to have said with Luther,
that there may have been men out of the number of Israelites,
who knew God; another thing, to place with Zuinglius in the
number of blessed souls, such as worshipped false divinities;
and if the Zuinglians were nght in condemning the excesses
and violence of -Luther, there was much more reason to con
demn this prodigious extravagance of Zuinglius. For, in short,
this was not one of those mistakes into which & man may be
betrayed in the heat of discourse : he was writing a confession
of faith, and intended to make a simple and brief exposition of
the Apostles’ Creed; a work that, above all others, required a
mature consideration, exact doctrine, and a settled head. It
was in the same strain he had before spoken of Seneca ¢ as of
& most holy man, in whose heart God had written the faith with
his own hand,”§ because he had said in his letter to Lucilius
“ that nothing was hidden from God.” Thus we have all the
platonic, peripatetic, stoic philosophers enrolled amongst the
saints, and full of faith, because St. Paul achnowledges they

* Preef. Balling, ) t Parv, Conf. Luth. Hosp. p. 2. 187.
j Luth. Hom. in Gen. ¢ iv. 20, § Oper. ii. 6, Declar. de Pec. Orig.
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had understood the 'nvisible things of God by fae visibl 2 works
of his power ;* and what furni ies this Apostle with reasons
to conderan them in his Epistle to the Romans, has justified
and sanctified them, in the opinion of Zuinglius.

21.—The Ei ~or of Zuinglius upon original Sin.

To teach such extravagances as these, 2 man musi nave na
notion of Christian justice, or of the corruption of our nature.
And, indeed, Zuinglius was quite a stranger to original sin. I
that confession of faith, which he sent to Francis I, and in four
or five treatises which he made expressly to prove the baptism
of the little children against anabaptists, and explain the effect
of baptism in this infant age, he does not so much as speak of
its cancelling original sin, which, however, is allowed by all
Christians to be the chief fruit of their baptism. He had done
the same in all his other works ; and when this omission of an
effect so considerable was objected to him, he shows that he
did so designedly, because, in his opinion, no sin s laken away
by baptism. He carries still farther his rashness, when he says,
“It is no sin, but a misfortune, a vice, a distemper ; that nothing
is weaker or more distant fromn the Scripture senss, than to say,
original sin is not only a distemper, but also a crime.”{ In
conformity to these principles, he decides that men indeed are
born ¢ prone to sin from their self-love,” but not sinners, except
improperly, by taking the penalty of sin for sin itself: and this
“ proneness to sin,” “Which cannot be sin, makes, according to
th, the whole evil of our origin. In the sequel of his dlSCOHl’SB,
it is true, he acknowledges that all men would perish, were it
not for the grace of the Medmtor, because this proneness to sin
would not fail in time to produce it, were it not stopped ; and
it is in this sense he acknowledges that all men are damned by
the ¢ force of original sin;” a force which consists not, as we
have just now scen, in making men truly sinners, as all Chris-
tian churches have decided against Pelagius, but in making
themn only ¢ proune to sin,” through the weakness of their senses
and self-love, which the Pelagians and heathens themselves
would not have denied.

The decision of Zuinglius, on the remedy of this evil, is not
less strange ; for he maintains that it is taken away from all
men whatever, by the grace of Jesus Christ, independently of
baptism : insomuch that original sin damns no man, not even
the children of the neathens. As to those, though he dares not
fix their salvation ‘n the same degree of certainty with that of
Christians and the’ - children, he says, however, that, lie the rest,
as long as they a.e incapable of the law, they are in the state
of innocence, alleging this text of St. Paul—¢ where no law is

* Rom. i 19. 1 Declar. de Pec, Orig
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there is no trunsgre ssion,”* * Now,” proceeds this new docter,
“it ie certain that children are weak, without experience, and
ignorunt of the law, and are not le:s without law than St. Paul,
when he said, ¢ I lived without the law heretofore.’} Therefore,
as there is no law for them, neither is there any transgression
of the law, and, by consequence, no damnation. St. Paul says,
that he lived without the law once, but there is no age in which
man ‘s more in this state than his infancy; consequently, it
must be said, with the same St. Paul, that without the law sin
was dead in them.”} Just so disputed the Pelagians against
the church. And although, as above stated, Zuinglius here
speaks with greater assurance of the children of Christians than
of others, he, however, in reality speaks of all children whatever,
without exception. It is plain to what point his proof is directed;
and, certainly, since the time of Julian there never was a more
complete Pelagian than Zuinglius.
22.—The error of Zuinglius on Baptism.

Nay, the Pelagians acknowledged, that baptism could at least
give grace, and remit the sins of the adult. Zuinglius more
rash than they, ceases not to repeat what has been already told
of him, * that baptism takes away no sin, and gives no grace.”
«It i the blood of Jesus Christ,” says he, ¢ that remits sins,
therefore, it is not baptism.” Here an instance may be seen
of that perverted zeal the reformatio. had for the glory of Jesus
Christ. It is more clear than day, that to attribute the remis-
sion of sins to baptism, which is the means of taking them away
established by Jesus Christ, does no more injury to Jesus Christ,
than you offer to a painter, by attributing the fine coloring and
the beautiful touches of his picture to the pencil he makes use
of. But the reformation carries its vain reasonings to such
excess, as to imagine it gives glory to Jesus Christ, to destroy
the efficacy of these instruments which he employs. And to
continue so gross an illusion to the utmost extremity, when a
hundred passages from the Scriptures were objected to Zuin-
glius, where it 1s said, that baptism saves us, that it remits our
sins ; he thinks he has fully satisfied by answering, that baptism
is here taken for the blood of Jesus Christ, of which it 1s the sign,

¥3.— Zuinglius accustomed Lo wrest the Scripture in every thing.—His contempt
Jor antiquity, the source of his error.

Such licentious explications make every thing one wishes to
be found in Scripture. It is not surprising that Zuinglius there
finds that the Eucharist is not the body, but the sign of the body
though Christ has said, “ This is my body ;” since he is able
to find that baptism does not indeed give the remission of sins,
but figurcs it t¢ ws as already given; though the Scripture has

* Rom, iv. 15 1 Rom. vii, 0. 1 Rom. wii. 8,
6
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said a hundred times, not that 1t figures, hut gives 1t to us. I
is no matter of surprise that the same author, to destroy the
reality which incommoded him, eludes tlie force of these words,
# This is my body;” since to destroy original sin, which shocked
him, he was abl2 to evade these words ; ¢ all have sinned in one
man,” and again, ¢ by the disobedienc > of one man many were
made sinners.”* But still more strange is the confidence of
this author in supporting his new interpretations against original
sin, with a manifest contempt of all antiquity. ¢ We have seen,”
wys he, ¢ The ancients teach another doctrine concerning
ornginal sin: but in reading them it is easily perceived how
obscureand embarrassed, not to say entirely human, rather than
divine, is all they say on that head. For my part, this long
time I have not Icisure to consult them.” In 1526 he composed
this treatise ; and for many years before, he had no leisure to
consult the ancients, nor go back to the fountain-hcad. Mean-
while he reformed the church. Why not, will our Reformers
say? And what had he to do with the ancients, since he pos-
sessed the Scriptures? but on the contrary, here is an instance
how little safety there is in searching the Scriptures, when one
pretends to understand them, without having recourse to anti-
quity. By understanding the Scriptures in such a manner,
Zuinglius discovered there was no original sin, that is to say,
there was no redemption; and the xcandal of the cross was
made void ; and pushed his notions to such a length, as to
place amongst the saints those, who, indeed, whatever he might
say, had no part with Jesus Christ. Thus is the church re-
formed, when men undcrtake its reforination without concerning
themselves about what was the sense of past ages ; and, accord-
ing to this new method, it is easy to arrive at a reformation like
that of the Socinians.
24.—The characier of Uicolampadius.

Such were the heads of the new reformation. Men of talent,
it is true, and not deficient in literature, kit bold, rash in their
decisions, and puffed up with their vain lea:ning : men who de-
hghted in extraordinary and particular opinions, and therefore
aimed, not only to raise themsclves above those of their own
age, but also above the most holy of ages past. (Ecolampadius,
the other defender of the figurative sense amongst the Swiss,
was both more moderate, and more learned ; and if Zuinglius
appeared by his vehemence another Luther, (F.colampadius more
resembled Melancthon, whose particular friend he was also. In
a letter, which, when a youth, he wrote to Erasinus, you observe
the marks of a piety cqually affectionate and enlightened, to-
gether with much wit and politeness.¥ Trom the feet of the

* Rain. v, 12, 19. t Ep. Erasm. Lih. vii. Ep. 42, 45,
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srucifia, before which he had been accustomed to pray, he wrote
such tender things to Erasmus on the ineffable sweetness of
Jesus Christ, whom this pious image represented so lively to
his imagination, that there is no reading it without being affected.
The reformation which came to trouble these devotions, and
account them idolatry, began at that time ; for it was in 1517 that
he wrote this letter. He entered into religion in the first heat
of these disturbances, with much courage and reflection; at an
age, 8s Erasmus observes, too advanced for any imputation of
youthful precipitancy.* We also learn from the letters of Eras-
mus, that he was greatly enamoured with the course of life he
had undertaken, and relished God in peace of mind, and therein
lived quite remote from the novelties that were then spreading.
However, (such is human weakness, so great the contagion of
noveity,) he left his monastery, preached the new reformation
at Basil, where he was pastor, and tired of celibacy, like the
rest of the reformers, married a young girl, with whose beauty
1e was enamoured. ¢ This is the way,” said Erasmus, * they
choose to mortify themselves ;t he could not but admire these
new apostles, who were sure to abandon the solemn profession
of celibacy to take wives; whereas, the true apostles of our
Saviour, according to the tradition of all the fathers, in order to
attend to God and the Gospel only, left their wives to embrace
celibacy. * It seems,” said he, * as if the reformation aimed at
nothing more than to strip a few monks of their habits, and to
marry a parcel of priests; and this great tragedy terminates ai
last in a conclusion that is entirely comical, since, just like
comedies, all ends in marriage.”{ The same Erasmus com-
plains, in other places,§ that after his friend (Ecolampadius had
abandoned his tender devotion, together with the church and
monastery, in order to embrace this impious and contemptible
reformation, he was no longer the same man ; instead of can-
dor. which this minister professed whilst he acted of himself,
nothing but artifice and dissimulation could be found in him,
efter he had once entered into the spirit of the party.

25.—The progress of the Sacramentarian doctrine.

After the Sacramentarian dispute had been raised in the man-
ner we have seen, Carlostadius scattered abroad little tracts
against the real presence ; and, although on all bands they were
sllowed to be replete with ignorance,|] yet tbey were relished
by the people already charmed with novelty. Zuinglius and
(Ecolampadius wrote in defence of this new doctrine : the first
with much wit and vehemence ; the other with much learmng,

4 Erasmn, Lib, xiii. Ep. 12, 14. Lib, . .7.  t{Lib. xix, Ep, 41.

{ Ep. Erasm. Lib. xix. § Lib. xviii. Ep. 23, 19, 113, 31,47, Col. 2057, ko
j ibid. Lib. xix. Ep. 113, 31, 59, p. 2106.
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and so sweet 4. eloquence, that, * were it possible,” says Eras-
mus, ** and would Grod have permitted it, it were capable of se-
ducing even the elect.”  God put them to this trial; but his
promises and truth upheld the simplicity of the faith of the
church against human reasoning. A little after Carlostadius
was reconciled with Luther, and appeased him by saying that
what he had taught upon the Kucharist, was rather by the way
of proposing and examining, than deciding.t This man’s life
was one uninterrupted scene of feuds; and the Swiss, who re-
ceived him a second time, were never able to calm his turbulent
temper.

His doctrine spread more and more, but on more plausible
interpretations of our Saviour’s words than what he had for-
merly given. Zuinglius said, ¢ the good man said well enough,
there was some hidden scnse in these divine words, but could
never find out what it was.” He and (Ecolampadius, with
somewhat different expressions, agreed on the whole, that these
words, ¢ This is my body,” were figurative : ¢ Is,” said Zuin-
gulius, “is as much as to say, signifies ;” % body,” said (Ecol-
ampadius, *“1s the sign of the body.” Their leaders, Bucer
and Capito, became zealous defenders of the figurative sense.
The reformation divided itself; and those who embraced this
new party were called Sa¢ramentarians. They were also
named Zuinglians, either because Zuinglius had first supported
Carlostadius, or because his authority prevailed in the minds of
the people, who were led away by his vehemence.

26.—Zuinglius careful lo take from the Eucharist whatever was raised above
the senses.

We must not be surprised that an opinion so favorable to hu
man sense became so fashionable. Zuinglius said positively
there was no miracle in the Eucharist, or any thing incompre-
hensible ; that the bread broken represented to us the body in-
molated ; and the wine, the blood shed: that Jesus Christ, at
the institution of these sacred signs, had given them the name
of the thing itself: that it was not, however, a simple spec-
tacle, nor signs wholly naked, for as much as the remembrance
of, and faith in, the body immolated and the blood shed, sup-
vorted our souls ; that the Holy Ghost meanwhile sealed in our

earts the remission of sins; and therein consisted the whole
mystery. Human reason and sense had nothing to suffer from
this explication.f 'The Scripture was all the diffievlty + by
when one side opposcd ¢ This is iny body,” the other answered,
“I am the vine; I am the door; the rock was Chrst.” True
it is. these examples came not to the point. It was not in pro

+ Lib. 18, Ep. 9. 1 Hosp. 2 part. ad an. 122% —f 40,
! Zuing. Conf. Fid ud Franc. et Epist. ad car. 5.
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posing a parable, or explaining an allegory, that Jesus Christ
said, * This is my body; this 1s my blood.” These words,
entirely detached from the context, carried their full meaning in
themseclves,—a new institution was in hand,—which ought to
be made in simple terms, and yet no place in Scripture had
been found, where the sign of the institution received the name
of the thing itself the moment it was instituted, and without any
previous preparation.

0 .-~0f the Spirit which appeared to Zuinglius, to furnish him twith a pas-

sage, where the sign of the institution 1eceived immed’ately the name of the
shivg instiluted.

This argument tormented Zuinglius; ae sought day and night
fo1 a solution. In the meantime, however, mass was abolished,
in opposition to all the exertions of the town-secretary, who dis-
puted powerfully for the Catholic doctrine and the real presence.
Twelve days after, Zuinglius had this dream, with which he
and his disciples have been so much upbraided. In it he tells
us, that imagining he was disputing against the town-secretazy,
who pressed him closely, on a sudden, he saw a phantom, whits
or black, appear before him,* who spoke these words: ¢« Cowurd
why answerest thou not what is written in Exodus,—* Tha
Lamb is the passover,’{—intimating it was the sign?” This is
the celebrated passage so often repeated in the writings of the
Sacramentarians, in which they thought to have found the name
of the thing given to the sign, and in the very institution of the
sign ; and thus it was conceived by Zuinglius, who availed him-
self of it. His disciples will contend, when he said he knew
not who suggested this thought, whether he was white or black.
he meant only, that it was an unknown person, and true it is,
the Latin terms will bear this explication. But, besides that
concealing himself, so as not to discover what he was, is the
matural character of an evil spirit, Zuinglius was also mani-
festly in error :—these words, * The Lamb is the passover,” by
no means signify it was the figure of the passover. Itisacom-
mon Hebraism, where the word sacrifice is understood ; so sip
merely is the sacrifice for sin; and barely passover is ihe sacri
fice of the passover; which the Scripture itself explains a little
farther on, where it says at full length, not that the Lamb is the
passover, but the sacrifice of the passover. This most ce: ainly
was the sense of that place in Exodus. Other examples were
afterwards produced, as we shall see in due time ; but this was
the first. 'There was nothing in it, as we see, tha! should much
comfort the .nind of Zuinglius, or that showed him the sign at
the very institution received the name of the thing, He awoke,
howerer, at this new explication of his unknown friend, read

* Hosp. il p. 25, 26, Exod. xit. 11. 1 Exod. xii. 11.
6%
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the place of Exodus, and went to preach what he had discovered
in his drcam. Men were too well prepared not to believe him;
the mists which still remained on their minds were dissipated.

28.—Luther writes against the Sacramentarians, and why he treated Zuingliva
more severely than the rest.

It provoked Luther to sce, not only individuals, but whole
churches of the new reformation, now rise up against him. But
he abated nothing of his accustomed pride. We may judge
fiom these words,—“1 have the Pope in front; I have the
Sacramentarians and Anabaptists in my rear; but I will marcl
out alone against them all; I will defy them to battle; I wil
trample them under my feet.”  And a little after,—¢ I will say
it without vanity, that tor these thousand years the Scripture
has never been so thoroughly purged, nor so well explained, nor
better understood, than at this time it is by me.”* He wrote
these words in 1525, a little after the contest had commenced.
In the same year he composed his book * against the heavenly
prophets ;” thereby ridiculing Carlostadius, whom he accused
of fuvoring the visions of the Anabaptists. This book consisted
of two parts. In the first he maintained the impropriety of
breaking down images; that in the law of Moses nothing was
prohibited as the object of adoration, but the images of God
that the images of crosses and of saints were not comprehended
in this prohibition ; that none under the gospel were obliged to
aestroy images by force, because that was contrary to gospel-
liberty ; and those who destroyed them were doctors of the law,
and not of the gospel. By this rcasoning he justified us from
all those accusations of idolatry, with which we were unreason-
ably charged on this head. In the second part he attacked the
Sacramentarians. But Gcolampadius he treated with modera-
tion at the commencement; yet he attacked Zuinglius with vio-
lence. This doctor had written, that before the name of Luther
was known, he had preached the gospel,—that is, the reforma-
tion in Switzerland—ever since the year 1516 ; and the Swist
gave him the glory of this beginning, which Luther arrogated t(
himself. T Offended at these words he wrote to those of Stras
burg, ¢ that he durst assume to himself the glory of first preack
tng Jcsu‘s Christ, but that Zuinglius wished to deprive him ot
that glory, How ig it possnble,” proceedb he, *#* to be sxlem,
whilst these men disturb our churches and impugn our author-
ity 7 If they are unwilling to suffer their own to be weakened ;
for the same reason they onght not to weaken ours.” In com
clusion, he declares, ther« i1s no medium, either he or they
must be the ministers of Satan.”}

* Ad Malod, Reg, Ang. G0l 198, 1 Zu g, in explan. artic. 18 Ges. i
Bibl. cte. Calix, Judic. 53, t T.i. Jen emat, p. 272
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29, —T'he words of a celebrated Lutheran on the jealousy of Luther against

Zuinglis,

An ingemous Lutheran, and the most celebrated of those
that have written in our days, here makes this reflection :—
“ Those who despise all things, and expose not only their fir-
tunes, but their lives, often are not able to raise themsclves
ahove glory, so flattering are its charms, so great is human
weaknes). On the contrary, the higher a man’s courage is
gl2vated the more does he covet praiscs—the more concerned
to see those bastowed on others, which he pelieves due to him
self.* It should not be, therefore, a matter of surprise, if a
man of Luther’s magnanimity wrote those things to those of
Strashbu g.”

50 —Lwther's strong arguments for the real presence ; and how he boasts of them.

In the midst of these strange transports, Luther, by powerful
arguments, confirmed the faith of the real presence. DBoth the
Scripture, and ancient tradition, supported him in this cause.
He demonstrated, that to convert so simple, so precise words
of our Saviour to a figurative sense, under pretext that there
were figurative expressions in other places of the Scripture, was
to open a way by which the whole Scripture, and all the myste-
ries of our religion, would be turned to figures; that the same
submission was, therefore, required here, with which we reccive
the other mysteries, without attending to human reasoning, or
the laws of nature, but to Jesus Christ and his words only ; that
our Saviour spoke not, in the institution, either of faith or the
Holy Spirit, but said, ¢ This is my body,” and not that faith
would make you partake of it ; wherefore, the eating, of whick
Jesus Christ there spoke, was not a mystical eating, but an eat
ing by the mouth ; that the union of faith was consummated ou
of the sacrament;t nor could it be believed that Jesus Chri
gave us nothing that was particular by such emphatic words ;:
that it is evident his intention was to render certain his gift, by
giving us his person ; that the remembrance he recommended
to us of his death, excluded not his presence, but obliged us to
receive this body and this blood as a victim immolated for us ;
that the victim became ours, indeed, by manducation ; that, in
reality, faith ought then to intervene, in order to make it profit-
able to us ; but to show that, even without faith, the word of
Jesus Christ had its effect, there needed but to consider the
communion of the anworthy. He urged here forcibly the words
of St. Paul, when, after relating these words, *’I'his is my
body,” he condemned so severely those ¢ who discerned not
the body of the Lord, and who rendered themselves gnilty of his

+ Calix. Judic. n, 53, 1 Serm. de Corp. et Sang. Christ. defen. Verbi
Ceenee. t. vii. 277, 381 | Cat, Mag. de Sac. alt. Coneord. p. 551.
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body and blood.”* He added, that St. Paul ineant to speah
throughout of the “true body,” and not of the bod~ in figure ;
and that it was cvide. t from his expressions, that he condemned
those impious person: of insulting Jesus Christ, not in his gits,
but immediately in his person.

But where he manifested his greatest strength, was in demol-
1shing the objections which were raised against these heavenly
truths, Ile asked of those who objected to him, ¢ flesh profit-
¢th nothing,”} with what assurance they durst say, that the
flesh of Jesus Christ profiteth nothing, and apply to this life-
giving flesh what Jesus Christ said of the carnal sense, oy,
at most, of the flesh taken after the manner in which the
Capharnaites understood it, or evil Christians received it,
not uniting themselves thereto by faith, nor receiving at that
same time that spirit and lite with which it abounds? When
they presumed to ask him, What, therefore, did this flesh avail
taken by the mouth of the body, he again asked of these proud
opponents, What did it avail that the Word was made flesh?
Could not truth have been announced, nor mankind redeemed,
but by this means? Are they acquainted with all God’s se-
crets, to say unto him, he had no other way by which to save
man’ And who are they, thus to set laws to their Creator, and
prescribe to him the means by which he would apply his grace
to them? If, at last, they opposed against him human reasons,
how a body could be in s0 many places at once—a human body,
whole and entirc, in so small a space ? He destroyed all these
engines levelled against God, by asking, how God preserved
his unity in the trinity of persons? how, of nothing, he had cre-
ated heaven and earth ? how he had clothed his Son in a human
body ? how he made him be boru of a virgin? fiow he delivered
him wp to death? and how he was to raise up all the faithful on
the last day? What did human reason pretend by opposing
these vain difficulties against God, which he blasted with a
breath? They say that all the miracles of Jesus Christ are
senstble.]  * But who has told them that Jesus Christ did re-
solve never to work any other? When he was conceived by
the Iloly Ghost in the womb of a virgin, to whom was this, the
greatest miracle of all, become sensidle? Could Mary have
known what it was she bore in her wamb, had nnt the ange
announced the divine secret to her?  But when the divinity
dwelt corporeaily in Christ Jesus, wha saw 1t, or who compre
hended it? Now who sees him at the right hand of his Father
from whence he cxerts his omnipotence over the whole universe ?
Is this what obliges them to wrest, to break to pieces, to crucify
the words of their Master? I do not comprchend, say they

* 1 Cor. xi. 24, 28, 29. 1 John vi. 63. { Serm. quod verba stent. 1bid
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how he can execute them literally, They prove to me very
well, by this reason, that human sense agrees not with God’s
wisdom ; I allow it; I agree with them ; but I never knew be-
fore that nothing was to be believed but what we discovered by
opening our eyes, or what human reason can comprehend.”

Lastly : when it was said to him, that this matter was not of
consequence, or of sufficient importance for breaking peace :—
* who then obliged Carlostadius to begin this quarrel? What
forced Zuinglius and (Ecolampadius to write? May that peace
for ever be accursed, that is.made to the prejudice of truth !”
By such arguments he often silenced the Zuinglians. It must
be acknowledged, he had a great strength of genius ; he wanted
nothing but the rule, which can be had no where but in the
Churzﬁ and under the yoke of a legitimate authority. Had
Lutber continued obedient to that yoke, so necessary for the
regulation of all minds, but especially for fiery and impetuous
minds like his, he might have kept his writing free from those
transports, those buffooneries, that brutal arrogance, those ex-
cesses, or rather extravagances; and the force with which he
treated some truths, would not have contributed to seduction.
It 1s for this reason we see him still invincible, when he sets
forth the ancient doctrines he had learned in the hosom of the
Church ; but pride ciosely pursued his victories. So much was
this man captivated with nimself for having fought so strenu-
ously for the proper and literal sense of our Saviour’s words, that
he could not refrain from boasting of it. ¢ The Papists them-
selves,” said he, ‘ are obliged to allow me the praise of having
defended the doctrine of the literal sense much better than they.
And, in reality, I am assured, were they all melted down into
me mass, they never would be able to maintain it with the
strength that I do.”*

31.—The Zuinglians prove against Luther that Catholics understand the literal
sense betler than he.

He was mistaken ; for although he fully proved that the lite-
la1 serse was to be maintained, he knew not how to understand
it in all its simplicity ; and the supporters of the figurative sense
demonstrated to kim, that if the literal sense were to he follow. d,
transubstantiation would carry it. This is what Zuinglius, and
all the defenders of the figurative sense, in general, proved most
clearly. They observe, that Jesus Christ has not said, ¢« Mv
body is here, or my body is under this, and with this, or this
contains my body, but only, This is my body.” Thus, what he
is to give the faithful, is not a substance whi~h contains his
body, o1 which accompanies it, but his body, ¢ without any other

+ Epist. Luth. ad Hosp. 2 Part, ad An. 1534, £ 132,
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foreign substance.”* Neither has he said, * This bread is my
body,” which is anotaer of Luther’s explications; but he has
said, ¢ This is my bedy,” by an indefinite term, to show that
the substance he gives is no longer bread, but his body.

And when Lather explained  This is my body ;” that is, this
bread is iy body, really and without figure, contrary to his in-
tentions, he destm\y(.-d his own doctrine. For we may very
well say with the Church, that bread becomes the body, in the
su:ne sense that St. John has said, ¢ the water was made wine,”}
at the marriage-feust in Cana of Galilce, namely, by the change
of vne into the other. In the same mmanner may it be said, that
what is bread in appearance, is, in effect, the body of our Lord ;
but that true bread, remaining such, should be at the same time
the true body of our Lord, as Luther maintained, the defenders
of the figurative sense proved to him, as did the Catholics, that
it was a reasoning void of sense, and concluded that he ought
either to admit a moral change only, together with them, or a
change of substance, together with the Papists.

32.—Beza proves the same truth,

It is for this reason that Beza, at the Conference of Mont-
beliart, maintains against the Lutherans, that of the two expli-
cations which adhere to the literal sense—namely, that of the
Catholics, and that of the Lutherans, ¢ It is that of the Catholics
which departs least from the words of the institution of the Lord’s
Supper, were they to be expounded word for word.” Ie proves
it by this reason : because ¢the Transubstantiators say, that by
virtue of these divine words, that which before was bread, hav-
ing changed its substance, becomes immediately the body itself
of Jesus Christ, to the end that, by this means, ¢his proposition
may be true, ¢ This is my body.” Whereas the exposition of
the consubstantiators, saying, that these words, ¢ This is mybedy,’
do signify iny body is essentially in, with, or under this bread,
declares not what is becomne of the bread, und what that is, which
is the body, but only where it is.””} This reason is plain and
intelli;ble, For itis clear, that Jesus Christ, having taken bread
in order to make it somcthing, must have declared to us what
kind of somnething he did intend to make it ; it is not less evi-
dent, thut the hr2ad became that which the Almighty did intend
to make it. Now these words show he intended to make it his
body, whatever that is understood, since he said, % This is my
body.” If, therefore, this bread is not become his body in figure,
it is become 30 in effect; and there is no wuy to avoid admit-
ting sither the change in figure, or the change in substance.

T wus, if we only understand simply the words of Jesus Christ,

* Hosp. ad an. 1527, f. 49, 1 John i 9.
§ Cont de Mont. Imp. d Gen. 1587, p, 52,
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the doctrine of the Church must be embraced ; anc Beza is cor.
rect in stating, that it is attended with less difficulizes, as to the
manner of speaking, than that of the Lutherans, that is to say
iL is more agreeable to the literal sense.* Calvin frequently con-
firms the same truth ; and, not to dwell on the sense of individ-
uils, a whole Synod of Zuinglians have acknowledged it.

33.—4 whole Synod of Zuinglians in Poland es’ blishes the same truth,

It is the Synod of Czenger, a town in Poland, published in
the Collection of Geneva. This synod, after having rejected
Papistical Transubstantiation, shows ¢ that the Lutheran Con-
substantiation is untenable,” because, * as the wand of Moses
was not a serpent but by transubstantiation, and the water in
Egypt was not blood, nor, at the marriage of Canu, wine, with-
out a change ; so the bread of the supper cannot be the body
of Christ substantially, if it be not changed into his flesh, by
losing the form and substance of bread.”t

It was good sense that dictated this decision. In fact, the
bread remaining bread, can be no more the body of our Lord,
than the wand remaining a wand, could be a serpent, or than the
waier remaining water, could he blood in Egypt, or wine at the
marriage of Cana. If, therefore, what was bread becomes the
body of our Lord, either it becomes so in figure by a mystical
change, according to Zuinglius’s doctrine, or it becomes so,
effect, by a real change, as is maintained by Catholics.

34, —Luther understood not the force of these words, ¢ This is my body.”

Thus, Luther, who boasted that he alone had defended the
litere! sense better than all the Catholic divines, was greatly mis-
takei: ; since he did not even comprehend the true ground which
holds us to this sense, nor understand the nature of those prop-
ositions which operate what they express. Jesus Christ says to
that man, * Thy son liveth.”} Jesus Christ says to that woman,
% Thou art loosed from thine infirmity.”§ 1n speaking, he does
what he says: nature obeys; things are changed, and the sick
serson becomes sound. But words, which regard only acci-
dental things, as health and sickness. operate ounly accidental
cnanges. llere, where a substance is concerned, for Jesus
Christ said, ** This is my body, This is my blood,” the change
is substantial ; and by an effect as real as it is surprising, the
substance of the bread and of the wine is changed into the sub-
stance of the bady and the bleod. Consequently whnen we fol-
low the literal sense, we must not only believe that the body of
Jesus Christ is in the mystery, but also that it nakes the whole
substance of it; and this is what the words themselves lead us

* Conf. de Mont, Imp. & Gen. 1587, p. 52. } Syn. Czeng. tit. de Ceenk
m Synt, Gen. part 1, t John iv, 50, 51, § Luke xiii, 19



2 THE HISTORY OF | BOOK

to, Jesuz Chmsy not having said, my body is here, o1 this con
wins my body, but this is my body ; and he would not even say
this bread is my lody, but this, indefinitely. And in the samc
manner as if he }ad said, when he changed the water into wine;
that which you are going to drink is wine, it ought not to be
uaderstood that he had preselved together both water and wine,
but that he had changed the water into wine ; so when he de-
clares, that what he pr esents s his body, it ought not in any way
to be understood that he mixes his body with the bread, but that
he effectually changes the bread into his body. 'T'o this the
iiteral sense leads us, as the Zuinglians themselves acknowl-
vdge, and this it is which Luther could never understand.

35,~-The Sacramentarians proved to Luther that he admitted a kind of figurativs
sense.

On account of not understanding it, this great defender of the
literal sense fell necessanly into a kind of figurative sense.
According to him, * This is my body,” imported, this bread con-
tains my body, or this bread is joined with my body; and, by
this means, the Zuinglians forced him to acknowledge, in thig
axpression, that gramiatical figure which substitutes that which
rontaineth for that which is contained, or the part for the whole.*
Then they pressed him in this way : if it be lawful for you to
admit in the words of the institution, that figure which puts the
vart for the whole, why will you prevent us from admitting in
them that figure which substitutes the thing for the sign? Figure
for figure, the metonomy which we aknowledge is worth full as
much as the synecdoche which you receive. These gentlemen
were humanists and grammarians. All their books were soon
filled with the synecdoche of Luther, and the metonomy of
Zuinglius ; it was necessary for Protestaats to engare on one
side or other of these two (igures of rhetoric ; and it appeared
manifest, that none but the (J(lthohcs, equally distant from one
and the other, and admnitting in the Kucharist neither bread no:
a bare sign, justly established the literal sense.
36.—The difference between doclrine invented, and doctrine received by tradition.

Here was perceived the difference between the doctrines in-
troduced anew by particular authors, and thos which come in
their natural channel. The change of substui ce had of itself
spread over both the east and the west, entering into all minds
together with the words of our Lord, without ever causing any
disturbance ; neither were those who believed it, ever marked
by the Church as innovators. hen it was contested, and men
labored to wrest the literal sense with which it had spread over
the whole earth, not only the Church remamed firin, but alss

* “Jid. Hosp. 2 Part. 12, 35 47, 81, 76, 161, &c.
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he- very adversaries were seen to combat for her, whilst th
combated agarast each other. Luther and his followers proved
invincibly that the literal sense ought to be retained. Zuinglius,
with his party, established with no less force, that it could not
be retained without the change of substance : thus they agieed
in this only, to prove against each other, that the Church, which
thzy had abandoned, had more reason on her side than any of
them : by I know not what force of truth, all those who aban.
doned her, retained something of it, and the Church which kept
the whole, gained the victory.

37.—-The Catholic sense is visibly the most natural sense.

Hence, it clearly follows, that the interpretation of Catholics,
who admit the change of substance, is the most natural and the
most simple; both because it is followed by the greatest number
of Christians, and because of fhese two, who impugn it by dif-
ferent ways, one of them, that is Luther, undertook to oppose it
purely out of a spirit of coniradiction, and in spite of the Church;
and the other, that is Zuinglius, agrees, that if with Luther the
literal sense is to be received, the change of substance must be
received also with the Catholics.

38.—Question : whether the Sacrament be destroyed in Transubstantiation ?

Afterwards, the Lutherans, once engaged in error, confirmed
themselves therein with this argument, that it is destroying the
sacrament, to take from it, as we do the substance of bread and
wine. I am obliged to acknowledge I have not found this reason
in any of the writings of Luther ; and, indeed, it is two weak
and two far-fetched to occur immediately to the mind ; for itis
known that a sacrament, that is, a sign, consists in that which
appears, not in the interior or substance of the thing. It was
not necessary to show Pharaoh seven real kine, and seven ears
of real corr, * » notify to him the fertility and the famine of seven
yesrs. 'The image that was formed in his mind was quite suf-
ficient for that purpose; and if we must come to things with
which the eyes have been affected, in order that the dove should
represent the IToly Ghost, and that chaste love with all its sweet
ness, which he inspires into holy souls, it was not at all neces
sary that it should be a real dove which descended visibly upon
Jesus Christ ; it was sufficient it had the whole exterior ; in the
same manner, in order that the Eucharist might specify to us
that Jesus Chirst was our bread and our drink, it was sufficient
that the characters and ordinary effects of these aliments were
preserved : m a word, it was enougn, there was nothing changed
with regard to the senses. In the signs of the mstitution, that
which denotes their force is the intention declared by the words
of the institutor; now, by saying over the bread, * This is my

7
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body,” and over the wine, * This is my blood,” and seeming, by
virtue of these divine words, actually invested with all the ap-
pearances of bhread and wine, he shows clearly enough, that he
is truly a nourishment, who has taken on him the resemblance
of ity and under that form appears to us., If, to the reality of
the sacramnent, true breud and true wine be necessary, it is like-
wise true bread and true wine that are consecrated ; anc which,
by consecration, are made the true body and true blood of ow
Redecmer. The change that is made in the interior, without
any alteration of the exterior, makes also one part of the sacra-
ment—namely, of the sacred sign; inasmuch as this change,
become sensible by the words, makes us see that by the words
of Jesus Christ operating in a Christian, he ought to be most
really, though in a different manner, changed inwardly, retain-
ing only the exterior of other men.
39.—How the names of bread and wine may remain in the Eucharist.—Two
riles drawn from Scripture.

Thereby those passages are explained, in which the Eucharist
18 called bread, even afier consecration ; and this difficulty is
manifestly solved, by the rule of changes, and the rule of ap-
pearances. By the rule of changes, the bread become the body,
1s called bread, as in Exodus, the wand become a serpent, is
called a wand, and the water become bload, ia called water.
These expressions are made use of to show at once, both the
thing which was made, and the material employed to make it
of. By the rule of appearances, in the same manner that, in
the Old and New Testament, the angels who appeared under
human shape, are called, at the same time, angels,* because
they are so, and men, because they appear so ; so the Eucharis’
will be both called the body, because it is so, and bread, because
it so appears. If, then, one of these two reasons is sufficient
to preserve to it the name of bread without prejudicing the
change, the concurrence of both will be much stronger. And
no difficulty should be imagined of discerning truth amidst these
different expressions; for, when the Holy Seripture explains
the same thing by different expressions, to prevent all ambiguity,
there is always a principal place, to which the rest are to be re
duced, and where things are expressed, such as they are, in pre-
cise terms. What if these angels be called men in some places?
there will be a place where it will be clearly seen that they are
angels. What if this blood and this serpent be called water
and wand? you will find the principal place, where the change
will be specified ; and it is by thut the thing should be defined.
What will be the principal place, by which we are to judge of
the Eucharist, if it be not that of the institution, where Jesus

* Exod. vii. 12, 18,
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Christ made it to be what itis? So, when wa would name it
with relation to what it was, and what it appears, we way call
it bread and wine ; but when we would name it with respect to
what it is In itself, it will have no other name than that of body
and blood. And it is by this it ought to be defined, since it can
never be any thing else than what it is made by the all-powerful
words which gave it being. Both of you, as well Lutherans as
Zuinglians, do, contrary to nature, explain the principe text by
other places, and both of you, departing from the rule, do sepa-
rate still to a greater distance from one-another, than you do
from the Church which you chiefly aimed to oppuse. The
Church, which follows the natural order, and reduces all the
passages where the Eucharist is mentioned, to that which, be-
yond dispute, is the principal and foundation of all the others,
holds the true key of the mystery ; and triumphs not only ove-
both one and the other, but also over the one by the other.

40.—Luther dismayed at these disputes ; his dejection deplored by Melancthon,

In effect, during these Sacramentarian disputes, those who
called themselves Reformed, notwithstanding their common in-
terest, which at times united them in appearance, waged a more
cruel war against each other than against the Church itself,
mutually calling each other ¢ furies, maniacs, slaves of Satan,
greater enemies to the truth and the members of Jesus Christ,
than the Pope himself';”” which to them was saying every thing.

In the meantime, the authority which Luther was desirous of
maintaining in the new Reformation, that had arisen under his
standard, was becoming contemptible. He was overwhelmed
with gnef and that haughtiness, which he showed exteriorly,
could not support him under that dejection of mind which he
felt interiorly ; on the contrary, the more haughty he was, the
more insupportable it was to him to be despised by a party,
of whom he wished to be the sole leader. The concern he
felt communicated itself to Melancthon; ¢ Luther,” says he,
“ causes in me great troubles, by the long complaints he makes
to me of his afflictions ; writings, judged not contemptible, have
quite dejected and disfigured him ; through the compassion [
have {or him, I find myself aﬂllcted to the utmost extremity, for
the calamities of the Church. The doubtful vulgar divide them-
selves into contrary sentiments; and had not Jesus Christ
promised to be with u; even to the consummation of ages, 1
should upprehend the utter destruction of religion from thesa
dissensions ; for riothing is more true than the sentence which
says, through much disputing, truth escapes from us,”*

* Luth. ad Jac. Prap. B-em. Hosp. 82. Luth, Maj, Conf. ibidem. Zuing
Resp. ad Luth, Hosp, 44, Lib. wv. Ep. 76, ad Camer.
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41.—Luther teaches Ubiquity.

152 Strange agitations of a man, who hoped to see the

* Church repaired, and now sees her ready to fall by the
1528 et ; y y

* very means taken for her re-establishment! What com-
fort could he find in the promises made to us by Jesus Christ,
of being always with us? It is for Catholics to nourish them-
selves with this faith; for them, who believe the Church can
never be overcome by error, however violent the assault, and
who, in fact, have ever found her to be invincible. But how
can they advance claims to this promise in the new Reforina-
tion, whose first foundation, when they scparated from the
Church, was that Jesus Christ had so forsaken her, as to let her
fall into idolatry ! Moreover, though it is true that truth remains
always in the Church, and becomes the more purified in propor-
tion as it is attacked, Melancthon was right in thinking, that by
much disputation individuals fell into error. There was no
error so monstrous, into which the heat of dispute had not im-
pelled the passionate mind of Luther. It made him embrace
that monstrous opinion of ubiquity. These are the arguments
on which he grounded this strange notion. The humanity of
our Lord is united to his divinity ; therefore, the humanity, as
well as the other, is every where : Jesus Christ, as man, is seated
at the right hand of God ; the right hand of God is every where;
therefure, Jesus Christ, as man, is every where. As man, he
was in heaven befure he had ascended into it. He was in the
monument when the angels said he was not there. The Zuin-
glians fell into a worse extreme, by saying that God had it not
aven in his power to put the body of Jesus Christ in several
places. Luther runs into another excess, and maintains that
this body was necessarily in every place ; that is what he taught
in a book already mentioned, which he wrote in 1527, in ordex
to defend the literal sense, and what he ventured to insert in
 Contession of Faith,” which he published in 1528, under the
title of ¢ The Great Confession of Faith.”*

42.~—Luther declares anew that it imports little whether the substance of bread
be admitled or taken away ; the gross divinily of this Doclor, at which M:-
lancthon is scandalized.

He says, in tnis last book, that it ‘s of little importance,
whether the biead be admitted in the Kucharist or not; but that
it was rorc reasonable to acknowledge therein. ¢ A carnal
oread and a bloody wine—panis carneus el vinum sanguineum.”
This was the new language, by which he expressed that new
union he placed betwecen the bread and the body. These words
seemed to aim at impanation, and often such fell froin him, which
had a further tendency than he meant. But, at least, they pro-

¢ Serm. quod verba stent. t. iii. Jen, Conf Maj. t.iv. Jen, Calix, Jud, N, 40. ot seg
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posed a certain mixture of hread and flesh, of wine and blaod,
which appeared very gross, and was nsupportable to Melanc.
thon—1 bhave spoken,’ says he, % to Luther, concerning this
mixture of thc bread and the body, which appears a strange
paradox to many people. He answered me peremptorily, that
he would alter nothing in it ; and, for my part, I do not think
it proper to meddle any more in this affair.”* Which is as
much as to say, he was not of I.uther’s mind, yet dared not te
contradict him.

43 The Sacramentarian conlest upset the foundotions of the Reformation.—

Calvin's words.

Meanwhile, the excesses into which they fell on both sides
of the new reformation, discredited it with men of good sense.
This dispute alone destroyed the common foundation of each
party. They believed they could terminate all disputes by the
Seripture alone, and would have no other judge than that; and
the whole world was witness, there was no end to their disputes
on Scripture, even on one passage of it, than which none ought
to be more clear, since it regarded a last will and testament.
They exclaimed one to the other, “ All is clear, and nothing
more is necessary than to open your eyes.” By this evidence
of Scripture, Luther discovered that nothing was more impious
and daring than to deny the literal sense ; and Zuinglius found
nothing more gross and absurd than to follow it. Erasmus,
whom both were desirous of gaining, said the same to them that
all Catholics did :—* You all appeal to the pure word of God,
and believe yourselves its true interpreters. Agree, then,
amongst yourselves, before you set laws to all mankind.”}
Whatever excuse they invented, they were quite ashamed that
they could not agree, and in the bottom of their hearts, all
thought the same that Calvin wrote to his friend Melancthon,—
“ [t is of great importance, that the least suspicion of the divis-
rons, which are amongst us, pass not to future ages; for it is
ridiculous beyond any thing that can be imagined, after we
have broken off from the whole world, we should so little agree
amongst ourselves ever since the beginning of our reformation.”
44.—The L itherans take up arms under the Landgrave’s command, who owns

that he is in the wrong.

Philip, Landgrave of Hesse, very zealous for the new gospe ,
had foreseen this disorder, and from the beginning of the rup.
ture endeavored to effect a reconciliation. As soon as he saw
the party sufficiently strong, a 1d, moreover, threatened by the
emperor and the Catholics, he hegan to form designs of a con-
federacy. The maxims laid down by Luther for the foundaties

* Lib. iv. Ep. 76, 1528, { Lib. xviii, 3, xix. 3, 113, xxxi. 59, p. 2108
§ Calvin. epist. ad Mel. p. 145.
i
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of his reformation, to seek no support from arms, were soon for-
gotten. They rose in arms= under pretext of an imaginary treaty,
said to have been made between (zcorge, Duke of Saxony, and
the other Catholic princes, to exterminate the Lutherans.* The
matter indeed was adjuste. : the Landgrave was satisfied with
the great sums of money, which snme ecclesiastical princes
were obliged to pay down, to indemmify himn for raising forces,
which he himself acknowledged he had done on false reports.
Melancthon, who did not aj prove of this conduct, found no
other excuse for the Landgrave, but the reluctance he felt to let
it uppear that he had been deceived, and had nothing more to
say in his defence, than that an “evil shame’t had influenced
him. But other thoughts gave him much more uneasiness.
They had bousted among themselves that the Papacy should be
destroyed, without making war and shedding blood. Previous
to the time of the Lundgrave’s tumult, and a little after the revolt
of the peasants, Melancthon had written to the Landgrave him-
self, ¢ That it was better to suffer every thing than to take up
urms in the gospel cause ;] and now it happcned, that those
who had labored so much to convince the world of their pacific
principles. were the first to run to arms, and that on a false re-
port, as Melancthon himsclf acknowledges.§ Accordingly he
udds, ¢ When [ see what a scandal the good cause is liable to,
I am almost overwhelined with this concern.”]| Luther was
far from these sentiments: though in Germany it was known
as certain, and Protestant authors have acknowledged it,T that
this pretended treaty of George of Suxony was a mere illusion.
Luther wished to believe it truc ; and wrote several letters and
libels, in which be is so transported against that prince, even as
to call him, * of all fools, the greatest fool ; a proud Moah, who
always undertook what was above his strength,” adding, that he
would pray to God against him : then that he would give notice
to the princes to exterminate such people, who wished to see
all Germany in blood :”#*¥* that is to say. lest the Lutherans
themselves should be placed in that condition, and begin by ex-
terminating such princes as were opposed to their designs.
This George, Duke of Saxony, so insulted by Luther, was
as much opposed to the Lutherans, as his kinsman the Elector
was fuvorable to them. Luther prophesied against him with
all his strength, regardloss that he was of the same family with
his Lord and master; and it is plain that it was not his fauli
that his prophesies were not fulfilled with the edge of the sword

* Sleid. Lib. vi. 92. Mel. Lib, iv. Epist. 70. t Ihid.

§ Mel. Lib. iii. Epist, 16, éLil). wv. Ep, 70, 72, 1Ihid.72. || Ibid
¥ Med. ihid, Sh_‘itl. ihid. Dav. Chyt. in Saxon. ad an 1528. p. 312,

$¢ Luth. Ep. il Vences. Lyne. L vii, 1 ap. Chyt. in Sax, p. 312 et 988
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§5.~The name of Protestants.—The conferenoe of Marpurg, where the Lund.
grave labors in vain io reconcile both parties of Protestanis.—-1529.

This armament of the Lutherans, which in 1528 made all
Germany tremble, had raised their pride to such a height, that
they judged themselves in a condition to protest openly against
the decree, published against them the year following in the
Diet of Spires, and to appeal from it to the emperor, to the fu-
lure general council, or to that which should be held in Ger-
inany. It was on this occasion they re-united themselves un-
de. the name of Protestants ; but the Landgrave, who had more
sagucity, more capacity, and more valor than any of them, per-
ceived that the diversity of sentiments would be an everlasting
obstacle to that perfect union, which he desired to form amongst
them ; therefore, the same year that the decree passed at Spires,
he procured the conference of Marpurg, where he caused all
the leaders of the new reformation to meet, namely, Luther,
Osiander, and Melancthon, on one side ; Zuinglius, (Ecolam-
padius, and Bucer, on the other, to pass over those less distin-
guished. Luther and Zuinglius were the only speakeis; for
the Lutherans, long before this, were silent when Luther was
present ; and Melancthon frankly acknowledges that he and his
companions were but “mute figures.”* They thought not
then of ainusing each other with equivocal explications, as they
did afterwards. 'The true presence of the body and blood was
plainly maintained on one side, and denied on the other. On
both sides it was understood, that a presence in figure, and a
presence by faith, was not a true presence of Jesus Christ, but
a moral presence—a presence improperly so called, and in met-
aphor. They agreed, in appearance, on all articles, except the
Eucharist. I say in appearance, for it is clear from two letters,
which, during this conference, Melancthon wrote to his princes
to give them an account of it, that, in reality, they very little
understood each other’s meaning.— We discovered,” says he,
¢ that our adversaries understood very little of Luther’s doctrine,
tithough they endeavored to imitate his language ;’’t that is,
they agreed through complaisance, and in words, though n re-
reality they understood not each other; and the truth is, Zuin-
glius had never comprehended any thing of Luther’s doctrine
on the sacraments, nor of his imputed justice.”] Those of
Strasburg, with Bucer their mimster, were also accused of not
having good sentiments, that is, as they meant it. not Lutheran
enough on this head, and so it afterwards appeared, as we shall
soon perceive. The truth of the thing is, Zuinglius and his
companions wers somewhat troubled about these matters, and

*Mel. Lib. iv. Ep. 88,
t Ibid. Ep. ad Elecu. Sax. et ad Hen. Duc. et ap Luth. T. iv. Jen. ! Mdl
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spoke whatever might please Luther, having nothing in their
thoughts but the real presence. As to the manner of treating
things, Luther, as usual, spoke with haughtiness. Zuinglius
showed much ignorance, so far as to ask several times, ¢« How
a wicked priest could perform a sacred thing ’* Luther pressed
him closely, and made him see from the example of baptism
that he knew not what he said. When Zuinglius and his com-
panions saw they could not prevail on Luther to admit their
figzurative sense, they entreated him at least to hold them for
brethren, but ware sharply repulsed. ¢ What fraternity do you
ask of inc,” replied Luther, «if you persist in your behef? It
is a sign you doubt of it, since you desire to be their brethren
who reject it.”f Thus ended the conference. However, they
promised mutual charity. Luther interpreted this charity such
as we owe to enemics, and not such as is allowed to those of
the same communion. ¢ They were indignant,”” said he, ¢ tc
see themselves treated like heretics.”  They agreed, however
to write no more against each other. ¢ But it was only to give
time,” continued Lauther, ¢ to come to themselves.”

This agrcement, such as 1t was, continued but a short time ;
on the contrary, by the different accounts that were given of this
conference, their winds were more cxasperated than before.
The proposal of fraternity mnade by the Zuinglians was consid-
ered by Luther a stratagem, and he said, * that Satan so reigned
in them that they had it no longer in their power to advance any
thing but lies.”§

BOOK III.

[From the vear 1529 to the year 1530,]

A brief sumimary.—The Confessions of Faith of hoth parties of Protestants
~—That of Augsbhurg compnscd by Melaucthon.—That of Strasburg, or of
the ¥our Towns, by Bucer.—That of Zuinglius.—Variations in that of
Augsburg concerning the Eucharist—The ambiguity of that of Strasburg,
~Zuinglius alone pT:L'mly asserts the figurative sense.—The term sub-
stance, why applicd to expl. a the reality-—The Apology of the Augsburg
Confcssion penned by Melancthon.~—The Church calummated in almost

every l\Euint, chiefly in that of Justification, Operation of the Sacraments,

and Mass.—The merit of good works acknowledged on both sides; also

Sacramental Absolution, Confession, Monastic 'ﬁ)ws, with many other

Articles.—The Charch of Rome many ways acknowledged in the Confes-

sion of Augsburg.—A demonstration, from the Augshury Confession and

Anology, that the Luthcrans would return to us, did they but lay aside

their calomnies, and well comprehend their own doctrine,

1.—The famous Diet of Augshurg, where the Confessions of Faith are presented
to Churles V.

In the midst of all these differcnces, preparations were mak-
ing for the famous Diet of Augsburg, which Charles V had
# Hosp. Ibid, {Luth. Ep.ad Jen. Preep. Bremens, Inid. {Luth. Ep, ad Jen
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called in order to pacify the trcubles which this new gospel had
raised in Germany. He came to Augsburg, the 15th of June,
1530. This period is remarkable ; for then it was, for the firg
time, that the Confessions of Faith, published under the name
of each party, appeared in form. The Lutherans, defenders of
the literal sense, presented to Charles V the Confession of
Faith, called the Confession of Augsburg. The four towns of
the empire, Strasburg, Meiningen, Lindau, and Constance,
which defended the figurative sense, gave in their Confessions
of Faith separatcly to the same prince. This was called the
Confession of Strasburg, er of the four towns; and Zuinglius,
who was not inclined to be silent on so solemn an occasion,
although he was not of the body of the empire, also sent to the
emperor his Confession of Faith.

8.—The Confession of Augsburg digested by Melanclhon, and presented to the

emperaor.

Melancthon, the most eloquent, the most polite, aud at the
same time the most moderate of all the disciples of Luther,
drew up the Augsburg Confession in concert with his master,
on whom they had prevailed to approach near the place of the
diet. 'This Confession was presented to the emperor in Latin
and in German, the 25th of June, 1530, subscribed by John,
Elector of Saxony, by six other princes, of whom one of the
chief was Philip, Landgrave of Hesse, and by the towns of Nu-
remberg and Reutlingen, to which four other towns associated
themselves. It was read publicly in the diet, in presence of the
emperor ; and agreed that no copy of it should be spread abroad,
cither printed or written, but by his orders,* Many editions of
it have been since made, as well in the German as in the Latin
language, all materially differing ; and yet it has been received
by the whole party.

3.—Of the Confession of Strasburg, or of the Fouwr Towns, and of Bucer who
Jormed it,

Those of Strasburg, with their associate defenders of the
fizurative sense, offered to subscribe it, excepting only the article
of the Lord’s Supper. 'They were not admitted on those terms,
so they compiled their own particular confession, which was
drawr. into form by Bucer. _

He was a man of sufficient learning, of a pliant mind, and
more fruitful in distinctions than the most refined scholastics ;
an agreeable preacher ; his style something heavy ; but the ad-
vantage of his figure and sound of voice gained upon his hear-
ers. He had been a Dominican, and was married like the rest,
and even, as I may say, more so than the others, for on the
death of his first wife he proceeded to a second, and so to a

* Chyt. Hist. Confess. Aug.
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third marriage. The holy fathers received not to priesthood
any person who, whilst a layman, had been twice married.
Bucer, both a priest and a religious, during his new ministry
married three times without scruple. This circumstance rec-
ommended him to the party; they wished by these daring ex-
amples to confound t'.e superstitious observances of the ancient
Church.

It does not appear that Bucer had concerted any thing with
Zuinglius ; the latter with the Swiss spoke plainly and openly;
Bucer’s thoughts were wholly intent on compounding matters,
and never was man so fertile in equivocations. Yet neither he
nor his party could at that time unite themnselves with the Luther-
ans, and the new reformation made two bodies visibly separated
by two different confessions of faith.

After they had been drawn up, these Churches seemed to have
assumed their last form, and it was time, at least at that juncture,
to hold themselves steady ; but, on the contrary, here it was they
betrayed most their variations.
4.—Of the Confession of Jlugsburg, and its Apology; the authority of these 1o

picces throughout Lhe whole party.

The Augsburg Confession is the most considerable of all in
every respect. Besides that it was first presented and subscribed
by a greater body, and received with more ceremony, it has also
this advantage, that it was considered afterwards, not only by
Bucer, and by Calvin himsclf in particular, as a work common
to the Reformation, but also hy the whole party of the figurative
sense assembled in a body, as will appear from what follows.
The Emperor had caused some Catholic divines to refute it ;
Melancthon made its Apology, which he enlarged a short time
after. This Apology, however, must not be regarded as a par-
ticular work, since it was presented to the Kimperor in the name
of the whole party who laid before him the Confession of Augs-
burg, and the Lutherans have held no assembly since that time
to declare their belief, in which the Confession of Augsburg and
Apology wzre not placed by them upon equal authority, as ap-
pears fromr the acts of the assembly of Smalkald, in 15637, and
from others.*

§. —The tenth erlicle of the Confession of Augsburg, which relales to the Lord's
Supper, expressed four different ways.~The Varialion of the two first,

It is certain, the intention of the Confession of Augshurg was
to establish the real presence of the body and blood ; and, as the
Lutherans say in the Book of Concord, * It was then expressly
designed to reject the error of the Sacramentorians, who, at the
sume time, presented their own particular Confession of Augs-

* Preef. Apol. in Lih. Concord, p. 48, Act. Smal. ibid. 356. LEpitome
Act.1b, 571,  Solid Répét. ibid. 633. 726,
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burg.”* But the Lutherans were so far from speaking in a
uniform tarmer on this subject, that, on the contrary, we gee
at first sigh the tenth article of their confession, which is that
in which they design to establish the reality ; we behold, I say,
this tenth article couched in four different forms, being scarcely
able to discern which is the most authentic, since they all ap-
peared in editions which had the marks of public authority.

Of these four ways we see two in the Geneva Collection,
where the Confession of Augsburg is delivered to us as it was
printed in 1540, at Wittenberg, the birthplace of Lutheranism,
in the presence of Luther and Melancthon. We there read the
article of the last supper two different ways. Inthe first, which
is that of the Wittenberg edition, it is said, that ¢ with the bread
and wine, the body and blood of Jesus Christ are truly given to
tho ;e who partake of the supper.”} The second speaks not of
bread and wine, and is expressed in these terms; ¢ They (the
Protestant churches) believe that the body and blood are truly
distributed to those who eat, and disapprove of those who teach
the contrary.”}

Here is a variation at the first step of sufficient importance,
since the last of these expressions agrees with the doctrine of the
change of substance, and the other seems calculated to oppose
it. The Lutherans, however, stopped not there ; and although,
of the two ways of expressing the tenth article, which appear in
the Geneva Collection, they have followed the last in their Book
of Concord, at the place where the Augsburg Confession is there
inserted ; however, this same tenth article is seen two other
ways expressed in the same book.§

6.—Two other ways in which the same Article is couched, and their differences.

And truly, the Apology of the Augsburg Confession will be
found in this book, where the same Melancthon who had drawn
1t up, and defends it, transcribes the article in these terms: “ In
the Lord’s Supper the body and blood of Jesus Christ are truly
and substantially present, and are truly given together with the
thinga that are seen, that is, with the bread and wine, to those
who receive the sacrament.”

In fine, we also find these words in the same Book of Ccn.
cord : “ The article of the supper is thus taught from tho wnrd
of God in the Augsburg Confession : that the true body and the
true blood of Jesus Christ are truly present, distributed and re-
ceived in the holy supper, under the species of bread and wine;
aud those are disapproved of who teach the contrary.”|| And
it is in this manner also that the tenth article is delivered in

* Concord, p. 728. { Conf Aug.ert. 10. § Conf. Aug, art. 10. Syn-

tagm. Gen. 2 part, p. 13, § Conf. Aug. art. 10, in Lib. Concord, p. 13
I Apol, Cont: Aug, Cone. p. 157, ’ ’
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the French version of the Confession of Augsburg, printed at
Frankfort, in 1673.*

If these two ways of expressing the reality be compared, there
18 nc person who does net sce that this of the Apology expresses
it in stronger words than did the two preceding ones from the
collec’ion of Geneva, but at the same time departs farther from
transubstantiation ; and that the last, on the contrary, accom-
modates itself to the expressions which the Church makes use
of, that Catholics might subscribe it.

7—~—Wlich of these ways is the original one.

If it be asked, which of these four different ways 1s the origi-
nal one presented to Charles V, the thing admits of no small doubt.

Hospinian maintains the last to be the original, because it is
that which appears in the impression which was made in the year
15630, at Wittenberg, that 1s in the seat of Lutheranism, the
abode of Luther and Melancthon.t

He adds the cause why this article was changed, because it
too openly favored transubstantiation, signifying the body and
Jood to be truly received, not with the substance, but under the
species of bread and wine, which is the very expression made
use of by Catholics.

And this is the very thing which enforces the belief that the
article was thus expressed at first, since it is certain from Sleidan
and Melancthon, as well as from Celestin and Chytreus, in their
histories of the Confession of Augsburg, that the Catholics con-
tradicted not this article in the refutation of the Augsburg Con-
fession, which they there made by the order of the Emperor.}

Of these four ways, the second was that which was inserted
in the Book of Concord; and it might scem that this was the most
authentic, because the princes and states who subscribed this
book, seem to affirm in the preface that they transcribed the
Augsburg Confession, as it is still to be found in the archives
of their predecessors, and in those of the empire.§ But, upon
more exact inquiry, this will be found inconclusive, since the
authors of this preface only say, that having compared their copies
with the archives, ¢ they found that theirs was wholly and through-
out of the same sense with the Latin or German originals ;”
which shows the pretension of agreeing in substance with the
other editions, but not the positive fact, that is, that the words are
throughout the saine ; otherwise, such different ones would not
be found in another part of the same book, as we observed & «fore.

Be that as it may, as the Confession of Augsburg could be
presen ed to the emperor but in one way, it is strange there should

* Solid. Répét.  { [lospin. purt2, p. 94,132,173. | Sleid, Apol. Conf.

Aug, ad. Art. 10, Chytr. Hist. Conf, Aug. Colest Hist. Conf. Aug it
b Pref Con.
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appear three others so different from that, and altogether @5 nu-

thentic, as we have just seen, and that so solemn an act shauld

be so many times altered by its authors in an article so essential.

8,—The Fifth way in which this same Tenth Article is expressed in the Apology
of the Confession of Augsburg.

But they stopped not in so fine a way, but immediately after
the Confession of Augsburg, they gave to the emperor a fifth
explication of the article of the supper, in the Apology for their
Confessinn of Faith, drawn up at their order by Melancthon.

In this Apology, Melancthon being careful to express in formal
terms the literal sense. approved. as has been scen. by the whole
party, was not content to have already acknowledged a true and
substantial presence, adding, that Christ was ¢ corporeally given
to us,” and that this was the * ancient and comimon” sentiment.

not only of the ¢ Church of Rome,” but also of the * Greek
Church.”*

3.— The manner in which the Reality is explained by the Apology, tends at the
same time to establish the Change of Substance.

And although this author but little favors the change of sub-
stance even in this book, yet his dislike to it is not so great, but
that he makes honorable mention of the authorities which es-
tablish it ; for in order to prove his doctrine of the ¢ corporeal
presence,’” from the sentiment of the eastern church, he cites the
canon of the Greek mass, when the priest prays expressly, says
he, that the proper body of Jesus Christ be made in the change
of bread, or by the change of bread. Far from condemning any
thing in this praycr, he makes use of it as a record whose au-
thority he owns ; and with the same judgment produces the words
of Theophylast, archbishop of Bulgaria, who affirms that the
pread is not the figure only, but is truly changed into flesh.t It
so happens, that of three authorities which he adduces to con-
firm the doctrine of the real presence, two there are which asseit
the change of substance ; so necessarily do these two truths fol-
low each othes, so natural a connexion is there between them.
When these passages, which appeared at the first publication,
vete afterwards mutilated in some editions by the enemies of
transubstantiation, 1t was because they were displeased that they
could not establish the reality, which they approved, without
admitting transubstantiation at the same time, which they had
been determined to deny.

10.—The evasion of the Lutherans, with regard to these Variations,

Such were the uncertainties into which the Lutherans fell at
their commencement ; no sooner did they undertake to give a
settled form to their church, by a confession of faith, than they
were so irresolute, that they immediately published an article

* Apol. Confess. Aug. in Art. 1 g p-157.  { Apol Aag. Conf
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of such impor.ance as that of the Euchanst, in five or six differ-
ent forms.  They were not more unchangeable, as shall be seen,
in the other articles: and what they commonly answet, that the
suuncil of Constantinople added something to that of Nice,
wvalls themn nothing ; for the truth is, a new heresy nsing up,
nfter the courcil of Nice, which denied the divinity of the Holy
Ghost, it was necessary to add some words for its condeinnation
but in our present case, where nothing new occurred, it was
wdhing but want of steadiness which intry duced amony the
fiutheruns fue vanatiuns we nave seet..

11— The Sacramentarians are not more steady in explaining their Faith,

If the defenders of the figurative sense reply, that their party
fell not mto similar inconsistencies, let them not flatter them-
selves with this persuasion. In the ¢ Diet of Augsburg,” where
tne contessions of faith commence, it has been demonstrated
that the Sacramentarians at first produced two different ones
and we shall soon see the diversity of them. In course of time
they were not less fruitful in different confessions of faith than
the Lutherans, and have appeared no less embarrassed, no less
uncertain, in the defence of the figurative, than the others in that
of the literal sense.

This is what may justly surprise us ; for it would seem that
a doctrine so easy to be understood, according to human reason,
as is that of the Sacramentarians, should afford no embarrass-
ment to those who undertook to explain it. But it is because the
words of Jesus Christ naturally make an impression of reality
on the mind, which all the refined subtleties of the tigurative
sensc are not able to destroy. As, therefore, the greatest part
of those who opposed it, could not divest themselves of this
entirely ; and, on the other hand, were desirous to please the
Lutherans, who retained it, we must not be surprised, that, with
their figurative interpretations, they mingle so many expressions
which savor of the reality ; nor that, having left the true idea of
the real presence taught them by the Church, they were so
pressed to please themselves with the terms they had chosen,
in order to retain some image of it.

12.—The indefinite and ambiguous expressions of the Confession of Strasbure,
on the article of the Lord’s Suy per.

This was the cause which introduced those equivocations,
wa shall see, into their Catechisins and Confessions of Faith.
Bucer, the great architect of all these subtleties, gave a slight
specimen of them in the Strasburg Confession; for, though
unwilling to make use of the same terms as the Lutherans to
explain the real presence, he affects to say nothing that might
oe expressly coutrary to it, and expresses himself in words
ambiguous enough to bear that sense. Thus he speaks, or
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rather makes those of Strasburg and the othersto speak: " When
Christians repeat the supper, which Jesus Christ made before
his death, in the manner that he instituted it, he gives to them,
by the Sacraments, his true body and blood to eat and drink
truly, to be the food and drink of souls.” *

In reality, they say not with the Lutherans,* That this body,
and this blood, are truly given with the bread and wine ;" ami
yet less,” that they are truly and substantially given ;" Bucer,
as yet, had not proceeded so far; but he says nothing contrary
toit, and nothing, in fact, which a Lutheran, and even a Catholic
might not approve. We all consenting to this, “ that the true
body and true blood of our Lord aregiven tousto eat and drink
truly,” not for the food of bodies, but, as Bucer said, for the
food of souls. So this confession kept itself within general
expressions ; and even when it says,* We truly eat and drink
the true body and true blood of our Lord," it seems to exclude
eating and drinking by faith; which, indeed, is no more than a
metaphorical eating and drinking : so much were they afraid of
acknowledging that the body and blood are only spiritually given,
and of inserting into a confession of faith, what to Christians
was so great a novelty. For although the Eucharist, as well
as the other mysteries of our salvation, had a spiritual effect for
its end, it had, like the other mysteries, that which was accom-
plished in the body for its foundation.—Jesus Christ was to be
horn, to die, to be spiritually risen again in the faithful, yet he
was also to beborn, to die, and torise again really, and according
to the flesh. In the same manner, we were to partake spirit-
ually of his sacrifice ; yet also we were corporally to receive
the flesh of this victim, and to eat of it indeed. We were to be
united spiritually to the heavenly spouse ; yet his body which ne
gave to us in the Eucharist, in order to a mutual possession of
ours, was to be the pledge and seal, as well as the foundation
of this spiritual union; and this divine marriage, as well as the
ordinary ones, though in a far different way, was to unite minds
by uniting bodies. To speak therefore of the spiritual union
was, in reality, to explain the last end of this mystery ; but to
that intent, the corporal union, on which the other was grounded,
ought not to have been forgotten. At least, since it was thai
which separated the Churches, they ought, in a confession of
faith, to have spoken distinctly for or against it,—a course which
Bucer had not sufficient resolution to pursue.

13— Theprogress of these same ambiguities, and the remarkable effect they had
on thosetowns that subscribed to them.

He was fully sensible he should be reproved for his silence;
ind to obviate the objection, after having said in general,” That
* Conf£ Arc. Gent c. xviii. de Coana. Bynt Gen. part. i. p. 195.



