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THE HISTORY

OF THE

VARIATIONS OF THE PROTESTANT CHURCHES.

BOOK X.

[From the year 1538 to 1570.]

A brief Summary.—Queen Elizabeth’s Reformation.-—That of Edward cor-
rected, and the Real Presence, which had been condemmned under that
Prince, held for indifferent:—The Church of England still persists in
this sentiment.—Other Variations of this Church in thut Queen’s reign.
-~Her ecclesiastical Supremacy moderated in_ appearance, in reality
left in the same state as under Henry and Edward, notwithstanding
the scruples of Elizabeth,—Policy bears the sway throughout this
whole Reformation.—The Faith, the Sacraments, and the whole ccele-
siastical authority delivered up into the hands of Kings and Iar
liaments.—The same doune in 8cotland.—The Calvinists of France
disapprove this doctrine, nevertheless let it pass.—England's doe-
trine upon Justification.—Queen Elizabeth favors the French Prot-
estants.—They rebel as soon as they have it in their power.—
The conspiracy of Amboise, in Francis the Second’s reign.—The civil wars
under Charles 1X.-—This conspiracy and these wars appertain to Religion,
and were entered into by the authonty of the doctors and ministers 0? the
party, and grounded on the new doctrine teaching the lawfulness of making
war against their prince, for the sake of Relizion.—This doctrine expressly
warranted by their national Synods.—The fallacy of Protestant wnters,
and of Mr. Burnet amongst the rest, who pretend that the tumuit of Am
boise and the civil wars were state affairs.—Religion was at the bottom of
Francis, Duke of Guise’s murder.—Beza’s and the Admiral’s testimony.—
A new Confession of Faith in Switzerland.

t.—Queen Elicadeth ts pursuaded nothing can secure fo her the Crown, but the
Protestant religion.— Four points she was unessy about.

ENGLAND having soon returised, after Queen Mary’s death, to
Edward the Sixth’s Reformation, set about fixing her Faith and
putting the finishing stroke to her religion by the new Queen’s
authority. Elizabeth, daughter of Henry VIII and Anne Boleyn,
was advanced to the throne, and governed her kingdom with as
orofound a poli:y as the most able kings. The step she had
taken with regard to Rome, immediately upon her coming to
fhe crown, countenanced what otherwise had been published of
shis prircess, that she would not have departed from the Cath-
olic rehigion, had she found the Pope more disposed to her -
terests.  Paul IV, who then sat in the Apostolic Chair, gave no
favorable reception to the civilities she had caused to be ten-
dered him as to another prince, without further declaration of
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her mind, by the resident of the late queen her sister.®*  Mr.
Burnet tells us, he treated her as illegitimate ; was surprised at
her great boldness in assuming the crown, a fief of the Holy
See, without his consent; and gave her no hopes of receiving
any favor at his hands, unless she renounced her pretensions,
and submitted to the See of Rome. Such usage, if true, was
not at all likely to reclaim a queen. After such a repulse,
Klizabeth rcadily withdrew from a2 See, by whose decrees he:
birth had also been condemned, and engaged in the new Ref-
ormation: yet she did not approve that of Edward in all its
parts. 'There were four points which caused her uneasiness,}
that of Ceremonies, that of Images, that of the Real Presence
and that of the regal Supremacy; and what was done, in her
time, with reference to these four points, we are now to relate

2.—First Point : Ceremonies.
As for ceremonies, * her first impressions,” says Mr. Burne ,
“ were in favor of such old rites as her father had still retaine 4,
and in her own nature loving state and some magnificence in
Religion, she thought her brother’s ministers had stripped it too
much of external ornaments, and left religion too bare and naked.
Yet 1 do not find she did any thing considerable in that regard.”}

3.—Second Poinl: Images.—Pious sentiments of the Queen,

As for Images, ¢ That matter stuck long with her; for she
inclined to keep up Images in churches, and it was with great
difficulty she was prevailed upon, persuaded as she was that the
use of Images in churches might be a means to stir up devotion,
and that at least it would draw all people to frequent them the
more.”§ Herein her sentiments agreed in the main with those
of the C'atholics. If they stir up devotion towards God, they
might well excite also the external tokens of it; this is the whole
of that worship which we pay them. To be inclined to, and
have favorable impressions of them in this sensr, like Queen
Elizabeth, was not so gross a notion as is at pres :nt imputed to
our belief; and I much question whether Mr. Burnet would
venture to charge a queen, who, according to him, was the
foundress of religion in England, with entertaining idolatrous
sentiments. But the Iconoclast party had gained their point;
the queen, unable to resist them, was wrought up by them to
such extremes, that not content with commanding Images to be
cast out of all churches, she forbade all her subjects to keep
them in their houses ;|| nothing but the Crucifix escaped,T and
that no where but in the Royal Chapel, whence the queen could
not be persuaded to remove it.

* Burn. 1. ili, p. 374, { Ibid, p. 376. { Tbid.
§ Ibid. pp. 397, and 376. | Ibid. 398. ¥ Thuan, . xxi. An. 1566,
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4,—Thcey persuade her with reasons ertdently bad.

It may not be improper to consider what the Protestants al-
leged in order to induce her to this injunction against Images,
in order that the excess or vanity uf the thing may be discovered.
The chief foundation of their reasons is, * that the second com-
mandment forbids the making of any Images, as a resemblance
of God,”* which evidently proves nothing either against the
Images of Jesus Christ as man, or those of the saints, or, in
general, against such, with respect to which we publicly declare
(as does the Catholic Church) that by them we in nowise pre-
tend to represent the Deity. The rest is too extravagant to
bear repeating : for either it concludes just nothing, or it con-
cludes for the absolute prohibition of the use of painting and
sculpture,—a weakness now-a-days so universally exploded by
all Christians, as only to find place in the gross superstition of
Mahometans and Jews,

5.—Manifest Variation wilh respect to the Real Fresence.—Policy regulales
Religion.

The queen showed more resolution on the subject of the Eu-
charist. It is of main importance well 10 comprehend her sen-
timents, such as Mr. Burnet delivers them: She thought that
in her brother’s reign they made their doctrine too narrow in
some points ; therefore she intended to have some things ex-

lained in more general terms, that so all parties might be com-
prehended by them.”t These were her sentiments in general.
In applying them to the Eucharist, & Her intention was to have
the manner of Christ’s presence in the Sacrament be left in
some general words. She very much disliked that those who
believed the corporal presence had been driven away from the
Church by too nice an explanation of it.” And again, it was
proposed to have the communion-book so contrived, that it
might not exclude the belief of the corporal presence; for the
chief design of the Queen’s council was to unite the nation in
one faith.”}

One might be apt to think, perchance, that the queen judged
it needless to make any express declarations against the real
presence, her subjects of themselves being sufficiently inclined
to reject it : but, on the contrary, « the greatest part of the na-
tion continued to believe such a presence. Therefore, it was
recommended to the divines to see that there should be no ex-
press definition made against it; that so it might lie as a spec-
ulative opinion, not determined, in which every man was left tq
the freedom of his own mind.”§

* Burn. ). ifi. p. 397. 1 Ibid. p. 378
{ Ybid. p. 392. § Ibids
YOL. II. | L
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6. —The Faith of the pretended Martyrs chang.

Ilere was a sange variation 1n one of the main tundameuntal
points of the English Reformation. In the Confession of Faith
set forth in 1551, under F.dward, the doctrine of the Real Pres-
ence was excluded in so strong a manner, that it was declared
nnpossible and contrary to our Lord’s ascension. When Cran-
mer was condemned for a heretic in Queen Mary’s time, he
owned the capital subject of his condemnation was, his not con-
fessing a corporal presence of our Saviour on the altar. Ridley,
Latimer, and others, the pretended martyrs of the English Ref-
ormation, mentioned by Mr. Burnet, all suffered for the same
cause. Calvin says as much of the French martyrs, whose au-
thority he opposes against the Lutherans.”* This article was
esteemed of that high importance even in 1549, and during the
whole reign of Ldward, ¢ that when the reformation was to be
carried on to the establishment of a form of doctrine,” says Mr.
Burnet, ¢ which should contain the chief points of religion, in-
quiry was chiefly made concerning the presence of Christ in the
sacrament.” It was, therefore, at that t'me, not only one of
the fundamental points, but also a capital one amongst these
fundamentals.  As it was of such concern, and the principal
cause for which these boasted martyrs shed their blood, it could
not be explained in terms too distinct.  After so clearan expo-
sition of it as that which had been made under Edward, to re-
turn, as did Elizabeth, to general terms, which left the thing
undetermined, that all parties might be comprehended in them,
and every man left to the freedom of his own mind, was betray-
ing truth, and putting error on the level with it. In a word,
these general terms in a confession of {aith, were nothing but a
fallacy in the most serious of all concerns, and wherein the ut-
most sincerity is required. This is what the English Reformers
ought to have represented to Elizabeth.  But policy outbalanced
religion, nor was it now to their purpose so greatly to condemn
the Real Presence. Wherefore, the twenty-ninth article of
Edward’s confession, wherein it was condemned, waa very much
thanged, and a great deal left out ;T all that showed the Real
Presence was impossible and contradictory to the residence of
Chrnist’s body in heaven. ¢ All this was suppressed,” says Mr.
Burnet, ¢ and that expressed definition dashed over with mini-
um.” The historian takes care to tell us it is still legible ; but
that even is a testimony against the expunged doctrine. They
would have it still legible, to the end a proof might be extant,
that this was the very point which they had concluded to reverse,
They had remonstrated to Queen Elizabeth concerning images,

* Calv. dilucid, explic. opusc. p. 861, p. ii L 1. p. 104
f Ibid. |. ii. pp. 405, 406.
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w that it would cast a great reflection on the first reforiners,
should they again set up in churches what these so zcalous mar-
tyrs of the evangelical purity had so carefully removed.”* It
was of no l: ss a criminal nature, to rescind from the Confession
of Faith of these pretended martyrs, what they had placed in it,
in opposition to the Real Presence, and to annul that doctrine,
in testimony whereof they had given up their lives. Instead of
their plain and express definitions, they were content to say,
conformably to Queen Elizabeth’s design, “in general terms,
that the body of Christ is given and received after a spiritual
manner ; and the means by which it is received, is Faith.”t The
first part of the article is very true, taking spiritual manner for
a manner that 12 above our senses and nature, as the Catholics
ind Lutherans understand it; nor is the second part less cer-
tain, taking the reception for a profitable reception, and in the
sense St. John meant, when he said of Jesus Christ, ¢ that his
own received him not,”] although he were in the world in per-
son in the midst of them ; that is to say, they neither received
his doctrine nor his grace. Furthermore, what was added in
Edward’s Confession, with reference to the communion of the
wicked who receive nothing but the symbols, was cut off in like
manner, and care was taken that nothing but what the Catholics
and Lutherans might approve, should be retained with respect
to the Real Presence.
7.—Substantial Changes in Edward’s Liturgy.

For the same reason, whatever condemned the corporal pres-
ence, was now changed in Edward’s liturgy : for instance, the
rubrick there explained the reason for kneeling at the sacrament,
“that thereby no adoration is intended to any corporal presence of
Christ’s natural flesh and blood, because that is only in heaven.”§
But, under Elizabeth, these words were lopped off, and the
full liberty of adoring the flesh and blood of Jesus Christ was
allowed as present in the Eucharist. What the pretended mar-
tyrs and founders of the English Reformaticn had held for gross
idolatry, became an innocent action in the reig:. of Queen Eliz-
abeth. In Edward’s second liturgy, these words, which had
been lef. standing in the first, were taken away: viz , % the
body or the blood of Jesus Christ preserve thy body and thy
soul to everlasting life ;” but these words, which Edward had
left out because they seemed too much to favor the belief of the
corpora: presence, were replaced by Queen Llizabeth.| The
will of kings hecame the rule of faith, and what we now see
removed by this Queen, was zgain inserted in the con ‘non-
rrayer book by King Charles II.

* Caly. dilucyd. explic. opusc. . iit. p. 397. 1 P. 405, } John i 10, 1L
§ P. it p. 392. I Ibid. L i. p. 170.
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8.—dn imposition of Mr. Burnet; who has the assurance to say, that the Doe
{rine astublished by Edward was not changed.

Notwithstanding all these changes in such essential matters,
Mr. Burnet would make us believe there was no variation in
the doctrine of the Lnglish Refonination. ¢ The doctrine of the
Church,” says he, “ was at that time contrary to the belief of a
real or corporal presence in the sacrament, in like manner as at
present : only, it was not thought necessury or expedient to
publish it in too distinct a manner ;” * as if one could speak too
distinctly in matters of faith. But this is not all. It is a man-
tfest variation in doctrine, not only to embrace what is contrary
to it, but to leave undecided what was decided formerly. If the
ancient Catholics, after deciding in express terms the Son of
God’s equahty with his Father, had suppressed what they had
pronounced at Nice, contenting themselves with barely calling
him God in genecal terms, and in the sense the Arians could not
deny it, insomuch that what had been decided so expressly should
have become undecided and indifferent, would they not have
altered the Church's taith, and stepped backwards? Now, this
is what was done undaer Elizabeth by the Church of England ;
and none can acknowledge it more clearly than Mr. Burnet has
done in the words above cited, where it stands confessed in ex-
press terms, that it was neither by chance, nor forgetfulness, but
from a premeditaied design, that they omitted the words used in
Edward’s time, and that “ no express definition was made against
the corporal presence ;’’T on the contrary, it was let lie as a
speculative opinion, not aetermined, in which every man was
left to the freedom of his own mind to reject or embrace it: in
this manner, either sincerely ur politically, the faith of the re-
formers was forsaken, and the dogma of the corporal presence
left for indifferent, against which they had combated even unto
blood.

9.— England indifferent us to the Real Presence,

This if we believe Mr. Burnet, is yet the present state of the
Unurch of England. It was on these grounds that the Bishop
William Bedell, whose life he has written, believed that a great
company of Lutherans who had fled to Dublin for refuge, might
without difficulty commuricate with the Church of England,}
“ which in reality,” says Mr. Burnet, ¢ hath so great a moderi.-
tion in that matter (the Real Presence) that no positive defini-
tion of the manner of the presence being made, men of different
sentiments may agree in the same acts of worship, without heing
obliged to declare their opinion, or being understood to do any
thing contrary to their several persuasions.” ‘T'hus hath the

* Burn. L iii. p. 406. t P. 392. } Life of B, Bedell, pp. 137, 138.
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Church of England corrected her teachers, and raformed hes
firat reformers.

10.—Nither the word substance nor miracles, which Calvin places in the Eu-
eharist, are admitted by them.

Moreover, the Enghsh Reformation neither under Edward
nor Elizabeth, ever employed, in the explanation of the Eucha-
rist, the substance of the body, nor those incomprehensible ope-
rations which Calvin so much exaits. These expressions too
much favored a real presence, and it was for this reason they
were not made use of either in Edward’s reign, when that was
designedly excluded, or in Elizabeth’s, when the thing was to
be left undetermined ; and England was very sensible that these
words of Calvin, little suitable to the doctrine of the figurative
sense, could not be introduced into it otherwise, than by forcing
too visibly their natural sense.

il.—The Queen’s Supremacy in spirituals is established in spite of oll her
scruples.

The article of Supremacy now remamns to be considered.
True it is, Elizabeth opposed it, and this title, of Head of the
Church, in her judgment too great for kings, seemed to her still
more insupportable in a queen, not to say ridiculous. A
famous preacher among those of the reformation,” says Mr.
Burnet, ¢ put this scruple about it in her head ;¥ that is, some
remains of shame were still to be met with in the English
Church ; nor was it withont some little remorse that she gave
up her authority to the secular power ; but policy got the better
even in this point. As much ashamed as the queen was in her
heart of this title of the Church's supreme head, she accepted
of it, and exercised it under another name. By an act which
passed in 1559, ¢ The supremacy was again annexed to the
crown, and declared that the authority of visiting, correcting,
and reforming all things in the Church is for ever annexed to
the regal dignity, and whosoever should refuse to swear and ac-
knowledge the queen to be the supreme governor in all causes,
as well ecclesiastical as temporal, within her dominions, was to
forfeit any office he had either in Church or State ; and to be
thenceforth disabled to hold any employment during life.”{ This
is what the queen’s scruple ended in; and all she did to mod-
erate the laws of Henry VI1I, with regard to the king’s suprem-
acy, was, that whereas, denying the supremacy in King Henry’s
time, cost men their lives, in Klizabeth’s it cost them but a for-
feiture of their goods. ]

12.—Resolution of the Catholic Bishops.

The Catholic bishops on this occusion were not forgetful of
their duty, and being inflexibly attached to the Catholic Church

* Burnet, L iii. p. 386. 1 Ibid. L pp. ifi. 385, 396 § Ibid. L iii, 386,
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and lHoly See, were deposed for baving constantly refused to
subscribe the queen’s supremucy, no less than the other articles
of the Reformation. But Parker, the Protestant Archbishop of
Canterbury, was of all the most zealous in submitting to the
yoke. It was to him complaints were uddressed of the queen’s
scruples respecting her title of Supreme head ; to him was ren-
dercd an account of what was done to engage the Catholics to
acknowledge it, and finally the English Reformation could no
longer be compatible with the liberty and authority which Jesus
Christ had given to his Church. What had been resolved on
in the Parliament in 1559, in favor of the queen’s supremacy,
was received in the synod of London by the common consent
of all the clergy, of the first as well as of the second order.

13.—Declaration of the Clergy regarding the Supremacy of Elizabeth,

There the supremacy was inserted among the articles of faith
in these terms :— The royal majesty has sovereign power in
this kingdom of England, and in her other dominions, and the
sovereign government of all her subjects, lay and ecclesiastical,
belongs to her in all matters, without being subjected to any
foreign power.”* By these last words they intended to exclude
the Pope; but as the other words, “in all matters,”} put in
without restriction, as had been done in the act of parliament,
imported a full sovereignty, even in ecclesiastical causes, with-
out excepting those of faith, they were ashamed of proceeding
to such great excess, and introduced the following modification.
 Whereus we attribute to the royal majesty this sovereign gov-
ernment, at which we learn that many ill-disposed individuals
are displeased, we do not grant to our kings the administration
of the word and of the sacram nts, as is clearly shown by the
ordinances of our Queen Klizabeth ; but we merely give to her
the prerogative, which the Scripture attributes to pious princes,
of being able to keep to their duty all orders, whether lay or
ecclesiastical, and to check the stubborn by the sword of the
civil power.

14.—This served but as @ clumsy pallialion for a great evil.

This explanation is conformable to a declaration which the
queen had published, where she said at first « that she was far
from wishing to administer holy things.” The Protestants, ready
to afford satisluction on the subjeet of ecclesiastical authority,
thought thereby to be sheltered from whatever evil its supremacy
was attended with, but all in vain; for the question was not
whether the English invested royalty with the administration of
whe word and of the sacraments. Yho has ever accused them,
of wishing that their kings shonld ascend the pulpit, or admin

* Syn Lond. art. 7. t Syn. gen. p. i. pag. 107.
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ister ccannunion and baptism?  And what is there so un om-
mo:, in this declaration, wherein Queen Elizabeth avows that
this ministry appertains not to her? The quesiion was to know,
whether in such matters the royal majesty has a mere direction
ard an external execution, or whether it influences fundamen-
‘ally the validity of ecclesiastical acts. But whilst it was ap-
parently reduced in this article to the mere execution, the con-
‘rary appeared but too manifest in practice. Permission to preach
'vas granted by letters patent and under the great seal. The
yueen made bishops with the same authority as the king her
‘ather and the king her brother, and for a limited time if she
pleased. The commission for their consecration emanated from
the royal power. Excommunications were decreed by the same
wthority. The queen regulated by her edicts not only the ex-
terior worship, but also faith and the dogma, or caused them to
be regulated by her parliament, whose acts received their valid-
ity from her; and there is nothing more unheard of in the
Christian Church, than what was done at that time.

15,—The Parliament continues to assume the decision in points of faith.

The parliament pronounced directly on heresy. It regulated
the conditions on which a doctrine should pass for heretical, and
where these conditions were not found in this doctrine, it pro-
hibited its condemnation, ¢ and reserved to itself the cognizance
of it.” The question is not to know whether the rule which
parliament prescribed is good or bad ; but whether the parlia-
ment, a secular body, whose acts received their validity from
the prince, can decide on matters of faith, and reserve to itself
the cognizance of them; that is, whether they may challenge
it to themselves, and take away the exercise of it from the
bishops, on whom Christ had bestowed it ; for the parliament’s
saying they would judge with the assent of the clergy in then
convocation,* was nothing but an illusion; since, in the eng,
this was still reserving to the parliament the supreme authority,
and hearing the pastors rather as counsellors whose lights they
borrowed, than as natural judges, to whom only the decision
appertained of divine right. 1 cannot think a christian heart
can hear of such an invasion of the pastoral authority and the
“ights of the sanctvary without a sigh.

16.—On what is grounded the Velidity o ' the English Ordinations.

But lest it should be imagined, tha. all these attempts of the
secular authority on the rights of the sanctuary were nothing
but usurpations of the laity, the clergy not consenting to them,
and this under pretext of the above explanation given by the said

slergy to the Queen’s supremacy in the thirty-seventh article

* Syn. gen. pag. . 107
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of the Condession of Faith, what precedes, and what follows,
evince the contrary.  What precedes, inasmuch as this synod
being composed, as just observed, of both houses of the clergy
intending to set forth the validity of the ordination of hishops,
of priests, and deacons, grounds it on a form contained in the
book of consecration of archbishops and bishops, and ordaining
of priests and deacons, lately set forth in the time of King
Edward VI, and confirined by authority of parliament.* Weak
bishops! wretched clergy ! who choose rather to take the form of
therr ordination from a book made lately, but ten years ago ip
King Edward’s time, and confirmed by the authonity of parlia-
ment, than from the sacramentary of St. Gregory, the author
of their conversion, whercin they might still read the form,
according to which their predecessors and the holy monk St.
Augustin, their first apostle, had been consecrated; although this
book was warranted, not indeed by the authority of parliaments,
but by the universal tradition of all Christian churches.t
17.—Sequel of this Matler,

Upon this it was that these bishops founded the validity of
their consecration, and the orders of their priests and deacons ;
and this was done pursuant to a decree of parliament in 1559,
wherein the doubt concerning ordination was solved by an act
authorizing the book of ordination, which was joined to King
Edward’s liturgy : so that had not the parliament made these
acts, the ordinations of their whole clergy had still remained
dubious.]
18.—Decisions of Faith reserved to the Royal Authority, by the Declaration of

the Bishops. .

The bishops and their clergy, who had thus enslaved the
ecclesiastical authority, conclude in a manner corresponding to
such a beginning ; when, after having set forth their faith in all
the foregoing articles to the number of thirty-nine, they con-
clude with this ratification, wherein they declare, * T'hat these
articles being authorized by the consent and assent of Queen
Elizabeth, ought to be received and executed throughout the
whole realm of England.”” Where we find the Queen’s appro-
bation, and not owly her consent by submission, but also her
assent, as I may say, by express deliberation, mentioned in the
act as a condition that makes it valid ; insomuch that the decrees
of bishops in natters the most within the verge of their ministry,
receive their last form and validity, in the same style with acts
of parliament from the Queen’s approbation, these weak bishops
aever daring all this while to remonstrate, after the example of
ol past ages, that their decreex, valid of themselves. and by

* Syn. Lon., art. 36. Syn. Gen. p. 107, Bur. 385,
t Ibid. t Burn. ibid. p. 392
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that sacred authority, which Jesus Christ had annexed to the'r
character, required nothing else from the regal power, but an
entire submission and exterior protection. Thus, whilst they
forget the primitive institutions of their church, together with
the head whom Jesus Christ had given them, and set up princes
for their heads whom Jesus Christ had not appointed for that
end, they degraded themselves to that degree, that no ecclesi-
astical act, not even those which regard preaching, censures,
liturgy, sacraments, nay, faith itselt, have any force in England,
but inasmuch as they are approved and meade valid by Kings;
which in the main gives to Kings more than the word, and more
than the administration of the sacraments, since it renders them
the sovereign arbiters of one and the other.
19.—The same Doctrine in Scotland.—1568.

It is for the same reason that we behold the first Confession
of Scotland, since she became Protestant, published in the
name of the parliament; and a second Confession of the same
kingdom, bearing this title : « A general Confession of the true
Christian Faith according to the word of God, and the acts of
sur Parliaments.”*

A great multitude of different declarations was requisite to
explain how these acts did not attribute the episcopal jurisdic-
tion to the crown; but all was nothing but mere words, since
after all, it still stands incontestable that no ecclesiastical act
hath any force in that kingdom, no more than in England, unless
ratified by the King and parliament.
20.—The English Doctrine, which makes the King head of the Church, con-

demned by the Calvinists.

Our Calvinists, I own, seem far remote from this doctrine ,
and I find, not only in Calvin, as already observed, but also in
the national synods, express condemnations of those who con-
found the civil government with that of the church, by making
the magistrate head of the church, or by subjecting the ecclesi-
astical government to the people T But there is nothing but
will go down with these men, provided you are an enemy to the
Pope and Rome; insomuch that, by stress of equivocations
and explanations, the Calvinists were gained, and brought in
England even to subscribe the supremacy.

21.—Al that remained to the Church seized upon.

It appears b the whole tenor of the acts which I have re-
yorted, how vam it is to pretend that, in the reign of Elizabeth.
this supremay was reduced to more reasonable terms than in
the precedent reigns, there being, on the contrary, no alteration

* Synt. Gen. part i. p. 109. Ibid. p. 126. 1588,
{ Syn.of Pans, 1565. Syn. of Rochelle, 1571,

voL. . 2
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to be found in the main.*  Among other fiuits of the suprems-
acy, one was the Queen’s invading the revenues of the church
under the pretence of giving the {uil value of them,T even those
of the bishops, such as, till then, hud remained sacred and in-
violate. Treading in the steps of the King her father in order
to engage the nobility in the interests of the supremacy and
reformation, she made them a present of a share in these con-
secrated goods; and this state of the church, enslaved both in
her temporals and spirituals, is called the Englisn reformation,
the re-establishinent of evangelical purity !

22.—A remarkable passage in Mr. Burnet, concerning the English Reformation,

Nevertheless, if we may form a judgment of this reformation
according to the gospel-rule, by its fruits, there was never any
thing mnore deplorable: sccing the effect which this miserable
subjection of the clergy did produce, was, that from thence-
forwards religion was no more then a state-engine always veer-
ing at the breath of the prince. Edward’s retormation, which
had entirely changed that of Ienry VIII, was changed itself in
an instant under Mary, and Elizabeth destroyed in two years
all that Mary had done before.

The bishops, reduced to fourteen in number, stood firm,
together with about fifty or sixty ecclesiastics ; but, excepting
so small a nummber in so great a kingdom, all the rest paid
obedience to the Quecn’s injunctions, yet with so little good
will for the new doctrine they were made to embrace, % that
probably,” says Mr. Burnet, «if Qucen Elizabeth had not lived
long, and a prince of another religion had succeeded before
the death of all that generation, they had turned about again
to the old superstitions as nimbly as they had done in Queen
Mary’s time.”§

23.—Inamissibility of Justice rejected by the Church of England.

In this same Confession of Faith, which had been confirmed
under Elizabeth in 1562, there are two important points re-
lating to justification. In one of them, the inamissibility of
Justice is rejected clearly enough by thi= declaration.  + After
we have received the Iloly Ghost. we muy depart from grace
given, and arise again, and amend owr lives || In the other,
the certainty of predestination seems quitv excluded, when,
after saying that  The doctrine of predestmation is full of
comfort to godly persous, by confirming their faith of eternal
salvation to be enjoyed through Jesus Christ,” they add, ¢ It is
the downtall for carnal persons either into a desperation, or into
recklessness of most unclean living.” And, in conclusion, that

* Burn. L. iii. p. 394, &c.  Thuan. lib. xxi. 1559. Bura, lib. iii. p. 394.

t Burne*, 1 ii. p. 401, § Iid.
i Synt. Gen parti Couf Aug vl xvio xvil p. 102
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“ w s must receive God’ s proniises, as they be generally set forth
to uz in holy scripture; and in our doings, that will of God is
to be followed, which we have expressly declared unto us in
the word of (vod;” wach seems to exclude that special cer-
tainty, whereby each of the faithful is obliged to believe in par-
ticular, as of faith, that he is in the number of the elect, and
comprehended within that absolute decree, by which God wills
th.eir salvation : a doctrine not agreeable, it seems, to the Prot-
estants of England, although they not only bear with it in the
Calviussts, out also the deputies from their church have con-
firmed it, as we shall see in the synod of Dort,*

24.—The beginning of the disturvances ir. France fomented by Elizabeth.—
Change of the Calvinistic Doctrine.

Queen Elizabeth secretly encouraged that disposition which
those of France were in towards a rebellion ; nearly at the same
time that the English reformation was modelied under that
queen, they declared themselves. Our reformed, after about
ihirty years, grew weary of deriving their glory from their suf-
ferings 5 their patience could hold out no longer; nor did they
from that time exaggerate their submission to our kings.t This
submission lasted but whilst they were in a capacity of curbing
them. Under the strong reigns of Francis I and Henry II, they
were in reality very submissive, and made no show of an inten-
tion to levy war. The reign, no less weak than short, of Francis
I1, inspired them with boldness. The fire, so long concealed,
blazed forth in the conspiracy of Amboise. Yet a sufficient
strength still remained in the government to have quenched it
at the beginning : but during the minority of Charles IX, and
under the regency of a Queen, all whose policy aspired no fur-
ther than to maintain her power by dangerous and trimming
measures, the revolt became entire and the conflagration univer-
sal over all France. A particular account of these intrigues
and wars comes not within my sphere, nor should I even have
spoken of these commotions, if, contrary to all preceding dec-
arations and protestations, they had not produced this new doc-
trine in the reformation, that it is lawful to take up arms against
prince and country, in the cause of religion.

25.—The Calvinists took arms from maxims of Religion.

It had been well foreseen, that the new reformed would not
be slack in proceeding t. such measures. Not to trace back
the wars of the Albigenses, the seditions of the Wickliffites in
England, the furies of the Taborites in Bohemia, it had heen but
too apparent what was the result of all the fine protestations of
the Lutherans in Germany.f The leagues and wars so much

* Book xiv. t Burn. . iii. pp. 415, 416.
1 Thuan lib. xxvii. 1560, t. ii. p. 17. La Poplin. 1. vii. pp. 246, 255
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detested at first, ag soon as ever the Protestunts vrere seusible of
their strength, became lawful, and Luther added this new article
to his gospel. The ministers too of the Vaudois had but just
taught this doctrine, when the war was commenced in the valleys
against thoir sovereigns the Dukes of Savoy. 'T'he new reformed
of France were not backward to follow these examples, nor is
there any doukw but they were spirited up to it by their doctors.

f —EBeza owns that the conspiracy of Jmboise was entered upon from a maxim

of Conscienre,

As for the conspiracy of Amboise, all historians testify as
much ; even Beza owns it in his ecclesiastical history. It was
from the influcnce of their doctors, that the Prince of Condé
believed himself innocent, or affected to believe it, although so
neinous an attempt had been undertaken by his orders.* It was
resolved on by the party, to furnish him with men and money,
to the end he might have a competent force : so that the desigr
then on foot, after the s izure of the two Guises in the very
castle of Amboise, where the King was in person, and forcibly
carrying them away, was nothing less than from that very time
to light up the torch of civil war throughout the whole kingdom.
"The whole body of the Reformation came into this design, and
on this occasion the provinee of Xaintonge is praised by Beza,
for having done their duiy hke the rest.¥  'The same Beza tes-
tiies an extreme regret, that so just an enterprise should have
failed, and atiributes the bad success of it to the perfidiousness
of certain people.

27.— Four demonstrations that the riot of Jinhoise was the worl: of Protestants,
and that the motive to it was Religion.  First demonstration.

The Protestants, it is true, were desirous of giving to this
enterprise, as they do to all others of this nature, a pretext of
public good, in order to inveigle some Catholics into it, and tc
screen the reformation from the infamy of so wicked an attempt.
But four reasons demonstrate that it was in reality an affair of
religion, and an enterprise carried on by the reformed. In the
Jdrst place, because it was set on foot on the occastor of the
executions of some of the party,and especially of Anne du Bourg,
that famous pretended martyr. Beza, after relating this execu-
tion, together with the other evil treatments the Lutherans un-
derwent, (then all the reformed were so called,) introduces the
history of this conspiracy, and at the bead of the motives which
gave birth to ity places these manifestly tyrannical ways of pro-
ceeding, and the menaces that on this occasion were levelled
at the greatest men of the kingdom, such as the Prince of Condé
and the Chastillons. ¢ Then it was,” says he, * that many lords

* Thuan. t 1. L xxiv. p. 752, La Poplin. livre vi. Bez. Hist. Eccl. livre
ai. p. 250, 254, 270.—1460. t Ibid. 313.
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awaked as from a profuurd sleep: so much the nore,” con-
tinues this historian, ¢ as iney considered, that the kings Francis
and lenry never would attempt any thing against the men of
quality, contenting themselves with awing the great ones by
the correction of the meaner sort, that now quite different meas-
ures were taken; whereas, in consideration of the number
concerned, they should have applied less violent remedies, rather
than thus open a gate to a million of seditions.,”

3B.-—Second demonstration, wherein the advice of Beza and the Divines of the

Party is reported.

The confession is sincere, I must own. Whilst nothing but
the dregs of the people we e punished, the lords of the party did
not st., but let them go qu.etiy to execution. When they, like
the rest, were threatened, thoy bethought themselves of their
weapons, or, as the author expresses it, * Each man was forced
to look at home, and many began to range themselves together,
to provide for a just defence, and to resettle the ancient and
lawful government of the kingdom.” This last word was
necessary to disguise the rest; but what goes before shows
plainly enough the design in hand, and the sequel evinces it still
more clearly. For these means of a just defence imported, that
the thing* ¢ having been proposed to lawyers and men of renown
in France and Germany, as likewise to the most learned divines;
it was discovered that they might lawfully oppose the govern
ment usurped by the Guises, and take up arms, in case of need
to repel their violence, provided the princes of the blood, who
in such cases are born lawful magistrates, or one of them, would
but undertake it, especially at the request of the estates of
France, or of the most sound part thereof.” Here thenisa
second demonstration aganst the new Reformation, because
the divines whom they consulted, were Protestants, as it is ex-
pressly specified by De Thou,T with them an unexceptionabfe
author. And Beza insinuates it plainly enough, when he says,
they took the advice ¢ of the most learned divines,” who, in his
judgment, could be none else but the reformed. As much may
we believe in regard to the lawyers, no Catholic having ever
been 80 much as named.

29.— Third Demonstration.

A third demoustration, arising from the same words is, that
these princes of the blood, ¢ born magistrates in this affair,”
were reduced to the sole Prince of Condé, a declared Protestant,
although there were five or six more at the least, and amongst
others, the King of Navarre, the prince’s elder brother, and first
prince of the hlood ; but whom the party feared rather than de-
nended on; a eircumstance that leaves not the least doubt that

¥ Beza, Hist. Eccl. liv. it 2149. { Lib. xxiv. p. 372, edit Gen

voL. II. 2%
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the design of the new Reformation was to command the enter.

piize, _
30.— Fourth Demonstration.

Nay, not only the prince is the sole person placed at tne head
of the whole party, but what makes the fourth and last convic.
tion against the Reformation is, that this, ¢ the most sound part
of the Estates, whose concurrence was demanded, were almost
all reformed.”* The most important and the most special
orders were addressed to them, and the enterprise regarded
them alone; for the end they proposed to themselves therein
was, as Beza owns, that % a confession of faith might be pre-
sented to the king assisted by a good and lawful council.”j It
is plain enough, this council would never have been good and
lawful, unless the Prince of Condé, with his party, had governed
it, and the reformed obtained all they desired. The action was
to begin by a request they would have presented to the king for
obtaining liberty of conscience ; and he who managed the whole
affair, was La Renaudie, 2 man condemned to rigorous penal-
ties for forgery, by a decree in parliament, at which court he
sued for a benefice ; after this, sheltering himself at Geneva,
turning heretic out of spite, * burning with a desire of revenge,
and of defacing, by some bold action, the infamy of his con-
demnation,”] he undertook to stir up to rebellion, as many diss
affected persons as he could meet with; and at last, retiring
into the house of a Huguenot lawyer at Paris, had the direction
of all matters in conjunction with Antony Chandieu, the Protes-
tant minister of Paris, who afterwards gave himself the name
of Sadael.

31.—The Huguenols that discovered the conspiracy do not justify the party.

True it is, the Huguenot lawyer, with whom he lodged, and
Ligueres, another Huguenot, had a horror of so artocious a
crime, and discovered the plot; but that does not excuse the
Reformation, but shows only there were some particular men
in the sect, whose conscience was better than that of the divines
and ministers, and that of Beza himself and thc whole body
of the party,§ who ran headlong into the conspiracy over all the
provinces of the realm. Accordingly, we have seen the same
Beza accusing of perfidiousness these two faithful subjects,
who alone, of all the party, had an abhorrence of, and dis-
covered the plot; so that, in the judgment of the ministers,
Jose that came into this black cunspiracy are the honest men,
1nd those who detected it are the traitors.

32.—~The protestation of the Conspirators does not justify them,
It 1s to no purpose to say, that La Renaudie and all the con-

* La Poplin. Ibid. p. 164, & 1 Hist. Eccl. L iii. p. 313,
t ‘Chuan. Ibid. pp. 733, 733, § Beza. Thuan, La Poplin. Ibid. S. . 96. |.
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spirators protested they had no design of u tempting any thing
against the king or queen, or the royal family; for is a man
to be deemed innocent, because be had not formed the design
of so execrable a parricide?®* Was it so light a matter ina
state, to cail in question the king’s majority, and elude the
ancient laws, which had fixed it at fourteen years of age, by the
joint consent of all the orders of the realm? To presume, on
this pretext, to appoint him such counsel as they thought fit?
To rush, armed, into his palace ; to assault and force him; to
ravish from this sacred asylum, and out of the king’s arms, the
Duke of Guise and the Cardinal of Lorrain, because the king
made use of them in his council ; to expose the whole court
and the king’s own person to all the violence and all the blood-
shed, that so tumultuous an attack, and the darkness of the
night, might produce? In a word, to fly to arms over all the
kingdom, with a resolution not to lay them down, till the king
should be forced into a compliance with all that they desired.
Were the particular injury done to the Guises here only to come
in question, what right had the prince of Condé to dispose of
these princes, to deliver them up to the hands of their enemies,
who, as Beza himself owns,} made a great part of the conspi-
rators, and to employ the sword against them, as De Thou says,}
should they not consent voluntarily to relinquish all state-affairs ?
What! under pretext of a particular commission, given, as Beza
words it,§ ¢ To men of a well-approved and wise conduct (such
as La Renaudie) in order to inquire secretly, though thoroughly
and exactly, into all the employments heaped upon the Guises,”
shall a prince of the blood, of his private authority, hold them
as legally convicted, and put them in the power of those, whom
he knows to be * spurred or with the spirit of revenge for out-
rages received from them, as well in their own persons, as those
of their kindred and relations ;” for these are Beza's words. |
What becomes of society, if such wicked attempts be allowed ?
But what becomes of royalty, if men dare to execute them,
swed in hand, in the king’s own palace, seize on his mmsters,
nd tear then from his side ; put him under tuition ; his sacred
person in the power of rebels, who would have possessed them-
selves of his castle, and upheld such a treason, with a war set
on foot over all the kingdom ? This is the fruit resulting from
the conncils “ of the most learned Protestant divines and law.
yers, of the best renown.” This is what Beza approves, and
what Protestants defend even to this day.T

* Ord. de Charles V 1373 and 74, et seq. Vid. ‘a Poplin. L. vi, 155, et seq
} Beza, p. 250. I Thuan, pp. 7sd, 738.
§ Beza, p. 250. Il Ibid. ¥ Burn. L iii. p. 415
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33.~-The suppdeness and connicance of Culvin,

Calviu is cited,* whao, after the contrivance had niscarned,
wrote two letters, wherein he testifies, he had never approved
it. But, after having had notice of a conspiracy of . 1is nawre,
is it enough to blame it, without giving himself a1y further
concern to stop the progress of so flagitious an uncertaking?
IIad Beza believed that Calvin did as much detest this deed
as 1t deserved, would he have approved it himself; would he
have boasted to us the approbation of the most learned divines
of the party? Who does not, therefore, perceive, that Calvin
acted here too remissly ; and provided he could exculpate him-
self, in case of ill success, was nowise averse to the conspira-
tors hazarding the event? [If we believe Brantome, the Admi-
ralf was much better disposed; and the Protestant writers
vapor much at what he wrote in the life of this nobleman,
viz., * That none durst ever speak to him about this enterprise,
because they held him for a man of probity, a man of worth, a
lover of honor, who accordingly would have sent back the con-
spirators well rebuked, and detected the whole; nay, would
himself have been aiding to quell them.”] Still, however, the
thing was done, and the historians of the party relate with com-
placency, what ought not to be mentioned but with horror.

34.— Reflections on the uncertainty of histories useless on this accasion.

There is no room here for eluding a certain fact, iy descant-
ing on the uncertainty of histories, and the partiality of histo-
rians.§ These commonplace topics are only fit to raise a mist.
Should our reformed arraign the credit of De Thou, whose
works they printed at Geneva, and whose authority, we have
been lately told by a Protestant historian, none ever disputed ;
they have but to read La Poplinicre, one of their own, ané
Beza, one of their chiefs, to find their party convicted of
crime, which the Admiral, Protestant as he was, judged so 'n.
worthy a man of honor.
35.—The firsl wars under Charles X1, in which all the party concurred.—1562.

Yet this great man of honor, who had such an abhorrence
of the conspiracy of Amboise, either because it did not suc-
ceed, or because the measures were ill concerted, or because
he found open war more to his advantage, made no scruple,
two years after, of putting himsclf at the head of the rebellious
Calvinists, Then the whole party declared themselves. Calvin
made no resistance for this time, and rebellion was the crime
of all his disciples. 'Those whom their histories celebrate as
the most moderate, only said they ought not to begin.| How-

* Crit. de Maimb. t.i. Lett. xv. N. 6. p. 263. Cal. Ep. p. 312, 313.

t Crit. de Maimb. Lett. ii. N. 2. { Brant. vie de I’Admiral de Chastil.
§Crit. de Maimb. N. 1. 4. Burn. t. 1. Pref. [|La Poplin. l. viii. Bena, t. it. 1. vi. p. B
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ever, this was their joint opinion, that to suffer themsclves to
be butchered, like sheep, was not the profession of men of
courage ; but, to be men of courage in this way, they mus
renounce the title of Reformers, and much more-—that of Cone
fessors of the Faith, and Martyrs; for it is not in vain that
St. Paul said, after David, «“ We are accounted as sheep for
the slaughter ;’* and Jesus Christ himself: ¢ Behold! I send
you forth as sheep in the midst of wolves.”t I have by me
Calvin’s own letters,”well attested, wherewm, at the beginning
of the troubles of France, he thinks he does enough, in writing
to the Baron des Adrets, against pillaging and violence, against
inage-breaking, and against the depredation of shrines and
church treasures, without public authority. 'To be satisfied, as
he is, with telling the soldiers thus enrolled, «“Do violence tc
no man, and be content with your pay,”} adding nothing more;
is speaking of this militia as you do of a lawful militia: and il
is thus that St. John the Baptist decided in behalf of those whe
bore arns under their lawful princes. The doctrine, which
allowed taking then up in the cause of religion, was afterwards
ratified, I do not say by the ministers in particular only, but also
in common by their synods, and it was necessary to proceed to
this decision in order to vngage in the war those Protestants,
who, from a sense of the ancient principles of Christian Faith,
and the submission they had so frequently promised at the be-
ginning of the new Reformation, did not believe that a Christian
should maintain the liberty of conscience otherwise than by suf-
fering, according to the gospel, in all patience and humility.
The brave and wise La Noue, who was at first of this opinion,
was drawn into a contrary sentiment and practice by the author-
‘ty of the ministers and synods. The Church was for that time
infallible, and they yielded blindly to her authority against their
own consciences.

36.—~ Decisions of the Calvinistic national Synods, in approbation of taking up

arms.—1563.

Now the express decisions relating to this matter were, for
tle most part, made in provincial synods; but, that there be
1o occasion to search for them there, it will be sufficient to ob-
~erve, that these decisions were preceded by the national Synod
of Liyons in 15663, Art. 88, by particular facts of this import,--
* That a minister of Limousin, who, in other respects had be-
haved uprightly, terrified by the threats of his enemies, had wrote
to the queen-mother, that he never had consented to the bearing
of arms, although he had consented and contributed thereto.
{tem, that he had promised not to preach till the king shoul
grant him leave. Bince that time, having a sense of his fault.

4 Romn. viii. 36. 1 Matt. x. 186, { Luke iii. 14.
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he had made a public confession of it before all the people, ox
a day of celebrating the Supper, in the presence of all the
munsters of the country and of all the faithful. The query is,
whether he may resume his pastoral charge? the opinion is,
he may : nevertheless, he shall write to him by whom he had
been tempted, to notify to him his repentance, and shall entreat
him to let the qucen know as much, and all whomsoever this
scandal to his Church might have reached; and it shall be in
the breast of the Synod of Limousin to remove him to some
other place, as they shall think most prudent.”

37.—JdAnother decision.

It is so Christian and so heroic an act, in the new Reforma.
tion, to make war against their sovereign for religion’s sake
that it is made criminal in & minister to have repented of, and
asked pardon for it of his queen. Reparation must be made
before all the people in the most solemn acts of religion, namely,
at the Supper, for respectful excuses made to the queen ; and
80 far must the insolence be carried, as to have it declared to
aer in person, that this tender of respect is recalled, to the end
she may be assured that, from henceforth, they will have no
manner of regard for her; nay, they are not certain, after all
this reparation and retracting, whether or no the scandal which
this submission had caused amongst the reformed people woula
be quite defaced. 'T'herefore it cannot be denied that obedience
was scandalous to them : thus it is decided by a national synod.
But here is, in the forty-eighth article, another decision which
will not appear less wonderful: an abbot arrived to the knowi-
edge of the Gospel, had burnt all his titles, and during six years
hac not suffered Mass to be sung in the abbey. What a Ref-
ormation! but here lies the stress of his encomium : Nay, hatt
always comported himself faithfully, and borne arms for the main.
lenance of the Gospel. A holy abbot, indeed, who far remote
from popery, no less than from the discipline of St. Bernard and
St. Benedict, would not endure either Mass or vespers in his
abbey, whatever might have been the founder’s express injunc-
tion; and moreover, dissatisfied with those spiritual weapons
which St, Paul so much recommended, yet too feeble for our
warrior’s courage, has generously carried arms, and drawn the
sword against his prince in defence of the new Gospel. Lef
him be admitted to the Supper, concludes the whole national
Synod, and this mystery of peace becomes the remuneration for
that war he had waged against his country.

38.—The same Doclrine perpetucted in the succeeding Synods till our deys.

This tradition of the party has heen handed down to subse.
quent times successively ; and the Synod of Alais, in 1620, re
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turn thanks to M. de Chastillon for his letter, wherein ¢ He
protested to them, that he would employ whatever was in his
power after the example of his predecessors, for the advance-
ment of the kingdom of Jesus Christ.” This was their atyle.
The juncture of times and the affairs of Alais, explain the inten-
tion of this lord ; and what the Admiral de Chastillon and Dan-
delot, his predecessors, meant by the kingdom of Christ is well
known.
39.—The spirit of the Huguenots in these wars.

The ministers, who taught this doctrine, thought to impose
upon the world, by setting up that fine discipline in their troops
so much commended by De Thou. It lasted indeed about three
months : after this, the soldiers, soon carried away into the most
grievous excesses, thought themselves well excused, if they did
hut cry out Long live the Gospel ; and the Baron des Adrets,
who knew full well the temper of this militia, upon his being
reproached, as a Huguenot historian* relates, that after quitting
them he had done nothing worthy of his first exploits excused
himself by saying, there was nothing he durst not enterprise
“ with a soldiery, whose pay was revenge, passion, and honor,”
whom ¢ he had bereft of all hopes of pardon” by the cruelties
he had engaged them in. If we believe the ministers, our Re-
formed are still in the same dispositions ; and the most volu-
minous of all their writers, the author of new systems, and the
interpreter of prophecies, has but lately published in print, that
“ The fury, at this day, those are in who have suffered violence
and {he rage they have conceived at being forced, strengthens
the love and attachment they had to truth.””t This, according
to the ministers, is the spirit that animates these new martyrs.

40.-—Whether the example of Catholics vindicates the Huguenots.

It serves not the turn of our Reformed, to excuse themselves,
as to the civil wars, by the examples of Catholics under Henry
III and Henry 1V, since, besides the incongruity of this Jeru-
salem’s defending herself by the authority of Tyre and Babylon,
they are very sensible that the body of Catholics which detested
these excesses, and remained faithful to their kings, was always
great: whereas, in the Huguenot party, scarce two or thres
persons of note can be found that stood firm in their loyalty.

41—V ain pretext of Calvinists, who pretend that these :vars did not properly
concern Religion.

Here again they make fresh efforts to show that these wars
were merely political, and nothing appertaining to relizion.
These empty pretexts deserve not refutation, nothing more being
necessary for discovering the drift of these wars than to read

*D. Aub. t. i. 1. iii. ch. ix. pp. 155, 156.  } Jur. Accompliss. des Proph
Avis & tous les Chrét. Towards the middle of his Picface or Introduction.
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the treaties of peace and the edicts of pacification,— 5f whick

liberty of conscience, with some other privileges for the Prot-

estants, was always the main import: but because, at this time,

men are bent more than ever upon darkening tae clearest fact,

duty requires of me I should speak something on this head.
42.—Illusions of Mr. Burnet.

Mr. Burnet,* who hath taken in hand the defence of the con
spiracy of Amboise, enters also the lists in vindicatioa of the
civil wars; but after a manner which shows plainly he is ae-
quainted with no more of our history and laws than what he has
picked up from the most ignorant and the most passionate of
all Protestant authors, I forgive his mistaking that famous
Triumvirate under Charles IX, for the union of the King of
Navarre with the Cardinal of Lorrain, whereas, unquestionably,
it was that of the Duke of Guise, ot the Constable de Mont-
morency, and the Marshal of St. Andrew: nor should I even
have thought it worth my while to have pointed out these sorts
of blunders, were it not that they convict him, who fell into them,
of not having so much as seen one good author. It is a thing
less supportable to have taken, as he has done, the disorder of
Vassi for a premeditated enterprise of the Duke of Guise, with
a design to break the edicts, although De Thou, whose tes-
timony he must not reject, and (except Beza, too prejudiced by
passiun to be credited on this occasion) even Protestant authors
aver the contrary. But to say that the regency had been given
to Autony, King of Navarre; to descant, as he does, on the
authority of a regent; to affirm that this prince, having out-
stripped his power in the revocation of the edicts, the people
might join themselves to the first prince of the blood after him
namely, to the prince of Condé ; to carry on this empty reason
ing, and say that, after the death of the King of Nuvarre, the
regency devolved to the prince his brother, and that the founda-
tion of the civil wars was the refusal made to this prince *of the
government, to whom it of right belonged,”] is, to speak plainly
of a man so positive, mixing too much passion with too muck
ignorance of our affairs.

43.—His gross blunders and great ignorance of the affairs of France.

For, in the first place, it is certain, that in the reign of Charles
1X the regency was conferred upon Catharine of Medicis by the
unanmimous consent of the who e kingdom, and even of the King
of Navarre. Mr. Burnet’s lawyers, who proved, as he pretends,
“ that no weman might be admitted to the regency,” were igno-
rant of a standing custom, confirmed by many examples ever
since the time of Queen Blanche and St. Lewis.§ These sama

4 Partii. . uii. p. 415, &e.  § Thuan. L xxix. p. 77, ct seq. La Poplin, 1. vii,
op 253,284 1 Part2.1. ifi. p.416.  § Vide Ia Poplin. 1. vi. pp. 155, 156
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lawyers, according to Mr. Burnet’s relation, presumed even to
say, “that two and twenty was the soonest that any King of
France had been ever held to be of age to assume the govern
ment, contrary to the express tenor of the ordinance of Charles
(he Fifth, in 1374, which has always been a standing law in the
whole kingdom without any contradiction.* To quote these
lawyers, and make a law for France of their ignorant and iniqui-
tous decisions, is erecting into a state law the pretext of rebels.

44.—Sequel of Mr. Burnet's Fallacies.

Neither did the Prince of Condé ever pretend to the regency,
no, not even after the death of the King his brother ; and so far
was he from calling in question the authority of Queen Catha-
rine, that, on the contrary, at his rising in arms, he grounded
himself on nothing but the secret orders he pretended to have
received. But what deceived Mr. Burnet is, percnance, his
having heard it said, that those who joined themselves to the
Prince of Condé for the King’s defence, who, they pretended.
was a prisoner in the hands of the Guises, gave to the Prince
the title of lawful Protector and Defender of the King anc
kingdom.T An Englishman, dazzled with the title of Protector,
imagined he saw in this title, according to the usage of his
country, the authority of a regent. The Prince never so much
as dreamt of it, since even his elder brother, the King of Na-
varre, was still living ; on the contrary, this empty title of Pro-
tector and Defender of the kingdom, which in France signifies
just nothing, was given him on no other account but because
it was very well perceived there was no lawful title that could
be given him.
45,—The French Calvinists exiricate themselves no better out of this difficulty.

Let us then leave Mr. Burnet, who, though a foreigner, pro-
nounces thus peremptorily on our laws, without knowing so murh
as the first rudiments of them. 'The French give the thing a
different turn, and ground themselves on some of the Queen’s
letters, ¢ who begged of the Prince to preserve the mother and
children, and the whole kingdom, against those who had a mind
to ruin all.”f But two convincing reasons leave no shelter for
this vain pretext. In the first place, because the Queen, who
in this manner addressed herself privately to the Prince, ex-
ceeded her power: it being agreed that the regency was con-
ferred upon her on condition that she did nothing of consequence
except in council, with the participation and by the advice of
the King of INavarre, as the first Prince of the blood, and lieu-
tenant-general, established by the consent of the Estates in all

v Vide 'a Poplin. L vi. pp. 616. t Thuan. l. xxix. 1562. La Poplin. 1. viil.

} Critic d4u P. Maimb. let. xvii. N. 5. p. 303. Thuan. l. xxix. An. 1559
pp. 79,8  Thuan, L xxvi. p. 787, &e.
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the provinces and armies during the munonity. As, therefore,
the King of Navarre felt that she was driving all to ruin through
that restless ambition which tormented her, of preserving her
authority, and that she wholly turned on the side of the Prince
and the Huguenots, the just fear he was in of their Lecoming
masters, and lest the Queen through despair, should at length
even cast herseif into their arms together with the King, made
him break al' the measures of this Princess. The other Princes
of the blood joined with him, no less than the chief men of the
kingdom and the parliament. The Duke of Guise did nothing
but by the orders of this King ; and the Queen so well knew
she exceeded her power in what she requested of the Prince,
that she never durst use any other words, in her addresses to
himn, than those of invitation ; so that these so boasted letters
are nothing else, in reality, but the anxieties of Catharine, not
the lawful injunctions of a regent ; so much the more (and it is
the secund proof) as the Queen gave ear to the Prince but for
a moment, and through the vain terror she had conceived of
being stripped of her authority ; insomuch, that it was easily
believed, says De Thou, she would come off from this design
as s/ on as ever she should get the better of her fears.*

46.—The Culvinists convicted by Beza.}

A _cordingly, the event discovers that she entered sincerely
wmto the measures of the King of Navarre, and thenceforward
never left negotiating with the prince in order to reclaim him to
his duty. Wherefore, these letters of the Queen, and all that
followed thereupon, are counted nothing by historians but a vain
pretext. Nay, Beza makes it plain enough that all turned on
religion, on the breach of edicts, and on the pretended murder
of Vassi.] The Prince neither stirred, nor gave orders to the
Admiral to take up arms, but ¢ requested, and more than en-
treated, by those of ke new relsgion, to grant them his protection,
under the narse and authority of the King and his edicts.”
47.—The first War resolved upon by the advice of all the Ministers, and tht

peace eancluded notwithstanding their opposition.— Testimony of Beza.

It was 1n an assembly, at which were present the chief men
- of their Church, that the question was proposed, whether they
might in conscience execute justice on the Duke of Guise, and
that with no great hazard, for thus the case was worded ; and
the answer returned was, that ¢ it was better to suffer what might
please God, putting themselves only on the defensive, should
necessity reduce the churches to that point. Yet, whatever
might happen, they ought not to be the first to draw the sword.”§
Here, then, is a point resolved in the new reformation, that they

Yhuan. xxvi. p. 79. t Lib. vi. 1 Ibid p. 4. § Ibid ¢ 6,
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may, without scruple, make war on a lawful power, at leasat in
their own defence. Now, they took for an assault the revo. a-
tion of the edicts : so that the reformation laid it down for a
certain doctrine, that she might fight for the liberty of conscience,
in contradiction not only to the faith and practice of the Apostles,
but also to the solemn protestation Beza had but just made at
s demanding justice of the King of Navarre; viz., ¢ that it
appertained to the Church of God to suffer blows, and not to
give them ; but that he ought to remember, this anvil had worn
out many a hammer.* This saying, so much extolled by the
party, proved a deceit, since, after awhile, the anvil itself com-
menced to strike contrary to nature, and, wearied with bearing
blows, repaid them in its turn. Beza, who glories in this con-
ceit, in another place makes this important declaration in the
face of all Christendom,T ¢ that he had warned of their dutly
as well the Prince of Condé as the Admiral, and all the other
lords and men of every degree, that made profession of the
Gospel, to induce them to maintain, by all means possible to them,
the authority of the King’s edicts and the innocence of the poor
oppressed ; and ever after hath continued in this same will, ex-
horting, nevertheless, every person to use his arms in the mos:
modest manner possible, and to seek, next to God’s honor, peace
in all things, provided they do not suffer themselves to be de-
ceived and imposed upon.” What a delusion to persuade him-
self, whilst he actually authorizes a civil war, that he has fu]-
filled his duty by recommending modesty to a people up in arms

And as for peace, did he not see that the security he leqmred
for 1t would always afford pretexts, either of keeping it at a dis-
tance, or of breaking it? In the meantime he was by his preach-
ing, as himself confesses, one of the principal inciters to the
war. One of the fruits of his gospel was, to teach this new duty to
subjects and officers of the crown. All the ministers concurred
in his sentiments, and he owns himself,f that when peace was
mentioned, the ministers so much opposed it, .hat the prince,
resolved on concluding it, was forced to exclude all of them from
the debat2; for they were determined to hinder the party from
suffering the least exception to that edict, which was inost favor.
able to them, namely, that of January. But the prince, who
had consented, for peace sake, to some light rest- ictions, “ caused
them to be read before the nobility, suffering r one else but the
Zentlemen bearing arms to speak their opinions, as he declared
openly in the assembly; so that the ministers, after that time,
were neither heard nor admitted to give n their advice ;”’§ by
this means peace was made, and all clauses of the new edict
nake it appear that nothing but religion was contended tor in

* Beza,l.wi.p. 3. 1Tbid. p.298. 1 Ibid. pp. 280, 282. § Ibid. p. 285.
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this war. Nay, 1t is manifez had the mmnisters been hearkened
to, it would have been contir. 1ed in hopes of gaining more ad-
vantageous conditions which they proposed at large in writing,
adding many things even to the edict of January, and they
made, says Beza, a declaratioy of them, ¢ te the end posterity
might be informed howthey comported thernselves in thisaffair.””*
This, therefore, stands an eternal testimony, that the ministers
approved the war, and were more bent than the princes and the
armed soldiers themnselves, on pursuing it from the sole motive
of religion, which they pretend, at present, was quite out of the
question ; yet was the fundamental cause of the first wars, by
the consent of all authors, both Catholic and Protestant.

48,—The other wars are destitule of all pretext.

The rest of the wars have not so much as a color of pretext,
the queen then concurring with all the powers of the state;
neither was there any other excuse alleged but discontents and
contraventions ; things which, in the end, have no kind of weight,
but in presupposing this error, that subjects have a right in the
cause of religion to take up arms against their king, although
-eligion prescribes nothing but to suffer and obey.

49,—Answers of Mr. Jurieu.

I now leave the Calvinists to examine whether there be the
feast appearance of solidity in all Mr. Jurieu’s discourses, where
he says, that this same is a quarrel ¢ wherein religion came in
merely by chance, and to serve for a pretext only ;”’} since, on
the contrary, it is manifest, religion was at the bottom of it, and
the reformation of the government was nothing but a cloak to
cover their shame for having begun a war of religion, after so
many protestations howmuch they abhorredall suchconspiracies.

But here is another kind of excuse which this artful minister
arepares for his party as to the conspiracy of Amboise, when he
answers, that, ¢ be it as it will, it is no otherwise criminal than
by the gospel rules.”} It is then a trifle for Reformers who
boast nought to us but the gospel, to form a conspiracy that is
condemned by the gospel; nor will they be much concerned
provided it only militates against these sacred ordinances. But
what follows in Mr. Jurieu will make it evident he understands
as little of morality as Christianity, since he even dares to write
these words :—¢ The tyranny of the princes of Guise could not
be overthrown without a great effusion of blood; the sparit of
Christianity suffers not that: but if this enterprise be scanned
according to the rules of worldly morality, it is not at all crim-
inal.”§ It was, nevertheless, according to the rules of worldly

* Beza, 1. vi. p. 285. t Avol. poxr la Reform. part 1. ch. x. p. 301
{ Ibid. ch, xv. . 453 § Ibid.
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morality, that the Admiral condemned the ronspiracy as so
shameful and deteatable, and, according tc the dictates of a man
of honor, not barely of a Christian, that he conceived such a
horror of it; nor is the corruption of the world as yet advanced
so far as to discover innocence in deeds equally subversive of
als laws human and divine.

The minister succeeds no better in his design when, instead
+f vindicating his pretended Reformers in their rebellions, he
sets himself to point out the corruption of the court against
which they rebeiled, as if reformers could have been ignorant
of that apostolical command, * Obey your masters, though they
be froward,”*

His long recriminations, with which he fills a volume, are not
a whit more to the purpose, since this the main question will
always return, whether those who are boasted of to us as the
refermers of mankind, have diminished or increased its evils,
and whether they are to be considered as Reformers who cor-
“ect them, or rather as scourges whom God sends to punish them.
30.— Question concerning the spirit of the Reformation.—W helher it was &

spirit of meekness or of violence.—1514,

Here might that question be considered, whether it be true
that the Reformation, as she boasts, never aimed at establishing
herself by frrce; but the doubt is easily resolved by all the
above mentioned facts. As long as the Reformation was weak,
it is true she always seemed submissive; nay, gave out for a
fundamental point of her religion that she believed it not only
unlawful to use force, but even to repel it.} But it was soon
discovered this was of that kind of modesty which fear inspires,
a fire hidden in ashes; for no sooner could the Reformation
attain to be uppermost in any kingdom, but she was for ruling
uncontrolled. In the first place, no security was there for priests
and bishops ; secondly, the true Catholics were proscribed, ban-
ished, deprived of their goods, and in some places of life, by the
law of the state, as for instance, in Sweden. The fact is cer-
tain, whatever may have been said to the contrary. This was
what they came to who at first cried so loud against violence ;
and there needs but to consider the acrimony, the bitterness, and
insolence which was diffused through the first books and the
first sermons of these Reformers ; their bloody invectives, the
calumnies they blackened our doctrine with, the sacrileges, the
‘mpieties, the idolatries with which they incessantly reproached

s; the hatred they inspired against us, the plunderings which
were the result of their first preaching, *the spite and violence”]
which appeared in their seditious libels set up against the Mass ;

* ] Pet. ii. 18. 1} Crit. t. i. Lett. vili, N. 1. p. 12, et veq. Lett. xvi. N, §,
p- 315, &e. { Beza, 1. i. p. 16.
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mn order to form a judgment of what was to be expected from
such beginnings.

51.—Scquel of the violent spirit which predominated in the Reformation.

But many wise men, say they, condemned these libels ;* so
much the worse for the Protestant party, whose transports w: re
80 cxtreme, that all the wise men who remained in it could not
repress them  'These libels were spread all over Paris, posted
up and dispersed in every street; fixed even to the door of the
king’s chamber ;1 nor did the wise ones who disapproved this,
1se any efficacious measures for its prevention. When that
pretended martyr, Anne du Bourg, had declared in the tone of
a prophet £ the president Minard, whom he challenged, that in
spitc of his refusing to absent himself and decline hearing his
cause, he never should sit as judge in it,] the Protestants knew
full well how to make good his prophecy, and accordingly the
president was murdered towards the evening on entering his
house. It was known afierwards, that Le Maitre and St. André,
both of them very averse to the new gospel, would have met
with the like fate, had they come to the court; so dangerous a
thing it is to oficnd the Reforination, though weak! And we
learn fromn Beza himself, that Stuart, a relation of the queen’s
“a man ready for any execution, and a most zealous Protestant,
made frequent visits to the prisoners held in the parliament jai
on the score of religion.”§ He could not be convicted of having
struck the blow, yet we see at least through what channel the
commuunication might flow ; and, howsoever that inay be, neither
did the party want men of desperate resolution ; nor can any be
accused of this combination, but those who interested themselves
for Anne du Bourg. It is no hard maiter to vent prophecies,
when such angels are at hand to execute them. 'T'he assurance
of Anne du Bourg in foretelling so distinctly what was to happen,
discovers plainly the good intelligence he had received ; and
what is said in the history of D¢ Thou, in order to show him a
prophet, rather than an accomplice of such a crime, smells rank
f an addition from Geneva. We must not, therefore, wonder
e, a party whick nursed such daring spirits, should take off
the mask as soon as ever a weak reign opened a prospect of
success, which we have seen they never failed to do.

52.—Vain excuses.

A new Defender of the Reformation is persuaded, from the
dissolute behaviour, and entire conduct of the Prince of Condé
that there was ¢ inore of ambition than religion in what he did ;
and he owns, that religion ¢ was of no other use to him, than te

* Beza, L. 1. p. 16. 1 'Thuan. hib, xxim. An. 1559, p. 169.
{ Beza, .1 La Poplin. L. v. p. 144, § L. i p. 248, An. 1560,
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furnish him with instruments of revenge.”® He thinks by that
means to resolve all into policy, and justify yis own religion:
not reflecting this is the very thing we charge them with, viz,
that a religion styling itself reformed, was so prompt an instru-
ment of revenge to an ambitious prince. It is nevertheless the
crime of the whole party. But what does this author say to us
of the pillaging of churches and vestries, of breaking down
images and altars? Why truly he thinks to clear all by saying
that * the prince, neither by prayers, nor by remonstrances, nor
even by chastisements, could put a stop to these disorders,”{
This is no manner of excuse ; it is a conviction of that violence,
which reigned in the party, whose fury the very heads could not
restrain. But I am very much afraid that they acted by the
same spirit with Cranmer and the rest of the English reformers,
who,uponthe complaints that were made against image-breakers,
“ although they had a mind to check the heat of the people anc
keep it within compass, yet were unwilling it should be done
after such a manner as to dishearten their friends too much.”]
This was the case of the chief leaders of our Calvinists, who,
though they judged themselves obliged in honor to blame these
enormities, yet we do not find they ever did justice on the au-
thors of them. Beza’s history will suffice to show, that our
Reformed were always ready at the least signal to run to arms,
to break open prisons, to seize on churches, nor was there any
thing ever seen more factious. Who is ignorant of the cruelties
exercised by the Queen of Navarre against priests and religious?
The towers from which the Catholics were cast headlong, and
the deep pits they were flung into, are shown to this day. Tte
wells of the bishop’s palace at Nismes, and the cruel instr:

ments employed to force them to the Protestant sermons, a1
not less known to the whole world. We have still the informa

tions and decrees, by which it appears that these bloody execu.
tions were the deliberate resolves of Protestants in council as-
sembled. We have the original orders of generals, and thgse
of cities, at the request of consistories, to compel the Papists to
embrace the Reformation, by taxes, by quartering soldiers upon
them, by demolishing their houses, and uncovering the roofs.
Those who withdrew, to escape these violences, were stripped
of their goods: the records of the town-houses of Nismes,
Montauban, Alais, Montpellier, and other cities of the party,
are full of such decrees ; nor shouid I mention them, were it not
for the complaints with which our fugitives alarm all Europe.
I'hese are the men who bcast their meekness. Whata cruelty
to persecute such people merely for religion, who warrant al'

* Crit. 1. i. Lett. ii. N. 3. p. 45, et seq. Ibid. Lett. xviii. p, 331.
t Ibid. Lett. xvii. N. 8. t Burn. part. ii. L 1 p. 9.
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they do from Scripture, and chant so harmoniously their psalms
in rnyme! No fear, they soon found means to shelter them-
selves from martyrdom, after the example of their doctors, whe
always were in security themselves whilst they encouraged
others ; both Luther and Melancthon, Bucer and Zuinglius,
Calvin and (Fcolampadius, with all the rest of them, speedily
betook themselves to secure sanctuaries; nor am I acquainted,
amongst the heads of the reformers, with any, even false mar-
tyrs, unless perchance such a one as Cranmer, whom we have
seen, after a repeated abjuration of his faith, unresolved to die
in the profession of it, till he was convinced his renouncing it
would be unavailable to save his life.
53.—JInswer to those who might say, this is foreign to our subject.

But to what purpose, it may be objected, the reflecting on
these past transactions, which a peevish minister will say is only
done to exasperate them the more, and aggravate their misfor-
tunes? Such fears ought not to hinder me from relating what
appertains so manifestly to my subject; and all that equitable
Protestants can, in a history, require from me is, that, not rely-
ing wholly on the credit of their adversaries, I also give ear to
their own historians. I do more than this, and, not content
with hearing them, I join issue with them on their evidence.
Let our brethren open then their eyes; let them cast them on
the ancient Church, which, during so many ages of so cruel a
persecution, never flew out, not for a moment, nor in one single
person; but was seen as submissive under Dioclesian, nay,
under Julian the apostate, when she was spread over all the
earth, as under Nero and Domitian, when but in her infancy ;
there indeed appeared the finger of God truly visible. But the
case I8 quite different, when men rebel as soon as able; and
when their wars last much longer than their patience. Expe-
rience sufficiently shows us n all kinds of sects, that conceited
opiniun and strong prejudice can mimic fortitude, at least for a
while ; but maxims of Christian meekness are never in the heart,
when men so readily exchange them, not only for opposite prac-
uces, but also for opposite maxims, with deliberation and by ex-
press decisions, as it is plain our Protestanis have done. Here
is, therefore, a true variation in their doctrine, and an effect of
that perpetual instability, which cannot but fix on their Reforma-
tion a character suitable to those works, which having but what
is human in thern, of course must ¢ come to nought,”* according
to Gamaliel’s maxim.

54 —The Assassination of the Duke of Guise, by Poltrol, held by the Reformation
as an act of Religion.—1562,

The assassination of Francis, Duke of Guise, ought nut ta

* Acts v. 38.
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pass unmentioned in this history, inasmuch as the atthor of this
murder mingled his religion with his crime. It is Beza tha
represents to us Poltrot as excited by some secret impulse, at
th. time he resolved upon this infamous exploit; and in order
to make us understund that this secret impulse was from God,
he also descrnibes the same Polwot just ready to enter on the
execution of this black design,* ¢ Praying to God most ardently,
that he would vourchsale to change his wiii, if what he intended
was displeasing to him ; otherwise, that he would give him con-
stancy, and strength sufficient to slay this tyrant, and by that
means free Orleans from destruction, and the whole kingdom
from so miserable a tyranny. Thereupon, and in the evening
of the same day, proceeds Beza, he struck the blow; that is,
during this enthusiasm, and just rising up from that ardent
prayer.”t As soon as ever our Reformed knew the thing was
done, ¢ they solemnly returned thanks to God with great rejoic-
ings.””f The Duke of Guise had always been the object of
their hatred. No sooner were they 1n a condition to effect it,
but we have seen them conspire his ruin, and this by the advice
of their doctors. After the riot at Vassi, althougii it was certain
he had used all his endeavors to appease it, the party rose up
against him with hideous ciamor=:§ and Beza, who carried
their complaints to court, acknowledges, © He had desired ang
begged of GGod innumerable times, either to change the heart
of the Duke of Guse, which, nevertheless, he could not hope,
or that he would rid the kingdom ot him ; whereof he calls tc
witness all those who have heara his prayers and preaching.”}}
It was therefore in his preaching, and in public, that he offered
up innumerable times these seditious prayers; after the example
of those of Luther, whereby, we have observed, he knew so well
how to animate mankind, and stir up individuals to fulfil g
prophecies. By the like prayers the Duke of Guise was rep-
resented as a hardened persecutor, from whom it was secessary
to beseech (zod that he would deliver the world by some extra-
ordinagy stroke of his Providence. What Beza says in his own
excuse,T “that he did not publicly name the Duke of Guise,”
1s much too silly. What signifies the naming a man when you
snow both how to point him out by his characters, and explain
yourself in particular to those who might sufficiently have un-
derstood you?! These mysterious innuendocs, in sermons and
divine service, are more likely to exasperate men’s minds, than
more explicit declarations. Beza was not the only one that
inveighed most bitterly against the Duke; all the ministers
~ailed in the same manner. No wonder then, that arnongst se
* L, vi. pp. 267, 268. { Ibid. p. 230.  { Ibid.
§ Thuan. lib. xxxix. pp. 77, 78. il L. vi. 299, g Ibid.
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many “men lisposed for execution,” with which the party
abounded, sorie should be found that thought they did God
service in delivering the Reformation from such an enemy.
The still blacker enterprise of Amboise had met with the ap-
probation of Deza and their doctors.  This, in the conjuncture
of the siege of Orleans, when the bulwark of the party together
with this city was just falling into the Duke’s hands, was of a
far different importance ; and Poltrot believed he did more for
ais religion than La Renaudie  Accordingly, he talked openly
of his design as of a thing that would be well approved of. Al-
though he was known in the party for a man sworn to kill the
Duke of Guise, cost what it would, neither the generals, nor the
soldiers, nor even the pastors dissuaded bim from it. Let any
onc that pleases believe what Beza says,* that those words were
taken ¢ for the vagaries of a giddy-headed person,” that would
never have vented his design had he resolved to execute it. But
the more sincere D’Aubigné is agreed, that it was hoped in the
party he would strike the blow : which, he says, ¢ he had learnt .
from good authority.”t Tt is also very certain, that Poltrot did
not pass for one that was hair-brained.f Soubize, whose ser-
vant he was, and the Admiral, considered him as a useful
person, and employed him in affairs of consequence ; and the
manner of his explaining himself spoke him rather a man reso-
lute at all cvents, than one giddy-neaded and crazy. ¢ He
presented himself (they are Bezn’s words) to Mr. Soubize, a
leading man in the party, to acquaint him that he had resolved
with himself in cold blood to deliver France from so many mis-
eries, by killing the Duke of Guise; which he durst boldly
undertake, cost wkat it would.”§ The answer which Soubize
returned him was not calculated to make him relent in his un-
dertaking ; for he only tells him ¢ T'o do his accustomed duty ;”
and as for the matter proposed, : God knew well how to take
care of it by other means.” So faint a reply, in an action which
ought not to be spoken of without horror, must have discovered
to Poltrot, in Soubize’s mind, either the zpprchension that the
thing would not be executed successfully, or the design of ex
culpating himself, rather than an express condemnation of it
The rest of the chiefs spoke to him with no less indifference :
hey were satisfied with telling him ¢he ought to beware of
extraordinary vocations.”|| This, instead of dissuasion, was
working up a helief in him that his enterprise had something in
it of what was heavenly and inspired ; and, as )’ Aubigné ex-
presses it in his animated style, ¢ Their remonstrances, undet
the appearance of dissuading, really urged h'm on.” Accord

* L. vi. p. 268, t D’Aub, p. 1.1 i, ¢. xvil. p. 176.
{ Beza, pp. 268, 295, 297.  § Ibid. pp. 266, 268. ! D’Aub. t. i, p. 176,
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ingly, he was but the more determined on his black undertaki

he spoke of it to every body ; and, o ntinues Beza, * had his
mind so bent on it, as to make it the common topic of his dis.
course.” During the siege of Rouen, at which the King of
Navarre was killed, this death being mentioned, Poltrot, * fetch-
ing a deep sigh from the bottom of his breast, Ha! says he, this
15 not enough, a much greater victim must still be sacrificed.”*
When asked what it might be: he answered, It is the grea
(zuise ;” and at the same time, lifting up his right arm, % This
is the arm,” cried he, * that will do the deed, and pat an end to
our misfortunes.” This he repeated ofien, and always with the
like energy. All these discourses bespeak a man determined.
scorning to conceal himself, because persuaded he is doing a
meriforious action : but what more discovers the disposition of
the whole party, is that of the Admiral, whom they held up to
the whole world as a pattern of virtue and the glory of the Ref.
ormation. I shall not speak here of Poltrot’s evidence, accusing
him and Beza of having induced him to this design. Let us lay
aside the testimony of a witness, who has perhaps varied too
much to be entirely credited on his own word: but the facts
avowed by Bezat in his history cannot be called in question,
rauch less those that are contained in the declaration which the
Admiral and he jointly on the assassin’s accusation, sent to the
Queen.] Thence, therefore, it remains evident, that Soubize
despatched Poltrot with a packet of I tters to the Admiral when
still near Orleans endeavoring to relieve the town; that it was
with the Admiral’s consent that Poltrot went to the Duke of
(ruise’s camp, and pretended to surrender himself to him, as
one who was tired of bearing arms against the king ;§ that the
Admiral, who otherwise could not be ignorant of a design made
public by Poltrot, learnt from his own mouth that he persisted
1n it still, since he owns that Poltrot, in departing on his enter-
prise, * went so far as to tell himn, it would be an easy matter to
kill the Duke of Guise ;” that the Admiral spoke not a word ta
turn him from it; nay, on the contrary, though conscious of his
design, gave him at one time twenty crowns, and a hundred at
another, to mount himself well:|| in those days a considerable
supply,and ahsolutely n-cessary both to facilitate his undertaking
and escape. Nothing can be more frivolous than what the
Admiral alleges in his own defence. He says, “that when
Polirot mentioned to him his killing the Duke of Guise, he, the
Admiral, never npened his mouth to incite him to undertake it.”
There was no need of inciting a man whose resolution was so
well taken ; and in order that he might accomplish his design,

# Thuan, 1. xxxiii. p. 277, 1 L. w1, pp. 291, 308. } Ibid. pp. 294, 295, et sec
§ 2 209. Il P, 808, T Ibid. pp. 297, 391
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the Admiral had no more to do than as he did, to despatch him
to the place where he might execute it. The Admiral, not con-
tent to send him thither, gives him money to support himself
there, and for the supply of all necessaries for such a design,
not forgetting even that of a good horse and furniture.®* What
the Admiral alleged farther, that he sent Poltrot into the camp
only to gamn intelligence, is manifestly nothing but a cloak to
that design, which he would not own. As for the money, nothing
i1s more weak than what the Admiral replies, viz. ¢ that he gave
it to Poltrot, without ever specifying to hun the killing or not kili-
ing the Duke of Guise.”f But the reason he brings in his jus-
tification for not dissuading him from so wicked an attempt,
discovers the bottom of his heart. He confesses then, ¢ hefore
these last troubles, he knew the men who had determined to
kill the Duke of Guise; that far from inducing them to this
design, or approving it, he had diverted them from it, and even
given notice of it to Madame de (zuise : that, since the affair
of Vassi, he had prosecuted the Duke as a public enemy; never-
theless it cannot be discovered that he ad approved any attempt
should be made on his person, till he had notice given him that
the Duke had drawn in certain persons to kill him and the Prince

of Condé.” It follows, therefore, that after this notice giver

(as to the truth whereof we ought not to believe an enemy or

his bare word) “ he did approve” attempting on the Duke’s life

but, ¢ since that time, he acknowledges, when he heard one say

tf he could he would kill the Duke of Guise even in his camp
he did not dissuade him from it:” hy which it appears at once,
that this bloody design was common in the Reformation, ana
the chiefs of it, the most esteemed for their virtue, such was
undoubtedly the Admiral, did not think themselves under any
obligation of opposing it; on the contrary, they concurred in it
in every way the most effectually they were able; so little did
an assassination disturb their consciences, provided religion

ware its motive.
85.—Sequel,

Should it be asked, what could induce the Admiral to confess
facts which bore so hard upon him? it was not from his igno-
rance of the difficulties he incurred; but, says Deza,t « the
Admiral, being downright and truly sincere, it any man of his
quality ever was, made answer, that if afterwards, upon con-
fronting, he should happen to make some further confession, he
might give occasion to think that even then he did not discover
the whole truth ;” that is, if rightly understood, this sincere and
downright man feared the furce of truth at confronting, and pre-
pared his subterfuges, as is usual to guilty persons, whose con

* [..vi pp 297, 301, 1 Ibid. p. 297, { Beza, p. 308,
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science, and fear of being convicted, makes them often confess
more than could be drawn from witnesses, Nay, it seems, if
the manner of the Admiral’s explaining himself be well-con-
sidered, that he feared men should think him innocent, that ne
shunned only the formal acknowledgment and a juridical con-
viction, and, what is more, tock pleasure in displaying his re-
venge. But the most politi~ thing he did for his acquittal was
desiring that Poltrot might be kept to be confronted with him,
relying on his alleged excuses and the conjuncture of the times,
which forbade driving to extremes the chief of so formidable a
party.* Neither was the court ignorant of this, and accord-
ingly the process was concluded. Poltrot, who had retracted
the charge brought in by him against the Admiral and Beza.
persisted in acquitting Beza, even to death;{ but, as for the
Admiral, he impeached him anew by three declarations, one
after another, even amidst the tortures of his punishment, of
having induced him to perpetrate this murder for God’s service.
As for Beza, it does not appear that he had any share in this
action otherwise than by his seditious preaching, and the appro-
bation he had given of the much more criminal conspiracy of
Amboise ; but very certain it is, that before the fact was com-
mitted, he did nothing to prevent it, although he could not be ig-
norant of the design, and, when it was over, omitted nothing that
might give it all the appearance of an inspired action. The
reader may judge of the rest; and here there is more than suf-
ficient to make it evident what spirit those were animated with,
who thus boast their meekness.

56.—Catholics and Prolestants agreed on the question of punishing Herelics.

There is no need here of explaining myself on that question,
whether or not Christian princes have a right to use the sword
against their subjects, enemies to sound doctrine and the Church,
the Protestants being agreed with us in this point. Luther and
Calvin have written books expressly to make good the right and
duty of the magistrate in this point.} Calvin reduced “this to
practice against Servetus and Valentine Gentili. § DMelancthon
approved of this procedure by a letter he wrote to himn on this
subject.|| The discipline of our reformed likewise permits re-
course to the secular arm in certain cases; and amongst the
articles of discipline of the Geneva Church,ﬂ it appears that the

ninisters ought to inform the magistrate against the incorrigible,
vho despise spiritual penalties, and especially against those,
~ithout distinction, who teach new doctrine. And even at this

* Beza, n. 308, J’ 312, 319, 327, 1 Luth. de Magist. t. iii
§ Calvin, opusc. p. 502. be 600, 659.  j| Melan. Calvino inter Cilv. E p-p
169. ¥ Jur. Syst. ii. chap. 22, 33. Lett. Past. de la | Annee, 1, 2, 3.
4
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day, the author* that most bitterly of all the Calvinist writers
npbraids the Roman Church on this subject, with the cruelty of
her doctrine, subscribes to it in the main, inasinuch as he per-
mits the cxercise of the power of the sword in mattrs of religion
and conscience ; a thing which in truth cannot be called in
question without enervating, and, as it were, maiming the power
of the legislature ; so that there cannot be a more dangerous
illusion, than to set down sufferance as a charucteristic of the
true Church; nor do I know amongst Christians any but So-
cinians and Anabaptists that oppose this doctrine. In a word,
the right is certain, but moderdtion is not less necessary.

57.—Calvinw’s Death.

Calvin died at the beginning of these troubles. Itis a weakness
to look for something extraordinary in the death of such men;
(zod does not always exhibit such examples. Since he permits
heresies for the trial of his elect, we ought not to wonder that,
to complete this trial, he suffers the spirit of seduction, with all
the fine appearances wherewith it decks itself out, to predominate
m them even to the end; and without further informing myself
about Calvin’s life and death, it is enough that he kindled a
flune in his country which the effusion of so much blood could
not extinguish, and is gone to appear before God’s judgment-
seal without the least remorse for so great a crime.

58.—WNew Confession of Fuith of the Helvetic Churches.

His death made no alteration in the affairs of the party ; but
the instability natural to ncw sects was always furnishing the
world with some new spectacle, and Coufessions of Faith went
on at their usual rate. In Switzerland, the defenders of the
figurative sense, far from being satisfied with so many confes-
sions of faith made in ¥France and elsewhere, in exposition of
their doctrine, were not even satisfied with those that were made
amongst themselves. e have seen that of Zuinglius in 153¢,
we have seen another published at Basil in 1532, and another
of the same town 1 1536 ; another in 1554, agreed to with the
jomt consent of the Swiss and those of Geneva: all these con-
fessions of faith, although ratified by divers acts, were not deemed
sufficient ; and it was necessary to proceed to a fifth in 1566.T

59.-—The frivolous reasons of the Ministers for this new Confession of Faith.
The ministers who published 1t were very sensible that these
alterations, in a thing of that importance, and which ought to be
o firm and simple as a Confession of Faith, discredited their
aligion. For which reason, they set forth a preface, wherein
they streve to ac >ount for this last change ; and here is the whole
of their defence : wiz., « Although many nations have already

* Hist. du Papia 2. Recrim. ch. 2, etseq. 1 Synt. Gen. lat part, p. 1.
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published different confessions of faith, and they themns: ves
have also done the same thing by public writings, nevertheless,
theyalso propose this” (reader, observe) “becaunse those writings
may perchance have been forgotten, or be spread in divers
places, and explain the thing so much at large that all the world
have not time to read them.”* Yet, it is visible that these two
first confessions of faith, which the Swiss had published, scarce
take up five leaves ; and another, which might be joined to
them, is much about the same length ; whereas, this last men-
tioned, which ought to be the shortest, has more than sixty.
And, allowing their other confessions of faith had been forgotten,
nothing was more easy than to publish them anew, were they
contented with them: so that there was no necessity for pub-
lishing a fourth, but because they found themselves obliged to
it for a reason they durst not utter ; which was the vartety of
new sentiments continually rising in their minds; and as they
must not own their daily loading their confessions with such novel
fancies, they cloak their changes with such frivolous pretexts.
60.—hinputed Justice begins but then to be known amongst the Swiss.

We have seen that Zuinglius was an apostle and reformer
without so much as knowing what was that grace by which we
are Christians ; and he who saved even philosophers by virtue
of their morality, was an entire stranger to imputed justice. Ac-
cordingly, nothing appeared of it in the Confessions of Faith of
1632 and 1536.T Grace was acknowledged there in such a
manner as Catholics might have approved, had it been less in-
definite ; and nothing was so much as mentioned in them against
the merit of works. In the convention made with Calvin in
1554, it appears that Calvinism began to gain ground; and,
accordingly, imputed justice then shows itself; they had been
reformed nearly forty years without knowing this fundamental
article of the reformation. The thing was not thoroughly ex-
plained till 1566, and it was by such a gradation that, from
Zuinglius’s excesses, they passed insensibly to those of Calvin

61.—The merit of Good Works, how rejected.

In the chapter concerning good works, they speak of them m
the same sense that other Protestants do, as the necessary fruits
of faith, and reject their merit, whereof, we have seen, not a
word was said in the precedent confessions. To condemn them,
they here make use of a saying, often inculcated by St. Austin,
but they quote it incorrectly ; for, whereas St. Austin says, and
-ncessantly repeats it, ¢ That God crowns his own gifts, when
ne crowns our merits ;”’ they make him say, * He crowns in us

* 8ynt. Gen, init Prefat. t Conf 1532, Art. ix. Synt. Ge;{. ln.F 68. .536

Art 2, 3. Ibid. p 72. Consens. Art. iii. opusc. Cal. 761. fid. c, xv
8ynt. Gen. part i. p. 26,
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ol our merits, but his own gifts.”* The difference of these
lwo expressions is easily perceived, one of which joins the merits
with the gifts, and the other separates them. It seems, never-
theless, as if they had a mind to insinuate, at the close, that they
condemmed merit only as opposed to grace ; their conclusion
runping thus: « We, therefore, condemn those who so defend
merit, as to deny grace.” In reality, then, no error but that ¢f
the Pelagians is here condemned ; for the merit, which we ad-
mit, is so little contrary to grace, that it is the very gift and
{ruit thereof.

62.— Fuith appropriated to the Elect.— Certainly of Salvation.—Inamissibility
of Justice.

In the tenth chapter, true faith is attributed to the predesti-
nated alone, by these words: ¢ Every man must hold it for
unquestionable, that, if he believes, and abides, in Jesus Christ,
he i3 predestinated.” And a little farther on, “ If we commu-
nicate with Jesus Christ, and he belong to us, and we to him,
by true faith, this is to us a sufficiently clear and sure testimony
that we are written in the book of life.”} Hence it is plain that
true faith, namely, justifying faith, appertains only to the elect;
that this faith and this justice can never be lost finally ; and that
emporary faith is not the true justifying faith, These same
words seem to conclude for the absolute certainty of predesti-
nation ; for, although they make it depend on faith, it is a doc-
trine received amongst the whole Protestant party, that a be-
liever, in saying, “ [ belicve,” feels in himself the true faith.
But herein they are insensible of the seduction of our self-love,
of the mixture of our passions, so strangely complicated, that our
own dispositions, and the true motives which actuate us, are
often what we, of all things, know with the least degree of cer-
tainty ; so that, in saying with that disconwolate father in the
gospel, «“ I believe,”} how greatly soever we may think our-
selves moved, though we should cry out lamentably as he did,
and with a flood of tears; we ought, nevertheless, to subjoin,
with him, “ Lord, help thou my unbelief;” and show by that
means, that saying “ 1 believe,” is rather an effort in us to pro-
duce so great an act, than an absolute certainty of our having
produced it.

53.— Conversion ill-explained.

How prolix soever be the discourse, which the Zuinglians
make on free-will, in the ninth chapter of their (Confession,§ this
little 1s all that is wnaterial in it. Three states of man are well
distinguished : That of his first institutior, wherein he had the
power of inclining to good, and declining from evil ; that of his
‘all, when, *'nable to do good, he yet is free to evil, because he

* Synt. Gen. part. 1. p. 26. 1 Cap. x. p. 15. { Mark ix. 24. § Cap. ix. p. 1%
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embraces 1t voluntarily, a d by conseqaience with liberty, al

though God frequently prevents the effect of his choice, ana
ninders him from accomplishing his evil purposes; and that of
his regeneration, when, reinstated by the Holy Ghost in the
power of volunterily doing good, he is free, yet not fully, on
account of the infirmity of concupiscence remaining in him

acting, nevertheless, not passively ; these are their terms—odd
enough, I own—for what is it to act passively? And how is
't possible such an idea should enter any man’s head? How-
rve1, this manner of speeck plcased our Zuinglians. Acting
(they ccntinue to speak of man regenerated,) not passively, but
sctively in the choice of good, and in the operation by which ho
r:complishes it. How much was this short of a clear and full
explanation? They ought to have joined to these three states,
that of man between corruption and regeneration, when, touched
with grace, he begins to bring forth the spirit of salvation amidst
the pangs of repentance. This state is not that of corruption,
in which he wills nought but evil, since he begins, in this state,
to will good; and if the Zuinglians would not consider it as a
state, it being rather a passage from one state to another, they
ought to explain, at least in some other place, that, in this pas-
sage, and previously to regeneration, the effort man mukes,
through grace, to convert himself, is not an evil. Our Reformed
are strangers to these necessary precisions : they ought also to
have explained whether, in this passage, when drawn towards
good by grace, we can resist it ; and again, whether, in the state
of corruption, we do evil so of ourselves as not to be able even
to abstain from one evil rather than another ; and lastly, whether
in the state of regeneration, working good, through grace, we
be so forcibly attracted to it, as not to have it then in our powe
to decline to evil. All these things were necessary to give a
right understanding of the operation and even notion of frec-
will, which these doctors leave confused by terms t~o indefinite
end equivocal.

64.—Monstrous Doctrine on Free-Will.

But what ends the chapter displays still better the perplexity
of their thoughts. “ We doubt not,” say they, * that men re-
gererate, or not regenerate, have equally their free-will in com-
mon actions ; because man, heing not inferior to beasts, hath
that in common with them, to will certain th’ngs, reject others ;
thus, he may speak or hold his tongue, go out of doors, or re-
main within.” “trange doctrine ! To nake us frce like beasts !
‘Chey have not a more elevated idea of mnan’s liberty, having said
u little befcre, “ that, by his fall, he is not altogether changed
‘nto a log o1 ston> ;”* which is as much as to say, he wanta bu

* Cap. ix. pp. 18, 13.
VOL. Il 4%
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litt.e of i llowever that may be, the Swiss Zuinghans aim ne¢
higher ; nay, the Protestants of Germaiy grovel still lower
when they say, that in man’s conversion, to wit, in the most
noble action he is capable of—in the action by which he unites
himself with his God,—he acts no more than a stone or log,
though he acts differently on other occasions.* How dost thou
debase thyself, Oh man, thus meanly accounting for thy free-will!
But, in fine, since man is not a log, and, in ordinary actions, his
free-will is made to consist in being able to do certain things, or
not to do them, it ought to be considered, that not finding in
ourselves a different manner of acting, in natural actions, from
what we do in others, this same liberty accompanies us through-
out; and that God knows how to preserve it, even when he
elevates us by his grace to actions supernatural—it being un-
worthy of 1lis Holy Spirit to make us act any more in these than
in others, like to beasts, or rather, like stocks and stones.

65.— Our Calvinisls are more sparing in their explanations, and why.

It may perhaps seem strange, that we spoke nothing of any
of these matters in treating of the confession of the Calvinists
But the reason is, they themselves pass themn all in silence, no
think it worth their while to speak of the manner in which man
acts; as if it were a thing indifferent to man himself, or did not
appertain to faith to know, in point of liberty, together with one
of the most beautiful lineaments God has traced in man, to make
him in his own image, that very thing which renders us worthy
of blame or praise before (God and man.

66.—The Supper without Substance, and the Presence only in virtue,

The article of the Supper still remains, in which the Swiss
will show themselves more sincere than ever. Those indeter-
minate phrases, which we have seen them employ once only,
in 1536, by Bucer’s advice, and in condescension to the Lu-
therans, are no longer satisfactory to them. Even Calvin, their
very good friend, cannot bring them over to the proper substance,
nor the incomprehensible miracles, whereby the Holy Ghost,
notwithstanding the distance of place, makes us partakers of it.
They say, therefore, ¢ that indeed we receive, not an imaginary
nourishment, but the proper body, the true body of our Lord
given for us, but interiorly, spiritually, by faith, the body and
blood of our Lord, but spiritually by the Holy Ghost, who gives
and applies to us the things which the body and blood 1f our
Lord have merited for us, namely, the forgiveness of sins, the
deliverance of our souls, and life eternal.”t This is, then, what
is celled the thing received in this sacrament. This thing re-
ce 7:d indeed, is the forgiveness of sins, and sphitual life ; and

» Conczord, p, 662, § 5. S. lib. viii. n. 48, 1 Cap. xxu. p. 48.
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if the body and blood are also received, it is by their benefit and
effect; or, as is afterwards subjoined, by their figure, by their
commemoration, and not by their substance. For-which reason,
after having said, ¢ That the body of our Lord is no where but
in heaven, where he ought to be adored, and not under the spe-
cies of bread,”* in order to explain the manner in which he is
present, *“ He is not,”” say they, ¢ absent from the Supper.
Though the sun be in heaven absent from us, he is present te
us efficaciously, that is, present by his virtue. How much more
is Jesus Christ present to us by his vivifying operation 1’ Who
does not perceive that what is present to us only by its virtue,
has no need of cormnunicating its proper substance?! These
two ideas are incompatible, nor has any man ever said seriously,
that he receives the proper substance of the sun and stars, un-
der pretext that he receives their influences. Thus Zuinglians
and Calvinists, who, of all that have separated from Rome, boast
most of being united among themselves, nevertheless reform
each other in their several confessions of faith, and never could
agree in one common and simple explanation of their doctrine.
67.—Nothing particular in the Supper.

True it is, that of the Zuinglians leaves nothing peculiar to
the Supper. The body of Jesus Christ is no more there than in
any other actions of a Christian ; and it was in vain that Jesus
Christ said in the Supper only, with so much energy, * This is
my body;” since with these powerful words he was able to work
nothing in it that is singular. This is the inevitable weak side
of the figurative sense, which the Zuinglians were well aware of,
and owned sincerely: “ This spiritual nourishment is taken,”
say they, ¢ out of the Supper ; and how often soever a person
believes, this believer hath already received and enjoyeth this
food of everlasting life ; but for the same reason, when he
receives the sacrament, that which he receiveth is not nothing
non nshil accipil.”” What is our Lord’s Supper reduced to? all
they can say for it is, that what you receive in it “is next to
quite nothing. For,” proceed our Zuinglians, * we continue
there to partake of the body and blood of our Lord.” So the
Supper hath nothing singular in it. ¢ Faith is stirred up, in-
creases, is nourished with some spiritual food; for as long as
we live it receives a continual increase.” Itreceives, therefore,
as much of all this out of the Supper as in the Supper, nor is
Jesus Christ a whit more there than any where else. In this
manner, after saying that the particular thing received in the.
Supper is not a mere nothing, and in fact reducing it to so smal’
& matter, they are not yet able to tell ui what is that little they

wave left in it. Here is a great vacuum I mus$ own ; it wae »
* Cap. xxi. p. 50
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order to supply this emytiness that Calvin and the Calvinists
invented their big swelling words.  They thought to fill up this
{rightful chasin by saying in their Catechism, that out of the
Supper, Jesus Christ is received in part only ; whereas, in tha
Supper, he is received fully. But to what purpose promiising
such great matters when you mean nothing by the " I like
far better the sincerity of Zuinglius and the Swiss, who own the
scantiness of their Supper, than the false plenty of our Calvin-
ists, sumptuous in nothing but in words.
68.—The Swiss the most sincere of all the defenders of the Figurative Sense.
‘Thus much am I then obliged to say in behalf of the Zuin-
glians, that their Confession of Faith is of all the most natural
and simple ; and this not only with reference to the Kucharistic
point, but in regard to all the others; in a word, of all the
Protestant confessions of faith, that of 1566, with all its defects,
gpeaks the most clearly what it means to speak.

69.—Remarkable Confession of the Polonian Zuinglians, in which the Lutherans
are roughly handled.—1570.

Among the Polish separatists from the Church of Rome,
there were some that maintained the figurative sense, and these
had subscribed, in 1567, the confession of faith, which the Swiss
had drawn up the year before. They rested content with it for
three whole years; but in 1570, they thought it reasonable to
frame another in a synod held at Czenger, which is to be met
with in the collection of Geneva, in which they particularly
signalize themselves on the Supper-article.®

They condemnn the reality, as well in respect to the delirium
of Catholics, who say the bread is changed into the body, as in
respect to the folly of the Lutherans, who place the body with
the bread : they declare particularly against the latter, that the
reality, which they adinit, cannot subsist without a change of sub-
stauce, such as happened in the waters of Egypt, in the wand
of Moses, and in the water at the nuptial feast of Cana ; thus
they clearly own that transubstantiation is necessary, even by
‘he principles of the Lutherans. They hold them in such ab-
rrence, as to vouchsafe them no other appellation than that of
‘eaters of human flesh,” ascribing every where to them a *car-
aal and bloody” manner of communicating, as i they ate raw
lesh.t  After condemning the Papists and the Lutherans they
sipeak of others under error, whom they call Sacramentarians.

“We reject,” say they, ¢ the phrensy of those who belicve that
he Supper i3 an empty sign of our absent Lord.” By these
vords they aim at the Socinians, as introducers of an empty
upper, though unable to show that their own 1s better furn ehed

¢ 8ynod Czer.Synt, Conf parti. p. 148. Cap. de Cen. Dom. p. 153
t Cap. de Sucramentaniis, p, 165
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unothir.g at all being to be found in either of them with respect to
the body and the blood, but signs, commemoration, and virtue.*
To place some difference betwixt the Zuinglian and Socinian
Supper, they say in the first place, that the Supper is not the sole
memorial of Jesus Chirist absent, and make an express chapter
concerning the presence of Jesus Christ in this mystery. But
endeavoring to expound it, they confound themselves with terms
that are not of any language, words so uncouth and barbarous,
as not to be translated. Jesus Christ, say they, is present in
the supper both as God and man: as God, enlér, presentér

vender these words who can: by his Jehoval divinity, that is, in
common speech, by his divinity properly so called, and expressed
by the incommunicable name, ¢ As the vine in its branches, and
the head in its members.”  All this is true, but nothing to the
Supper, where the question relates to the body and blood. They
proceed, therefore, to say, that Jesus Christ is present as man
in four ways. ¢ 1In the first place,” say they, “by his union with
the word, inasmuch as he s united to the word who is every
where. Secondly, he is present in his promise by the word and
by faith, communicating himself to his elect as the vine com-
municates itself to its branches, and the head to its members,
though distant from it. Thirdly, he is present by his sacramental
institution, and the infusion of his holy spirit. Fourthly, l?: his
office of dispenser, or by his intercession for his elect.” They
add, ¢ he is not present carnally, nor locally, it being requisite
he should be no where corporally till the day of universal judg-
ment, except in heaven.”}

70.—Ubiquity taught by the Polish Zuinglians,

The three last of these four ways of presence are well enough
known amongst the defenders of the figurative sense. But will
they be able to make us comprehend the first, agreeably to their
sentiments? have they ever taught, as the Poles of their com-
munion do, that * Jesus Christ is present as man, in the Supper,
by his union with the word, because the word is every where
oresent ?” This is the reasoning of Ubiquitarians, who attribute
i3 Jesus Christ an omnipresence as to place, even according to
his humar nature ; but this extravagance of the Ubiquitari~ns is
no where maintained but amongst the Lutherans. The Zuin-
glians and Calvinists reject it equally with the Catholics. Yet
this notion is borrowed by the Polish Zuinglians, who, not fully
satisfied with the Zuinglian confession which they had sub.
scribed, append to it this new dogma.

71.~—Their agreement with the Lutherans and Vaudois.
They did more, and that very year united themselves with the

¢ Cap. do Swcramentariis, p. 163,154, Cap. de Pras,in Ccena. pu 155, § P. 186
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Luutherans, whom they had but just ~ondemned as gross ana
:arnal men, as men who taught a cruel and bloody communinn.
Chey sucd for their communion, and thase eaters of human flesh
secame their brethren. The Vaudois entered into this agree-
nent, and all, assembled together at Sendomir, subscribed what
nad been defined concerning the Supper-article in the confessicn
of faith called Saxonic.

But for the better understanding of this triple union betwixt
the Zuinglians, Lutherans, and Vaudois, it will be necessary te
know who these Vaudois were, who then appeared in Poland.
[t may not be amiss to know moreover what were the Vaudois
in general, they being at last turned Calvinists; and many
Protestants doing them so much honor as to assert even that
the Church, persecuted by the Pope, preserved her succession
in this society—so gross and manifest a delusion, that I must
strive once for all to cure them of it.

BOOK XI.

A SHORT HISTORY OF THE ALBIGENSES, THE VAUDOIS,
THE WICKLIFFITES, AND HUSSITES.

A brief Summary.—A short history of the Albigenses and Vaudois.—-That
they are twe different Scets.—The Albigenses arc complete Manicheans.
—Their origin explained.—The Paulicians are a branch of the Manicheans
in Arimenin, whencee they pass into Bulgaria, thenee into ltaly and Ger-
many. where they are called Cathani; and into Fianee, where they took
the name of Albizenses,—Their prodigious errors, and their hvpocrisy, are
discovered by all contemporary authors,——The illusions of Protestants en-
feavoring to excuse them.—The testimony of St. Bernard, who is wrong.
*fully accused of credulity—1'he origin of the Vaudois.—The ministers i
vain make them the disciples of Berengarius, —They believed Transubstan-
aation.—The seven Sacraments acknowledged by them.—Confession and
secramental Absolution.—Their error, a kind of Donatism.—They make
the Sacraments depend on the holiness of their Ministers, and allow the
admiaistration of thein to pious laymen.—Origin of the Sect calted the
Brethren of Bohemia.—That they are not Vandois, which origin they con-
temn; nor the disciples of John Huss, though they boast of it.—Their
deputies sent over all the world to seck for Christians of their belief, with-
out heing able to find any.—Wicklif®s imptous doctrine.—John Huss, who
glorics in being his disciple, abandons him in regard of the Fuchanat,—
The disciples of John Huss divided into Taborites and Calixtins.—The
confusion of all these Sccts.—The Protestants can draw from thence nn
advantage for ;he establishment of their Mission, and succession of their
Doctrine.——The agrecment of the Lutherans, of the Bohemians, and the
Zuinglians in Poland.—The divisions and reconciliations of sectaries mak.e
equally agaiv st themn,

i.——What is the succession of Protestants.
1118 incredible what pains our reformed have been ut, in orde:
o find themselves predecessors in all foregoing ages. Whilst
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in the fourth age, oY all the most illustrious, none could be found
put Vigilantius alos e, that opposed the honor paid to saints apd
the veneration of their relics, he is looked on by Protestants ag
the person who preserved the Depositum, namzly, the succes-
sion of apostolic doctrine, and is preferred to St. Jerome, wha
has the whole Church on his side. For the same reason, too,
Aérius ought to be ronsidered as the only one whom God en-
lightened in the same century, for he alone rejected the sacri-
ice wnich every where else, in the East as well as the West,
was offered for the relief of the dead. But, unluckily, he was
an Arian; and tney were asnamed to count amongst the wit-
nesses of the truth, a man that denied the Divinity of the Sor
of God. But I am amazed they stuck at that. Claude of Turit
was an Arian, and the disciple of Felix of Urgel, that is, a Nes-
torian besides.* But because he broke Images, he tinds place
amongst the forefathers of the Protestants. 1t matters not how
far soever the rest of the Iconoclasts, as well as he, have out-
stretched this point, even to say, that God forbade the arts of
painting and sculpture ; it is sufficient that they taxed the rest
of Christians with idolatry, to be enrolled amongst the firstrate
witnesses of the truth. Berengarius impugned nothing but the
Real Presence, leaving all the rest as he found it; but the re-
jecting of one only tenet was sufficient to make him a Calvinist,
and a doctor of the true Church. Wickhiff will be of that num-
ber, notwithstanding all the impieties we shall see he taught;
though even by asserting that kings, lords, magistrates, priests,
pastors, are no longer such from their falling into mortal sin, he
has equally subverted all order in the Church and state, and
filled both with tumult and sedition. John Huss followed this
doctrine, and, what is more, said Mass to the end of his life
and adored the Eucharist; yet for standing up against the
Church of Rome in other points, he must be placed by our re-
formed in the calendar of their martyrs. Ina word, provided
they have muttered against any one point of our tenets, espe-
cially inveighed against the Pope, in other respects, be they what
they will, and of what opinion soever, they stand on the list of
Protestant ancestry, and are deemed worthy to keep up the suc
cession of that Church.
2.-—The Vaudois and JUbigenses a weak support lo Calvinists,

But of ull the predecessors the Protestants have iade choice
of, the most welcome to them, at least to the Calvinists, are the
Vaudois and Albigenses. What can be their aim in this? It
were but 2 weak support. 'To make their antiquity rise some
ages higher, (for the Vaudois, allowing them all they desire, and
Peter de Bruis, with his discipie Heury, reach uo further thag

* Jon. Aur. preef. cont. Claud. Taur,
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the eleventh age,) and there to stop short unable to show one
before them, is being forced to stand much beneath the time of
the Apostles; itis calling for help from men as weak and as
much put to it as themselves ; who, alike with them, are chal-
lenged to show their predecessors ; who, no more than they, are
ible to produce them; who, by consequence, are guilty of the
same crime of innovation they are accused of; so that naming
them in this cause, is naming accomplices of the same crime,
not witnesses that may lawfully depose in their defence.
3.—Why the Calvinisis lay a stress on them.

Nevertheless, this support, such as it is, is cagerly embraced
by our Calvinists, and the reason is this. The Vaudois and
Albigenses, it seems, formed churches separated from Rome,
which Berengarius and Wickliff never did. Making them there-
fore their ancestors, is giving themselves, in some manner, a
series of church succession.  As the origin of these churches,
no less than the faith they made profession of, was as yet some-
what obscure at the time of the pretended Reformation, the
people were made believe that they were of a very ancient date,
and sprung from the first ages of Christianity.

4.-~Ridiculous pretensions of the Vaudois and of Beza.

[ woader not that Leger, one of the Vaudois Barbes (for so
they called their pastors) and their most celebrated historian,
has given into this error, for he was unquestionably the most
bold and ignorant of all inankind. But there is reason to wondex
.hat it was embraced by Beza, and that he has written in his
Ecclesiastical History, not only that the Vaudois, time imine-
morial, had opposed the abuses of the Church of Rome,* but
klso, in the ycar 1541, entered on record, by a public and au-
thentic act, the doctrine taught them as from father (o son down
from the year 120 after Chuist’s nativity, as their ancient pre-
Gecesaors always had informed them. T

5.-—Fulse origi. boasted of by the Vaudois.

Here 1s certainly a fine tradition, had it but the least proof to
countenance it.  But, unfortunately, Waldo's first disciples did
not trace it up so high; and the remotest antiquity they chal-
lenged was of withdrawing {rom the Church of Rome at the
time when, under Pope Sylvester I, she accepted the temporal
domains that Constantine, the first Christian Lmperor, endowed
her with.  T'his is so irivolous a cause of rupture, and the pre-
tension withal so ridiculous, as not to descive refuting. A man
must have lost his wits to persuade himsclf that, ever since St.
Sylvester’s time, that is about the year 320, the's was a sect
amongst Christians which the Fathers new notng of. We

* L. i p 36. 1 Ibid. 39.
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have in the councils held in the communion of the Romun
Church, anathemas pronounced against an infinity of different
sects; we have the catalogues of heresies drawn by St. Epiph-
anius, by St. Austin, and several other church authors. The
most obscure and the least followed sects, those which appeared
in a corner of the world, as that of certain women called Colly-
ridians, who were to be met with only in some part of Araha,
that of the Tertullianists or Abelians, who were only in Car-
thage, or in some villages near Hippo, and many others equally
obscure, did not escape their knowledge.* The zeal of pastors
that labored to hring back the strayved sheep, discovered all to
save all ; none but these separatists on account of ecclesiastical
revenues were unknown to every body. These men, more tem-
perate than an Athanasius, a Basil, an Ambrose, and all the
other doctors, more wise than all the councils, who, without re-
jecting goods given to the Church, were contented with making
rules for their just administration ; so well, I say, did these men
play their part, as never to have been heard of by them. The
assurance {o assert this, was certainly the height of impudence
m the first Vaudois ; but, with Beza, to trace back this sect,
unknown to all ages, up to the year of our Lord 120, is giving
himself ancestors and church succession by too glaring an im-
position,

6.—The design of this Eleventh Book, and what is to be shown therein,

The Reformed, disgusted at their novelty, which they were
continually upbraided with, stood in need of this weak support.
But, in order to derive some advantage from it, it was also requi-
site to set other artifices on foot; 1t was requisite to conceal
carefully the true state of these Albigenses and Vaudois. Of
two quite different sects they made but one; and this, lest the
Reformed should discover amongst their ancestors a too manifest
contrariety. But, above all, their ahominable doctrine was kept
a secret ; no nouce taken that these Albigenses were complete
Manicheans, no less than Peter de Bruis and Henry his disciple ;
not a word that these Vaudois had separated from the Church
upon grounds equally detested by the new Reformation, and by
the Church of Rome. The same dissimulation was used in
regard of the Polish Vaudois, who were but n minally such ; and
the people kept 1gnorant that their doctrine wi s neither that of
the ancient Vaudois, nor that of the Calvinists, nor that of the
Lutherans. The history I am going to furnish of these thres
sects, although epitomized, will be nevertheless supported wit}
such pregnant proofs as to make the (Calvinists ashamed of the
ancestors whom they have sele zted for themselves.

* Epiph. heer. 70. Ang. her. 86, 87. Tertull,
Yor L
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THE HISTORY OF THE NEW MANICHEANS, CALLED THE
HERETICS OF TOULOUSE AND ALBY.

7.—Errors of the Manicheans, progenitors of the Albigenses.

In order to understand what follows, you must not be wholly
ignorant what these Manicheans were. Their whole theolo
turned on the question of the origin of evil ; they beheld it in the
world, and were for discovering its principle. It could not he
God, because he is infinitely good. It was therefore necessary,
said they, to acknowledge another principle, which, being evil
by its nature, might be the cause and orizin of evil. Here then
is the foundation of the error: two first principles, one of good,
the other of evil ; enemies by consequence, and of a contrary
nature ; which having fought and mixed in the strife, one diffused
good on the world, the other evil ; one light, the other darkness ;
and so on—for 1t is needless to relate here all the impious ex-
travagances of this abominable sect. 1t sprung from Paganism,
and its princip es may be seen even in Plato. It reigned amongst
the Persians. Plutarch has acquainted us with the names they
gave to the good and evil cause. Manes, a Persian, strove t¢
introduce this prodigy into the Christian religion in Aurelian’s
reign, viz. towards the end of the third century. Marcion had
begun some years before; and his sect, divided into many
branches, had prepared the way for the impictics and reveries
Manes grafted on it.

B.-—Consequences of the faolse Principle of the Manicheans.

Now the consequences which these heretics drew from this
doctrine were no less absurd than impious. The Old Testament,
with all its severity, was but a fable, or at best, but the product
of the evil principle ; the mystery of the incarnation an iliusion ;
and the flesh of Jesus Christ a phantom : for flesh being the
work of the evil principle, Jesus Christ, the son of the good God,
could not, in truth, have vested himself with it. As our bodies
came from the bad principle, and our souls from the good, or
rather were the very substance of it, it was not lawful to beget
children, nor unite the substance of the good principle with that
of the bad ; so that marnage, or rather the generation of children,
was prohibited. ‘The flesh of animals, and every thing proceed-
ing from it, as white meats, was the work of the evil cause ; the
same of wine : all these were impure by nature, and the use of
them criminal. 1lere then are manitestly those men seduced by
devils, of whom St. Paul speaks, that werc ¢ In latter times. ...
to forbid to marry,” and coninand “ to abstain {rom meats,” »a
unclean. ¢ which God hath created.”*

* | Tim.iv. ), 2
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9.~ The Manicheans ¢ndeavored to justify themselves by the usages of the
Chureh,

These wretches, who sought only to deceive the world by
ppearances, endeavored to justify themselves by the exampie
f the Catholic Church, wherein the number of those that for-
»ore marriage, from the profession of continence, was very great
ind abstinence from certain meats was either practised always
18 by many Anchorets after Daniel’s example, or at particular
times, as in Lent. But the holy fathers replied, that there was
1 great difference between those that condemned the procreation
)f children, as the Manicheans did expressly, and those that
sreferred continence to it with St. Paul and Jesus Christ him-
self, and judged it unlawful for themn to look back, ifter making
srofession of so perfect a state of life.* Besides, it was a differ
ant thing to abstain from certain meats, either to signify some
nystery, as in the Old Testament, or to mortify the senses, as
was still continued in the new; a different thing to condemn
them with the Manicheans, as impure, as evil, as the work, nof
of God, but of the bad principle. And the fathers observed, that
ihe apostle expressly impugned this latter sense, which was that
of the Manicheans, by these words: every creature of God is
good. And, again, by these : nothing is 0 be refused of all
God has created; from thence concluding, that there was no
wonder the Holy Ghost had warned the faithful so long before,
by the mouth of St. Paul, against so great an abomination.

10.—Three other Characteristics of the Manicheans,.— First, the Spirit of
Seduction.

Such were the principal points of the Manichean doctrine.
But this sect had, besides, two remarkable characteristics; one,
that in the midst of these impious absurdities, which the devil
had mnspired them with, they yet mixed something in their dis-
courses of so snecious a nature, so prodigiously seducing, that
St. Austin himself, so great a genius, was ensnared thercby, and
remained amongst them nine whole years, a great zealot of this
sect.T [t was observed, likewise, that this was one of those
heresies which it is most difficult to be reclaimed from ; for, to
impose upon the vulgar, it had juggling and unaccountable
delusions, so far even as to be taxed with sorcery ; in a word,
none of the implements of seduction were wanting to it.

11.—Second Characteristic, Hypocrisy.

The second characteristic of the Manicheans is, their knowing
how to conceal what was most detestable in their sect, with so
profound an artifice, that not only strangers, but «ven those of

* Aug. . xxx. cont. Faust. Man. c. 3,4,5,6. Dan. 1,8, 12, 1 Cor. vii
W, 32, 54, 33. Matt. xix. 12, Lukeix. 62, 1 Tin. iv, 4.

1 L. ik cont. Faus. Man.c. 19; etl iv. Conf c.i. Thend L i her, Jab
. ult, de Manich, Ibid.
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the profi:ssion, passed a long time amongst them in ignorw...ce
thereof. For heneath the colorable pretext of chastity they hid
unpurities not to be named, and which made part of their very
mysteries. Amongst them were several degrees. Those whoin
they called anditors, knew not the bottom of their sect ; and
their clect, namely, those that were let into the whole mystery,
carcfully kept close from their probationers the abominable
secret, till they had been prepared for it by several gradations.
They made a show of abstinence and the exterior of a life not
anly good, hut mortified ; and one part of the seduction was,
the arriving as it were by stages to that which was believed the
more perfect, because hidden.

12.—Third Characteristic : Mixing with the Catholics in the Churches, and
concealing themselves.

For the third characteristic uf these herctics, we may further
»bserve in themn a smrprising dexterity in mixing with the faith-
ul, and concealing themselves under the appearance of the same
rofession ; for this dissimulation was one of the artifices they
smployed to inveigle men into their sentiments.* They were
secen promiscuously with others in the churches; there they
-eceived the communion ; and although they never received the
dlood of our Lord, as well because they detested wine used in
:onsecration, as also because they did not believe Jesus Christ
1ad true blood, the liberty allowed in the Church of partaking
f one or both kinds, was the cause that, for a long time, the
rerpetual affectation of their rejecting that of wine, passed un-
serceived. At length, St. Leo discovered them by this mark :
mut their cunning to elude the notice of the Catholics, however
vigilant, was so great, that they still concealed themselves, and
scarce were discovered under the pontificate of St. Gelasius.
At that time, therefore, in order to render them wholly dis-
inguishable to the people, it was necessary to proceed to an
sxpress prohibition of communicating otherwise than under both
kinds ; and to show that this prohibition was not founded on
‘he necessity of always taking them conjointly, St. Gelasiust
grounds it in formal terms on this ground, because those whe
refused the sacred wine did it through a certain superstition ;
an evident proof, that, were it not for this superstition, which
rejected one of the parts of this mystery as evil, the usage in its
nature had Leen free and indifferent, even in solemmn ussemblies.
Protestants that believed this word, superstition, was not strong
enaugh to express the abominable practices of the Manicheans
fid not reflect that this word, in the latin tongue, significs all
zlve religion ; but thatitis particularly ¢ pproprinted to the Mani

* Leor Senn 45, Quuiestiv de Quadr. ¢, &,
¢ {iolas, 'n Dec. Grat. de confl distinet. 2. ¢, Comp-rimnas, Yvo. Micro', &e
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chean sect, on aczount of their abstinenzes and supersutious
sbservances: the books of St. Austin proves this sufficiently.®

13.=—The Paulicians or Manicheans of Jirmenia.

This so hidden a sect, so abominable, so full of seduction, of
supcrstition, and hypocrisy, notwithstanding imperial laws which
condemned its followers to death, yet maintained and diffused
itself. The Emperor Anastasius, and the Empress Theodora
wife to Justiman, had given it countenance. The followers
thereof are to be seen under the children of Heraclius, that 18
m the seventh age, in Armenia, a province bordering on Persia,
the birthplace of this detestable superstition, and formerly sub-
ject to the empire. They were there settled,T or confirmed by
one named Paul, from whom the name of Paulicians was given
them in the Kast, by one named Constantine, and, finally, by
one named Sergius. They arrived to such great power in that
country, either by the weakness of the government, or the pro-
tection of the Saracens, or even by the favor of the Emperor
Nicephoras, much wedded to this sect, that at length, being per-
secuted by the Empress Theodora, the wife of Basil, they
were able to build cities, aud take up arms against their sove-
reigns.}
14.--History ¢f the Paulicians, by Peier of Sicily, addressed to the SArchbishop

of Bulgeria.

These wars were long and bloody under the reign of Basil
the Macedonian, to wit, at the close of the ninth century. Peter
of Sicily§ was sent by this Emperor to Tibrica in Armenia,
which Cedrenus calls ‘Tephrica, a stronghold of these heretics,
to treat about the exchange of prisoners. During this time, he
became thoroughly acquainted with the Paulicians, and dedi-
cated a book concerning their errors to the Archbishap of Bul-
garia, for reasons hereafter specified. Vossius ackirowledges
we are much obliged to Raderus for giving us, in Greek and
Latin, so particular und so excellent a history.|| There, Peter
of SicilyT paints out to us tnese heretics in their proper char-
acters, their principles, the contempt they had for the Old T'es-
tament, their prodigious address in concealing themselves when
they pleased, and the other marks already mentioned. But he
notices two or three which must not be forgotten, viz., their
particular aversion to the Images of Christ crucified,** a natural
consequence of their error, forasmuch as they rejected the pas
sion and death of the Son of God ; their contempt of the Holy
Virgin, whom they did not account the mother of Jesus Chris¢

* De Morib. Ecc. Cath. c. 34. De morib. Manich. ¢. 18. Cent, Ep, fun-
dam.c.15.  tCedr. ti. I3 432, t Ibid. t i p. 480, Ibid. p. 541.
§ Pet. Sic. Hist. de Manich. Cedr. Ib. 541, &e, J| Voss. de Hist. Grme
U Pet. Sic. Ib. Praf. &e. ** Ibid,

YoL. iI, b*
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since they denied his humaa flesh ; and, above all, their abhor

rence of he Eucharist.*

15.—The conformity of the Paulicians wti;h the Manicheans, whom St. Austin
refuted.

Cedrenus,t who has taken the greatest part of what he writes
of the Paulicians from this historian, instances, after him, these
three characteristics, namely, their aversion to the Cross, to the
blessed Virgin, and the holy Eucharist. The same sentiments
had the Manicheans of old. We learn from St. Austin,} that
their Eucharist was different from ours, and something so ex
ecrable as not to be thought on, much less written. But the
new Manicheans had also received, from the ancient, another
doctrine, we are to observe. So long since as St. Austin’s time,
Faustus, the Manichean, upbraided the Catholics with their idol-
atry in the honor they paid the holy martyrs, and in the sacri-
fices they offered on their relics.§ St. Austin pointed out to them
that this worship had nothing common with that of the heathens,
because it was not the worship of Latria, or of subjection and
perfect servitude ; and if they offered to God the holy oblation
of the body and blood of Jesus Christ, at the tombs and on the
relics of the martyrs, they were far from offering to them this
sacrifice, but hoped only * To excite themselves thereby to the
imitation of their virtues, to be brought into partnership with their
merits ; and, lastly, to be assisted by their prayers.” So clear
an answer did not prevent the new Manicheans from continuing
the calumnies of their forefathers.  Peter of Sicily|| acquaints
us, that a Manichean woman seduced an ignorant layman called
Sergius, by telling him, Catholics honored the saints as divinities,
and for that reason laymen were hindered from reading the Holy
Scripture, lest they should discover a number of the like errors

16.—The design of the Paulicians on the Bulgarians; and Peler of Sicily’s

instruction to hinder the effect.

It was by such calumnies as these the Manicheans seduced
ne.1gnoran.. A great desire of enlarging their sect was always
eemarkea amongst them. Peter of SicilyT discovered, whilst
ampassador at Tibrica, that it was resolved in the council of the
Pauliciang, to send preachers of their sect into Bulgaria, in order
to seduce those new converts. Thrace, bordering on this prov-
mce, had been infected with this heresy long before. So there
was but too much reason to fear the worst for the Dulgarians,
should the Paulicians, the most cunning of the Manichean sect,
attempt to seduce them; and it was this which induced Peter
of Sicily to inscribe the above-m~ntioned book to their arch-

* Pet. Sic. Ib. Praf. &c. t Cear. t. ii. p. 434. } Aug. her

46, &c. Lib. xx. Cont. Faus. ¢ 4. § [bid, ¢. 21, et seq. Ibid. ¢, 18
§ Petex Sic. ibid. ¥ Peter Sic. initio lib,
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bishon, to secure ther against such dangerous heretics, Jn
spite of all his pains, 1t is certain the Manichean heresy tuok
deep root in Bulgaria, and thence soon after spread itself over
the other parts of Europe ; whence came, as we shall see. the
name of Bulgarians, given as the followers of this heresy.

17.—The Manicheans begin to appear in the West sfter the year of our Lord
one thousand,

A thonsand years had elapsed since the birth of Jesus Christ,
and the prodigious relaxation of discipline threatened the West-
ern Church with some extraordinary disaster. Besides, it was
not unlikely the dreadfui time when Satan was to be let loose,
foretold in the Revelations,* after a thousand years, which may
denote a thousand years after the strong-armed, to wit, the vic-
torious Satan, was bound by Jesus Christ at his coming into the
world.t Howsoever that may be, in this time and in 1017, during
King Robert’s reign, heretics were discovered at Orleans, of
such a doctrine, as long before had been unheard of amongst
the Latins.}

18.—Manicheans that come from Italy, discovered at Orleans in the time of
King Robert,

An Italian woman brought into France this abominable heresy
Two Canons of Orleans,§ one called Stephen or Heribert ; the
other Lisoius, both men of reputation, were the first inveigled.
There was great difficulty in discovering their secret. But at
length a person, named Arifaste, suspecting what it might be,
having insinuated himsclf into their familiarity, these heretics
and their followers confessed, after a great deal of pains, that
they denied the human flesh of Jesus Christ ; that they did not
believe remission of sins was given in baptism ; nor that the
bread and wine could be changed into the body and blood of
Jesus Christ. It was discovered, they had a particular E-icha-
rist, by them called the celestial food. It was cruel and abom;-
nable, and wholly suitable to the Manichean genius, although
not found amongst those of old. But besides what was seen at
Orleans, Guy of Nogent|| also takes notice of it in other coun-
tries ; nor is it to be wondered at that new prodigies are to be
met with in so close a sect, whether invented by them, or but
newly brought to light.

19.—Sequel,

Here are the general characteristics of Manicheism. We
have seen these heretics reject the incarnation. As for baptism,
St. AustinT says expressly, the Manicheans did n¢ t give it, and
believed it useless. Peter of Sicily,** and after hiv Cedrenus,}1

* Rev. xx. 2,3,7. 1 Matt. xii. 23, Luke xi. 21, 22. } 2cta Conc. - arel,
spicil. t. il. Conc. Lab. t. ix. Glab. lib. iii. c. 8. § Glab ihid. Acta.Conc

urel, || De vitd sud, lib, iii. ¢, 16. 7 De her. in her, Man,  ** Petes,
ic. ib. tt Cedr. t. i. p. 434,



56 THE HISTORY OF [BUOY

tell us the same of the Paulicians § altogether they show us tha
e Mamcheans had a different Eucharist from ours. What was
said by the herctics of Orleans, that we ought not to beg the
saints’ assistance, was also f the same stamp, and sprung, as
is seen above, from the ancient source of this sect.

20.—Seque..

'They said nothing openly of the two principles, but spoke witl
contempt of the creation, and the books which record it, meaning
the Old T'estument; and confessed, at the very time of thei
exccution, that they had entertained evil sentiments concerminy
the Lord of the universe.* The reader will remember, that h.
was judged the evil principle by the Manicheans. They wer.
to the stake with joy, in hopes of a miraculous dciivery, s
strangely were they possessed with the spirit of seduction. Noy
this was the first instance of the like punishment. It is knowr
the Roman laws condemned the Manicheans to death ; the hol
King Robert judged them worthy of the flames.

21.—The same Heresy in Gascony and at Toulouse.

At the sane time, the same heresy is discovered in Aquuamn
and Toulouse, as appears by the history of Ademarus,} of Cha
banes, monk of the Abbey of St. Cibard, in Angouleme, conten
porary with thesc heretics. An ancient writer of the histor
of Aquitaine, published by the celebrated Peter Pithou,§ it
forms us that they were discovered in this province, wherec
Perigord made part, # Manicheans, that rejected baptism, tt.
sign of the holy cross, the church, and the Redeemer himsel
denying his incarnation and passion, and the honor due to saint:
lawful marriage, and the use of meat.”” And the same authe
shows us they were of the same sect with the heretics of O
leans. whose error came from Italy.

22.—The Manicheans of Italy called Cathari, and why.

In effect, we sce the Manicheans had settled in \bat countr
They were called Cathari, as much as to say, pure. Former)
other heretics had assumed that name, the Novatians, in tb
persuasion that their life was more pure than that of others, ¢
account of the severity of their discipline. But the Manichean:
elated with their continency and abstinence from flesh, whic
they bLelicved unclean, accounted themselves not only Cathar
or pure, but also, as St. Austin|| relates, Catharists, namel>
purifiers, by reason of that part of the divine substance, whic
was mixed with the herbs ind pulse together with the contra
substance, from which, in .ating them, they separated and pw

* Cedr. t. 1. p. 434. 1 Cond. de her. 1. 52. 1 Bib. nov. PAbb. t.1

p- 176, 180.  § Frag, Hist. Aquit. edita a Pet o Pith. Bar. t. xi. An. 101
FD& hzr. in hrer. Man.
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fied this divine substance. 'These, I own, are monstrous opin-
ions ; and it were hardly to be believed, that men could have
been so strangely infatuated, had not experience taught us that
God sets, to man’s proud mind, examples of the blindness he
may fall into, when abandoned to himself. This, then, is the
true original of the heretics of France, sprung from the Cathari
of Italy.

23.—Origin of the Manicheans of Toulouse and Italy— Proof that they came

Jrom Bulgaria,

Vignier, whon our reformed have accounted the restorer of
history in the last age, speaks of this heresy, and the discovery
thereof made in the Council of Orleans, whose date he places
by mistake, in 1022, and observes, that *In this year many
people were taken and burnt, for the crime of heresy, in the
presence of king Robert ; for il is written,” continues he, ¢ that
they spoke ill of God and the Sacraments, to wit, of baptism
and the body and blood of Jesus Christ, as likewise of mar-
riage ;” nor would eat meats that had blood and fat, reputing
them unclean.* He reports, also, that the chief of these here-
tics was called Stephen, whereof he cites Glaber as a witness,
with the chronicle of St. Cibard; ‘“according to whose testi-
mony,” proceeds he, ¢ many other followers of the same heresy,
called Manicheans, were executed elsewhere, as at Toulouse
and in Italy.”” No matter though this author was mistaken in
the date, and some other circumstances of his history ; he had
not seen the acts, which have been recovered since that time.
[t is enough that this heresy of Orleans, which had Stephen for
one of its authors, on the enormities of which king Robert took
vengeance,and whose history Giaber hath reported, be acknowi-
edged for Manichean by Vignier; that he held it for the source
of that heresy which afterwards was punished at T'oulouse, and
that all this impiety, as we are going to see, was derived from
Bulgaria.

24.—The same Origin proved by an ancient Author quoted by Vignier—
(addition to the Second Part.)

An ancient author, cited in the additions of the same Vignier,
ieave: no room to doubt of it. The passage of this author,
which Vignier transcribes entire in Latin, imports, ¢ that as
soon as the heresy of the Bulgarians began to spread itself n
Lombardy, they had for Bishop a certain man called Mark, whe
had received his ordination from Bulgaria, and under whom
vere the Lombards, the Tuscans, and those of Mark Ancona ;
but that another Pope, named Nicetas, came from Constantie
aople into Lombardy, who impeached the ordination of Bulga
da; and that Mark had received his from Drungarie.”

¢ Bib Hist. 2 p. in the year 1022, p. 67%. t Bib. Hist. p. 133
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25.—Sequel of the same Passage.

What country he meant by Drungaria I have no need to ex-
amine. Renier, thoroughly acquainted, as we shall see, with
all these heresies, tells us of the Manichean churches of Du-
granicia and Bulgaria, whence come all the rest of the sect
both in Italy and France ;* which perfectly well agrees, as is
plain, with Vignier’s author.t In this same ancient author of
Vignier, we see that this heresy, brought from beyond sea, to
wit, from Bulgaria, thence spread itself through other provinces,
where afterwards it was in great vogue, into Languedoc, Tou-
louse, and especially into Gascony; whence the name of Albi-
genses, as, for the like reason, that of Bulgares, was conferred
on the sect, on account of its origin. I shall not repeat what
Vignier] observes, how the name Bulgare was turned to its
present signification in our language. The word is too infa-
mous, but its derivation certain; nor is it less certain that the
Albigenses were called by this name in token of the place they
came from, namely from Bulgaria.

26.— Council of Tours and Toulouse against the Manicheans of this last city.

There needs no more to convict these heretics of Manicheism.
But, in process of time, the evil grew more apparent, principally
in Languedoc and Toulouse, for this city was like the metrop-
olis of the sect, *“ whence the heresy, extending itself,” as speaks
the Canon of Alexander III, in the Council of Tours, * like a
cancer, into the neighboring countries, infected Gascony and
the other provinces.”§ As the source of the evil, as I may say,
there took its rise, there also the remedy was first applied. The
Pope, Callixtus II, held a Council at Toulouse,|| where were
condemned the heretics that “rejected the sacrament of our
Lord’s body and blood, infant baptism, the priesthood, and all
ecclesiastical orders, with lawful marriage.”’” The same canon
was repeated in the general Council of LateranT under Innocent
1. 'The character of Manicheism is here seen in the condem-
nation of marriage. And again, in rejecting the sacrament of
the Eucharist; for it ought to be particularly observed, that the
canon imports, not that these heretics had some error respecting
the sacrament, but that they rejected it, as we have seen the
Manicheans did likewise.

27.-~Their conformity with the Manicheans known by St. Austin.— The same
Heresy in Germany.

As for the priesthood and all ecclesiastical orders, the total
subversion of the hierarchy introduced by the Manicheans, and
the contempt they had of all church subordination, may be seen

* Ren. cont, Wald. c. 6. t. iv. t Bibl. PP. part i. p, 759,

§ Vignier, ib. § Cunc. Tur.ii.e. 3. || Conc Tol. An. 1119. Can. 3
¥ Conc. Later. ii. A 1. 1139, Can. 93.
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in St Augustin and other authors.* In respect of infant bap-
tism, w: shall observe hereafter, that the new Manicheans im-
pugned it with particular industry ; and although they rejected
baptism in general, what struck men with surprise was chiefly
the refusal they made of this sacrament to children, whilst the
Church in general showed so much eagerness to confer it on
them. Therefore, the sensible characteristics, whereby this
‘T'oulousian, afterwards called Albigensian heresy, made itself
known, were specified in this canon of Toulouse and Lateran.
The bottom of the error lay more deeply concealed. But the
more this cursed offspring from Bulgaria diffused itself in the
West, their Manichean tenets became the more palpable. They
penetrated into the heart of Germany, and the Emperor Henry
L'V there discovered them at Goslar, a city of Suabia, towards
the middie of the eleventh century, surprised whence could pro-
ceed this Manichean progeny.t These here were known by
their abstaining ¢ from the flesh of animals of what kind soever,
and believing their use prohibited.” The error soon spread in
Germany on all sides; and in the twelfth century, many of
these heretics were met with near about Cologne. The name
of Cathari made the sect known, and Ecbert, a contemporary
author and able divine, shows us, in these Cathari near Cologne,
all the Manichean characters;} the same detestation of flesh
and marriage ; the same contempt of baptism ; the same ab-
horrence of communion ; the same repugnance to believe the
truth of the Son of God’s incarnation and passion: in short,
other similar marks which it is needless to repeat.

28,—Sequel of Ecberl’s Sentiments concerning the Manicheans of Germany.

But as heresies change, or in time show themselves plainer,
s0, many new tenets and usages are perceptible in this. For
instance, in explaining to us amongst the rest, the contempt the
Manicheans had of baptism, Ecbert informs us, that alchough
they rejected the baptism of water, they gave, with lighted
torches, a certain baptism of fire, the ceremony of which he
sets forth.§ They were firmly opposed to infant baptism, which
I notice once more, it being one of the distinguishing marks of
these new Manicheans.| They had likewise another not less
remarkable ; their maintaining that the sacraments lost their
virtue by the bad life of those that administered them. Where-
fore, they exaggerated the corruption of the clergy, in order to
make it appear thet we had no longer any sacraments amongst
us; and this is one of the reasons for which we have seen they

* Aug. de her. in her. Man. Ecb. Serm. i. Bib. PP, t.iv. partii, p. 81
Ren, cont. Wald. ¢. 6. 1 Herm. cont. ad An. 1052. Par. To. xi. ad eund
An. Centuriat, in Cent. xi. ¢. 5. sub fin.  { Ecb. Serm. xii. adv, Cath. t
w. Bib PP.partii,  § Serm. i viih vi. || Serm. vil. Serm. iv &e,



60 THE HISTORY OF [voos

were accused of rejecting all ecclesiastical orders, together with
the priesthood.
29,—1It is discovered thal they held two first Principles.

The belief of these new heretics, as to the two principles, was
not as yet fully brought to light. For although men were ven
sensible this was the foundation of their rejecting the union of
both sexes, und whatever proceeded from it in all animals, as
flesh, eggs, and white meats, yet, as far as I can find, Ecbert i:
the first that objects this error to them in express terms. Nay
he says, “ he had most certainly discovered,” that their private
motive fc- abstaining from flesh was, ¢ Because the devi! was
the creator of' it.”* You see how difficult it was to dive to the
bottom of their doctrine; yet it appeared sufficiently by its
consequences.

30.—VFariations of these Heretics.

We learn from this same author, that these heretics showec
themselves, at times, more moderate in regard to marriage
Jne called Hartuvinus allowed a youth amongst themn to marry
a maiden, but required they should be both virgins, and not pro
ceed beyond the first child ; which I take notice of| in order t«
show the oddities of a sect contradictory to itself, and ofter
forced to act counter to its own principles.

31.—Their industry lo conceal themselves.

But the most certain mark by which to know taese heretics
was the pains they took to conceal themselves, not only by re
ceiving the sacraments with us, but also by answering like us
when urged regarding their faith. This was the spirit of the
sect from its beginning, and we have before taken notice of it
ever since the tine of St. Austin and St. Leo. Peter of Sicily,]
and after him Cedrenus, show us the same character in the
Paulicians. They did not only deny in general that they were
Manicheans, but also, when interrogated in particular concern
ing each tenet of their faith, they feigned themselves Catholics
hetraying their sentiments by manifest lies, or at least disguising
them by equivocations worse than lies, because more artiul anc
more fraught with hypocrisy.§ For example, when spoken ts
concerning the water of baptism, they received it, understanding
by the water of baptism, the doctrinc of our Lord, whereby soul:
are purified. All they say abounded with the like allegories
and men took them for orthodox, unless from long custom they
nad learned to see through their equivocations.

3%.—Their equivocations when interrogated about faith.
Ecbert informs us of one which it was impossible to guess af

* Fich, Serm. v'. . 99, t Serm. v. p. 94.
{ Petr. 8ic. inii lib, de Hist. Man. § Ibid. Cedr. t. i. p. 434,
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[t was known hat they rejected the Eucharist; and when, t
sound them or so important an article, they were asked whethe
they made the body of our Lord? they answered readily, Thes
made it, understanding that their own body, which they mad
in some wise by their food, was the body of Jesus Christ, b
reason that, according to St. Paul, they were the members of
it.* By these artifices they appeared, outwardly, good Catho
lics. But, what is yet more unaccountable, one of their tenet:
was, that the Grospel forbade swearing for whatsoever cause :"
nevertheless, when examined concerning their religion, they be
lieved it lawful not only to lie, but to forswear themselves ; an«
had learned from the ancient Priscillianists, another branch of
the Manicheans known in Spain, this verse, cited by St. Austin

“ Jura, perjura, secretum prodere moli : Swear true or false, a
long as thou betrayest not the secret of the sect.” For whic)
reason Ecbert styled them obscure men, men that did not presc)
but whispered in the ear, who lurked in corners, and muttere
tather in private than explained their doctrine.§ This was one
of the sect’s allurements ; there was something of a charm i
this impenetrable secret observed amongst them ; and as th.
wise man said, ¢ Those waters you drink by stealth are ths
pleasantest.”|| St. Bernard, who was well acquainted with thess
heretics, as we shall soon see, remarks in them this particula
character, that whereas other heretics, urged on by the spirit of
pride, sought only to make themselves known; these on the
contrary, strove only to conceal themselves—others aimed a
victory ; but these, more mischievous, sought only to annoy
lurking silently in the grass, that they might instil their poisor
the more securely as the bite was less expected. The thing
was, their error, once discovered, was already half vanquished
by its own absurdity ; wherefore they betook themselves to the
ignorant, to mechanics, to silly women, to peasants, and recom-
mended nothing so much to them as this mysterious secret.

33.—Enervin consulls St. Bernard about the Manicheans neayr Cologne.

Enervin, who served (rod in a church near Cologne, at the
t.me these new Manicheans, whom Ecbert speaks of, were dis-
covered there, gives in the main the same account of them as
this author ; and not finding in the Church a greater doctor to
whom he could address himself for their conviction than the
great St. Bernard, Abbot of Clairvaux, he wrote him that fine
letter which the learned Francis Mabillon has given us in his
Analects.** Therein, besides the dogmas of these heretics,

* Ecb. Serm. i.ii. 1 Bern. mn Cant. Serm. Ixv. } De her. in her. Priscit,
Ecb. Serm. ii. Born, Ib, init. lib, id. Serm. i. 1. vii, &c.  § Ibid. || Prow. iy,
17. Serr). Ixv. in Cantic. 7 Ibid. Ficb. init. lib. &c. Bern. Serm. Ixv. Ixvi
** Enet vin, Ep. d S. Bern. Anal. iii. p. 452 ; [bid. pp. 435, 456, 457
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which it is needless to repeat, we see the particularities whic
occasioned their discovery ; we see the distinction between  th
Auditors and the Elect,” a certain character of Manicheisr
specified by St. Austin; we there see that they had their Pope
a truth which afterwards became more manifest; and in fine
that they boasted, ¢ their doctrine had a continued successio
down to us, but hidden ever since the time of the martyrs, an
after that in Greece, and in some other countries ; which is vet
true, since it came from Marcion and Manes, heresiarchs of th.
third century. and thereby it is apparent in whose shop we
first vended this method of maintaining the Church’s perpetuit:
by a hidden series, and doctors scattered here and there witho
any manifest and legitimate succession.

34.—These Heretics interrogated before all the people.

But, lest it should be said the doctrine of these heretics wa
perchance, calumniated for want of being well understood,
appears, as well by Enervin’s letter as by Ecbert’s sermons
that the examination of these heretics was made in public; ar-
that it was one of their bishops, with a companion of his, wt
defended their doctrine to their utmost, in the presence of tl
archbishop, the whole clergy, and all the people.
35.—The lenets of these Fleretics refuted by St. Bernard, who was well a¢

quainted with them at Towlouse,

St. Bernard, whom the pious Enervin excited to confute thes
heretics, then composed the two fine sermons on the Canticle:
in which he so vigorously impugned the heretics of his tim-
They carry so manifest a relation to Enervin’s letter, that it ;
plain this gave occasion to them; but it is no less plain by S
Bernard’s firm and positive way of speaking, that he had als
other informations, and knew more of the matter than Enervi:
himself. And, indeed, it was now above twenty years sine.
Peter de Bruis and his disciple Henry had secretly spread the:
errors n Dauphiny, in Provence, and especially in the neigt:
borhood of Toulouse. St. Bernard took a journey into ths
country expressly to root up this bad seed, and the miracles b.
there wrought in confirmation of the Catholic truth are mor.
conspicuous than the sun. But the material point to be ob
served is, that he spared no pains to inform himself fully cou
cerning a heresy he was going to oppose; aud after frequer
confcrences with the disciples of these heretics, he could not b
ignorant of their doctrine. Now he distinctly instances, togethe
with their condemnation ¢ of nfant baptisin,t the invocation o
eaints, the oblations tor the dead,” that of ¢ the use of marriage
end of all that proceeded,” far or near, * from the union of bor

* Fnerviuy, Ep. ad 8. Barn. Anal. iit. p. 4533. Ech, Serm.i. 1 Serm. Ixv
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sexes, a8 flesh and white meats.”* He taxes th2m likewnise
with not sdmitting the Old Testament, and their receiving the
Grospel only. Another, also, of their errors remarked by St.
Bernard vias,t that a sinner ceased to be a bishop, and that the
popes, the archbishops, the bishops, and priests, were neither
capable of giving nor receiving the sacraments, by reason they
were sinners. But what he most insists on, is their hypocrisy,
not only in the decejtful appearance of their austere and peni-
tential life, but also in the custom they constantly observed of
recerving the sacraments with us, and professing our doctrine
publicly, which they inveighed against in secret.] St. Bernard
shows their piety was all dissimulation. In appearance they
blamed commerce with women, and nevertheless were all seen
to pass days and nights apart with them. The profession they
made of abhorring the sex, seemed to warrant their not «busing
it. They believed all oaths forbidden, yet, examined concerning
their faith, did not stick at perjury; such oddness and incon-
stancy is there in extravagant minds!§ From all these things
St. Bernard concluded this was * the mystery of iniquity” fore-
told by St. Paul,|| so much the more to be feared in proportion
as it was more hidden; and that these were they whom the
Holy Ghost made known to the same apostle, as  giving heed
to seducing spirits and doctrines of devils, speaking lies in hy-
pocrisy, having their conscience seared with a hot iron, forbid-
ding to marry, and commanding to abstain from meats which
God has created.”T All the characters agree too clearly with
them to need insisting on. Behold here the fine ancestors whom
the Calvinists have selected for themselves!

36.— Peter de Bruis and Henry.

To say that these heretics of Toulouse, of whom St. Bernard
speaks, are not the same with those vulgarly called Albigenses
were too gross a fallacy. The ministers are agreed that Peter
de Bruis and Henry are two chiefs of this sect, and that Peter
the venerable Abbot of Cluny, their contemporary, of whom we
shall soon speak, attacked the “ Albigenses under the name of
Petrobusians.”*¥* If the chiefs are convicted of Manicheism,
the disciples have not degenerated from this doctrine, and these
bad trees may be judged of by their fruit; for although it be
certain, from St. Bernard’s letters, and from the authors then
living, that he converted many of these Toulo 1sian heretics, the
disciples of Peter de Bruis and Henry, yet the race was not
extinguished, which the more private it kept itself the more
vroselvtes it gained.tt They were called «the good men”

* Serm. Ixv. t Serm. Ixvi.  } Serm. Ixv. Ibid. || 2 Thess, ii 7.

7 Serm. Ixvi. 1 Tim. iv. 1, 2, 3. *+ La Rog. Hist, de 'Euch., pp
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from their appurent meekness and simplicity ; but their doctrine
became manifest in an interrogatory many of them underwent
at Lombez, a little town near Alby, in a council held there
mn 1176.%

37.—Tle Council of Lombez.— Famous examination of these Heretics.

Gaucelin, Bishop of Lodeve, equally well acquainted with
their artifices and with sound doctrine, was there commissioned
to examine them concerning their faith. They shuffle in many
articles ; they lie in others; but own in express terms, that
¢ They reject the Old Testament ; that they believe the conse-
cration of the body and blood of Jesus Christ, equally good
whether made by laymen or clergy, if good men ; that all swear-
ing is unlawful; and that bishops and priests, devoid of the
qualities prescribed by St. Paul, are neither bishops nor priests.”
They never could be brought, whatever was said, to approve of
marriage, nor infant baptism; and the obstinate refusal to ac-
knowledge such certain truths, was taken for a confession of
their error. 'They were condemned also from the Scripture
as men that refused to confess their faith ; and, on all the points
proposed, were hard pressed by Ponce, Archbishop of Narbonne,
by Arnold, Bishop of Nismes, by the abbots, and especially by
Gaucelin, Bishop of Lodeve, whom Gerald, Bishop of Alby,
there present, and ordinary of Iombez, before the place was
erected into a bishopric, had vested with his authority. I do
not think there can be seen, in any council, cither a more regu-
lar procedure, or Scripture better employed, or a dispute more
precise and convincing. Let men come and tell us after this,
that what is said of the Albigenses is all mere calumny.

38.—Histery of the same Council by a contemporary Author.

An historian of those times recites at length this council, and
gives a faithful abridgment of more ample acts which have been
since recovered.T Ile begins his account thus: « There were
heretics in the province of Toulouse, who would have them-
selves bhe called good men, and were maintained by the soldiers
of Lombez. Those suid, they neither received the law of Moses,
nor the Prophets, nor the Psalms, nor the Old Testament, nor
the Doctors of the New, except the Gospels, St. Paul’s Epis-
tles, the seven canouical Episiles, the Acts, and Revelations.”
Setting all the rest aside, here is enough to make our Protes-
tants blush for the crrors of their ancestors.

39.—Why these Hevetics are called Arians.

But in order to raise a suspicion of some calumny in the pro-
rendings against thein, they observe, they were not called Man#

* Act. Oonce. Tannb. t. x, Cone. Lab. An, 1176.
t Roger. Hoved. in Annul. Angl,
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cheans but Arians ; yet the Mamcheans were never accused of
Arianism ; a mistake, say they, which Baronius himself has
owned.* What a feint this is, to cavil about the title men give
a heresy, when they see it specified, not to mention other marks,
by that of rejecting the Old Testament! But we must also show
these contcntious spirits, what reason there was to accuse the
Manicheans of Ananism. It was because, as Peter of Sicily
expressly tells us, ¢ They professed the Trinity in words, but
denied it in their hearts, and turned the mystery into impertinent
allegories.” f
0. -- The sentiments of the Manicheans concerning the Trinity, from St. Austin.
"This is likewise what St. Austia fully informs us of. Faustus,
hishop of the Manicheans, had written: “ We confess unde:
three names one orly and the same Divinity of God the Father
Almighty, of Jesus Christ his Son, and of the Holy Ghost.”?
But then he further adds, ¢ that the Father dwelt in the prin-
cipal and sovereign light called by St. Paul inaccessible. As
for the Son, he resided in the second light, which is visible ;
and being twofold, according to the Apostle who speaks of the
power and wisdom of Jesus Christ, his power resided in the sun,
and his wisdom in the moon ; and finally, in regard of the Holy
(zhost, his habitaticn was in our ambient air.”§ This is what
Fastus said: whereby 8t. Austin convicts him of separating
the Son from the Father even by corporeal spaces; nay, of
separating him from himself, and of separating the Holy Ghost
from them both ; to situate them also, as did Faustus, in places
o unequal, was placing between the divine persons a too mani-
fest inequality. Such were these allegories fraught with igno-
rance, by which Peter of Sicily convicted the Manicheans of
denying the Trinity, Such an explanation as this was far {rom
a confession of it; but, as St. Austin says, ¢ was squaring te
belief of the Trinity by the .ule of his own conceits.” An au-
thor of the twelfth century, contemporary with St. Bernard,]|
acquaints us that these heretics declined saying, ¢ Gloria Patri ;”
and Renier states it expressly that the Cathari or Albigenses did
not believe that the Trinity was one only God, but believed that
the Father was greater than the Son and the Holy Ghost. T No
wonder then that the Catholics have sometimes ranked the Mani-
cheans with those that denied the blessed Trinity, and, on this
consideration, given them the name of Arians.

4l.—Manicheans at Soissons.—The Testimony of Guy of Nogent.
To return to the Municheism of these heretics : Guy of No-
gent,** a celebrated author of the twelfth age, and more ancien

* La Rogq. ib, Bar, t. xii. An, 1176, p. 674. { Pet. Sic. 1bid
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than St. Bernard, shows ua heretics near Soisscns that made a
phantom of the incarnation ; that rejected infant baptism ; that
held in abhorrence the mystery wrought at the Altar ; yet took
the sacraments with us; that rejected all manner of flesh, and
whatsoever proceeds irom the union of both sexes. They made
after the example of those heret'cs above seen at Orleans, a
Eucharist and sacrifice not fit to be described ; and, to show
themselves completely like the other Manicheans, ¢ they con-
cealed themselves like them, and mixed clandestinely amongst
us,” confessing and swearing any thing, to save themselves from
punishment. *

42 —Testimony of Radulphns Ardens concerning the Heretics of the Agenois.

Let us add to these witnesses Radulphus Ardens, a renowned
author of the eleventh age, in the description he gives us of the
herctics of the Agenois, who “boast of ieading the life of the
Apostles ; who say, they do not lie, they do not swear; who
condenm the use of flesh and marriage; who reject the Old
Testament, and reccive a part only of the New; and, what 1s
more terrible, admit two Creators ; who say, the Sacrament of
the Altar is nothing but mere bread ; who despise baptismn and
the resurrcction of bodies.”’t Are not these Manicheans in their
proper colors? Now we descry no other characteristics in themn
than in those of Toulouse and Alby, whose sect, we have seen,
extended itsell into (zascony and the adjacent provinces. Ager
also had its particular doctors : but, be that as it will, the same
spirit 1s discernible every where, and all is of the sume stamp.

43.—The sume Heretics in England.

Thirty of these heretics of Gascony took shelter in England
in the year 1160. They were called Poplicans or Publicans.
But let us see what was their doctrine from Gulielmus Neo-
bridgensis, an historian near to those times, whose testimony
Spelman, a Protestant author, has inserted in the second volume
of his English Councils.]  « These heretics,” says he, ¢« were
brought before the council held at Oxford.  Girard, the only
person of any learning, answered well as to the substance of
the heaveunly physician : but proceeding to the remedices he had
left us, they spoke very ill, abhorring baptism, the Eucharist anc
marriage, and despising Catholic unity.”” Protestants put in the
catalogue of their ancestors these Gascoign heretics, for speak-
ing ill (in the sentiment of the Kuglish nation, then believing
the Real Presence) of the Kucharistic sacrament.§  But they
ought to have considered, that these Poplicins stand accused,
not of denying the Real Presence, but of abhorring the Fucha-

¥ Devithsud, dik.iii.e, 16, F Rodal. Ard, Serm, in Dom. viii, post Trin. t.ii

FGul Nes. Rer Aae liboin e 13, Cone, Oxon, & i, Cone. Ang. Cene
Labtox, An L1l § La Roq Fhst, de PEuch, e xviii, p. 460,


http://Preser.ee

x1.] THE VARIATIONS, ETC. 6%

rist, no less than vaptism and marmage,—three visible vharac.
teristics of Manicheism : nor do I hold these heretics wholly
justified as to the other ponl 5, under pretext that they did not
answer amiss ; for we have «een too much of the wiles of these
people ; and at best they would not the less be Manicheans for
mitigating some few errors of this sect.

44.~~That the Poplicans, or Publicans, are Manicheans.

Even the name of Publicans or Poplicans was a name of the
Manicheans, as is manifestly seen from the testimony of William
le Breton. This author, in the life of Philip Augustus, dedicated
to his eldest son Lewis, speaking of these leretics, vulgarly
called Poplicans, says, ¢ that they rejected marriage ; accounted
it a crime to eat flesh ; and had other superstitions specified by
St. Paul in a few words : viz., in the first to Timothy.»*

45.—The ministers make the Veudois Manicheans, in making them Poplicans.

Our Reformed nevertheless think they do an honor to the
disciples of Waldo by ranking them amongst the Poplicans.
There needed no more to condemn the Vaudois. But I shall
take no advantage from this mistake : I shall leave to the Vau-
dois their particular heresies, it being enough for me here to
have shown the Poplicans convicted of Manicheism.t

46.—The Manicheans of Ermengard.

I own, with the Protestants, that Lrmengard’s treatise ought
not to have been entitled, “ against the Vaudois,” as it was by
Gretser, for he speaks in no respect concerning these heretics ;
but the fact is, in Gretser’s time, the general name of Vaudois
was given to all sects separate from Rome ever since the eleventh
or twelfth century down to Luther’s days: which was the rea-
son that this author, publishing divers treatises against these
sects, gave them this common title, «against the Vaudois.”}
Yet he did not omit to preserve to each book the title he had
isund in the manuscript. Now Ermengard or Ermengaud had
entitled his book thus: ¢ A treatise against these Heretics, who
say it 1s the devil and not God, that created the world and all
things visible.”§ He refutes in particular, chapter by chapter,
all the errors of these heretics, which are all those of Manicheism
so frequently noticed by us.|| If they speak against the Llu-
charist, they speak no less against baptism ; it they reject the
worship of saints, and our other doctrinal points, they do no less
reject the creation, the incarnation, the Jaw of Mases, marriage
eating of flesh, and the resurrection ; so that to value therselves
on the author 'ty of this sect, is placing their glory in infamy iself.

* Phil. lib. i.  Duch. t. v. Hist. France, p. 102, t La Roque, p. 4535
§ Aubert. La Raque. § Tom. x. Bib. PP. part. i. p. 1233.
§ tbid, cap. xi. Ibir. xii. lbid. x'ii. Ibid. i, i, ii. &l vil. Tbid. v. xv. xvi,
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47, -A. examinalion of the Authors whe treat of the Manicheans and Vaudoiy
is procee led to.

I pass by many other witnesses which, after so many con-
vincing proofs, are no longer necessary ; but some there are
not to be omitted, for this reason, that they insensibly lead us to
the knowledge of the Vaudois.

48. —Proof from Alanus that the Heretics of Montpellier are Manicheans.

In the first place, I produce Alanus, a fanous monk of the
Cistercian order, and one of the first authors that wrote againsi
the Vaudois. lle dedicated a treatise against the heretlcs of
his time to the Count of Montpellier, hh lord, and divided it
into two books. The first regards the heretics of his country,
To them he ascribes the two principles, the denial of Jesus
Christ’s incarnation, and attributing to him a fantastical body,
and all the other points of Manicheism, against the law of Moses,
against the Resurrection, against the use of Flesh, and Mar-
riage ;* to which he adds some other things we had not as yet seen
in the Albigenses ; amongst others, the damnation of St. John
the Baptist, for having doubted of the coming of Jesus Christ,
for they took it for a doubt, in his holy precursor, what he caused
his disciples to say to our Saviour, # Art thou he that should
come !’ a most extravagant notion, but very conformable to
what Faustus, the Manichean, writes, as St. Austin testifies.
The other authors who wrote against these new Manicheans,
unanimously lay the same error to their charge.

49.~~The same author distinguishes the Vaudois from the Manicheans,

In the second part of his work, Alanus treats concerning the
Vaudms, and there makes a list of their errors, which we shall
see in due placc ; it suffices to observe here, that there is noth-
ing amongst them savoring of Manicheism, and that at first
mght, these two heresies are quite distinct.

50.—Peter of Vaucernay distinguishes very clearly these two sects, and shows
the Albigenses are Manicheans.

That of Waldo was as yeta novelty. It took its rise at Lyons,
in the year 1160, and Alanus wrote in 1202, at the beginning of
the thirtecnth century. A little after, and about the year 1209,
Peter of Vaucernay compiled his history of the Alhmenaes,
where, treating on the different sects and heresies of hls time,
he begins with the Manic heans, and specifies their several par
ties, wherein are ulwiys 1o be seen some characteristics of those
above observed in Manicheism, although in some strained higher,
and in others more tempered, according to the fancy of these
heretics.T Be that as it will, the whole is bottomed on Mam -

* Alan. p. 31. Ma. xi. 3. Lib. v. cont. Fanst, c.i. Ebrard. Antihse

¢. xiii. t. vi.  Bib, PP, 1332, Ermens. c. vi, ibid. 1339, &c.
{ Hist. Albi. Pet. Mon. Val-Cern. cap. ii. t. v.  Hist. Frane. Duchesn
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cheism, and this 1s the peculiar charactenistic of that heresy
which Vaucernay represents to us in the province of Narbonne,
namely, the heresy of the A bigenses, whose history he under-
takes  Nothing like this does he attribute to the other heretics
of whom he treats. « There were,” says he, ¢ other heretics
called Yaudois, from a certain Waldius of Lyons. These doubt-
less were bad, but nothing in comparison with the first.” Then
he observes, in a few words, four of their capital errors, and im-
mediately after returns to his Albigenses. But these errors of
the Vaudois are far reinote from Manicheism, as will soon ap-
pear; here, then, we have again the Albigenses and Vaudoig,
two sects thoroughly distinct, and the last clear from any char-
acter of Manicheism.

51.—Peter of Vaucernay in his plain way has well specified the characteristics

of the Manicheans.

The Protestants will have 1t that Peter of Vaucernay spoke
of the Albigensian heresy without well knowing what he said, on
account of his charging them with blasphemies which are not to
be found even in the Manicheans. But who can answer for all
the secrets and new inventions of this abominable sect? What
Peterof Vaucernay makes them speak regarding the two Jesuses,
whereof one was born in the visible and terrestrial Bethlehem,
the other in the celestial and invisible, is much of a piece with
the other extravagances of the Manicheans. 'This invisible Beth-
lehem does not ill suit with the supernatural Jerusalem, which
Peter of Sicily’s Paulicians called the mother of God, whence
Jesus Christ proceeded.®* Say what they will of the visible
Jesus, that he was not the true Christ, that he was accounted
evil by these heretics, I see nothing in all that more extravagant
than the other blasphemies of the Manicheans. We meet in
Renier with heretics holding something of the principles of the
Manicheans, and acknowledging a Christ, son of Joseph and
Mary, evil at first and a sinner, but afterwards turned good, and
the restorer of tLeir sect.} Certain it is these Manichean her-
etics were much addicted to change. Renier, one of their num-
b2 ,distinguishes the new from the ancient opinions,and observes
many novelties to have arisen amongs them in his time, and
since the year 1230.% Ignorance and extravagance seldom
hold long in the same state, and know no bounds in man. How-
ever it be, if hatred conceived against the Albigenses made men
charge themn with Manicheism, or, if you please, something worse
than hatred ; whence proceeds that care they took to excuse the
Vaudois, since it cannct be supposed they were better loved than
those, or less declared enemies to the Church of Rome? Yet

¢ Petr. Sic. t Ri n. cont. Wald. c. vi. t. 1, partii. Bib, PP, p. 783,
} Ibid, 759.
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we have already two authors very zealous for the Catholic doc-
trine, and very averse to the Vaudois, who carefully distinguish
thein from the Manichean Albigenses.

52.— Distinction of the two sects by Ebrard of Bethune.

Here is also a third not less considerable. It is Ebrard,
native of Bethune, whose book, entitled ¢ Anti-heresy,” was
composed against the heretics of Flanders.* These heretics
were called Piples or Piphles, in the language of that country.
A Protestant author docs not conjecture ill, imagining this word
Piphles to be a corruption from that of Poplicans; and thence
it may be known that these Flemish heretics, like the Poplicans,
were perfect Manicheans, nevertheless good Protestants, if’ we
believe the Calvinists, and worthy to be their ancestors. But
not to dwell on the other name, we need but give ear to Ebrard,
an author of that country, in his description of these heretics.
The first characteristic which he gives them is, that they re-
Jected the Law, and the God that gave it; the rest is of the
satne stamp, they not only despising marriage, but the use of
flesh meat, and the sacraments.t

53.—The Vaudois well distinguished from the Manicheans.

After methodically digesting all he had to say against this
sect, he proceeds to speak against that of the Vaudois, which
he distinguishes, like the rest, from that of the new Manicheans ;
ani this is the third witness we have to produce.f But here is
a fourth, of greater nnportance in this fact than all the rest.

54.—Testimony of Renier, who had been sf the sect of Manicheans, in Italy,
secvenieen years.

It is Renier, of the order of Dominican friars, from whom we
have alrcady cited some passages. Ile wrote about the year
1250, or ’54, and the title he gave his book was, ¢ De Hereticis,”
‘of Heretics,” as he testifics in his preface. He styles himself
“ Brother Renier, formerly an Heresiarch, and now a priest,”
on account of his having been seventeen years among the Ca-
thart, as he twice acknowledges.§ This author is well known
among the Protestants, who never cease boasting the fine de-
scription he has given of the manners of the Vaudois. He is
the more to be credited on the occasion, as he tells us both good
und bad with so great sincerity. Now it cannot be alleged he
had not a competent knowledge of the several sects of his time.
e had been frequently present at the examination of heretics,
and there it was that the minutest differences were most nar-
rowly scanned of so many obscure and cunning sects, where-
with Christendom, at that time, was overrun. Many of them

+ Bib. PP, p. 1075. Pet. de Val-cera. Ibiu. c.it. La Roq. p. 454.

PIbid. e, i it it ot seq. {1 Cap. 25.  § Ren. cont. Wal. t. iv. Bib. PP. gm
d. p. 746. Pref Ibid. pp. 746, 756, 757. 1bid. c. vii. p. 765. Ibid. c. iii. p. 748,
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were converted, and disclosed all the mystenes of the sect,
which had been so carefuliy concealed. A thorougl knowledga
of the distemper is half the cure. Over and above this, Renier
applied his study to the reading of heretical books, as of that
great volume of John of Lyons,* a leading man amongst the
new Manicheans, and from thence extracted the articles of his
doctrine which he reports. No wonder, then, this author has
given us a more exact account than any other, of the differences
in his contemporary sects.

55.—He distinguishes them very clearly from the ¥ audois.~—The Characteristics

of Manicheism in the Cathari.

The first he instances 1n is that of the % poor men” of Lyons,
descended from Peter Waldo, all whose dogmas he sets down
even to the micest minuti®@. All theremn is far remote from
Manicheism, as we shall see hereafter. Thence he proceeds
to the other sects of the Manichean race; and comes at length
to the Cathari, whose secrets he was entirely acquainted with ;{
for besides his having been, as already observed, seventeen years
amongst thein, and thoroughly initiated in the sect, he had heard
their greatest doctors preach, and amongst others, one called
Nazarius, the most ancient of them ail, who boasted of having
been formed, sixty years before, under the discipline of the two
chief pastors of the Bulgarian Church. However, observe this
sxtraction always from Bulgaria. It was from thence the Ca-
thari of Italy, ainongst whom Renier dwelt, derived their au-
thority ; and as he had been conversant amongst them so many
rears, it is not to be wondered that he has explained more
accurately, and niore minutely, their errors, their sacraments,
their ceremonties, the different parties formed amongst them,
with the affinities as well as the diversities of one fromn the other.
In him, every where are to be seen very clearly the principles,
the impieties, and the whole spirit of Manicheism. The dis-
tinction of the Elect and Auditors, a particular characteristic of
the sect, frequent in St. Austin and other authors, is found here
distinguished under another name. We learn from Renier, that
these heretics, besides the Cathari or Pure, the most consum-
mate of the sect, had alzo another class which they called * their
Believers,” made up of all sorts of people.] These were not
admitted to all the mysterics ; and the same Renier relates that
the number of the perfect Cathari, in his time, when the sect
was weakened, ¢ did not exceed four thousand in all Christen-
dom ;" but “that the believers were inmnumerable ; acomputation,”
says he, “ which several times has been made amongst them.”§

* Ren. Ibid. c. vi. pp. 762, 763, 1 Ibid. & v. p. 749, et seq. Ibid, 2. v
pp. 788, 754, 755, 756 t 1bid. p. 75€ § Itid. p. 759.
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56.— remarkable list of the Manichean Churches.—The Albigenses comprised
tn it.—All of them descended from Bulgaria.

Amongst the Sacraments of these heretics, their imposition
of hands, in order to remit sins, is chiefly to be observed ; they
called it consolation; it served both instead of baptism and
penance. You sce it in tne above Council of Orleans, in
Ecbert, in Enervin, and in Lrmengard. Renier gives the best
account of it, as an adept in the mysteries of the sect.* Bu
the most remarkable thing in Renier’s book is the exact list of
the Churches of the Cathari, and his account of the state they
were in at his time. They counted sixteen in all, and amongst
the rest he reckons the Church of France, the Church of Tou-
louse, the Church of Cahors, the Church of Alby, and-in fine,
the Church of Bulgaria, and the Church of Irunganicia
“ whence,” says he, “sprung all the rest.” This considered, I
see not how the Manicheism of the Albigenses can be called in
question, nor their descent from the Manicheans of Bulgaria.
The veader has but to call to mind the two orders of Bulgaria
and Drungaria, mentioned by Vignicr’s author, and which united
thernselves in Lombardy. I repeut once more that there is no
necessity of searching what this Drungaria can be. These
obscure heretics often took their name from unknown places.
Renier tells us of Runcarians, a Manichean sect of his time,
whose name was taken from a village.t Who knows but this
word, Runcarians, was a corruption of Druncarians !

We find in the same author, and elsewhere, so many different
names of these heretics, that it were labor lost to inquire into
their origin, DPatarians, Poplicans, Toulousians, Albigenses,
Tathari, were, under different names, and often with some diver-
sity in sect, Manichcans, all of Bulgarian descent ; whence also
they took the name most in use among the vulgar.

57.~—The same origin proved from Matthew Paris.—The Pope of the Albi-
genses in Bulgaria.

Sc certam is this origin, that we find it acknowledged even
11 \ne thirteenth century, ¢ At this timne,” says Matthew Paris,
{v1z. in the year 1223,) “ the Albigensian heretics made them-
selves an Antipope, called Bartholomew, in the confines of Bul-
gana, Croatia, and Dalmatia.”] Tt appears aiterwards, that the
Albigenses went in crowds to consult hiin ; that he had a vicar
at Carcassonne and Toulouse, and despatched his Bishops far
and near; which comes up manifestly to what was said by
Enervin, that these heretics had their Pope ; although the same
author informs us that all did not own him. And that no doubt

* T, ix. Conc, Ecb. Ren. c. xiv. t. vi. Bib. PP. part i, p. 1254. Ibid. 759.

t Ren. c. xiv. pp. 753, 756. 1 Mat. Paris in Henr. 111, An. 1223, p
$17. Ep Enerv. ad S, Bernard. Anai. Mabill, iii. Ibid 1234. An. p. 395
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might remain as to the error of the Albigenses, mentioned by

Matthew Paris ; the same author assures us, the Albigenses

of Spain,” that took up arms in 1234, amongst many othe:

errors, * particularly denied the mystery of the incarnation.”
58.-~The great hypocrisy of these Heretics from Enervin

Notwithstanding such great impieties, the outward appearance
of these heretics was surprising. Enervin introduces them,
speaking in these terms :—* You, for your part,” said they to
the Catholics, “ join house to house, and field to field : the most
perfect amongst you, as the monks and canons regular, if they
possess no goods in piroperty, have them at least in common.

‘e, the poor of Jesus Christ, without repose, without settled
habitations, wander from town to town like sheep in the midst
of wolves, and suffer persecution like the martyrs and apostles.”*
They boasted next of their abstinence, their fasts, the narrow
way they walked in, and called themselves the only followers
of the apostolic life, for that, contented with necessaries, they
had neither house, nor land, nor riches, * for this reason,” said
they, ¢“because Jesus Christ neither had, nor possessed the
like things, nor suffered his disciples to possess them.”
59,—ind from St. Bernard.—-Con formity of their discoursewith that of Faustus

the Manichean, in St. Austin.

According to St. Bernard, there was ¢ nothing more Chris.
tan in appearance’ than their speech, nothing more blameless
than their manners. Therefore they calied themselves the Apos-
tolic, and boasted of leading the lives of the apostles. Methinks,
I hear over again Faustus the Manichean, who, in St. Austin,
thus speaks to Catholica:— You ask me whether I receive
the gospel ! you see I do, inasmuch as I observe what the gos-
pel prescribes: of you I ought to ask whether you receive it
since I see no mark of it in your lives. For my part, I have
forsaken father, mother, wife and children, gold, silver, meat,
drink, delights, pleasures; content with having what is suffi-
cient for life fromn day to day. ¥ am poor, I am peaceable, I
weep, I suffer hunger and thirst, I am persecuted for justice
sake, and do you question whether I receive the gospel 171 Af.-
ter this, tnust persecutions be still taken for a mark of the true
Church and trae piety ? it is the language of Manicheans.

60.— Their hypocrisy confounded by St. Austin and St. Bernard,

Bul St. Austin and St. Bernard show them that their virtue
was nothing but vanin ostentation. To carry the abstinence
from meats so far as to say that they are unclean and evil in
their naturz, and continence, even to the condemnation of mar.
riage, is, n the one hand, to attack the Creator, and on the

* Enervin, Anal. iii. p. 454. { Serm. 65. Serm. 66. L. v. cont. Faust. c.i.
VoL. Il 7
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other, loosiug the reins to evil desires by leaving them abso-
utely without a remedy.* Never believe any good of those
who run virtue to extremes: The depravation of their minds
venting itself in such extravagance of speech, introduces into
their lives disorders without end.

61.—The infamy of the Heretics and chiefly of the Palarians.

St. Austin informs us that these people, who debarred them-
selves of wnarriage, <llowed liberty for every thing else. What,
according to their principles, they had an abhorrence of, (I am
ashamed to be forced to repeat it,) was properly conception;
whence it appears what an inlet was opened to the abominations
whereof the old and new Manicheans stand convicted. But, as
among the different sects of these uew Manicheans there were
degrees of weakness, the most infumous of all were those called
Patarians ; which I the more willingly take notice of, by reason
that our Reformed, who plice them expressly amongst the Vau-
dois, glory in descending from them.’’t
62.— Doctrine of these Heretics, that the effect of the Sacraments depends on the

sunctily of the Minislers,

'Those that make the greatest ostentation of their virtue and
the purity of their lives, generally speaking, are the most cor-
rupt. It may have been (ﬁ)served how these impure Manicheans
prided themselves, at tueir beginning, and through the whole
progress of the sect, in « virtue more severe than that of others;
and with the view of unhancing their own merit, said that the
sacraments and mysteries lost their efficacy in iinpure hands.
It is necessary to take good notice of this pare of their doctrine,
which we have scen in Enervin, ir St. Bernard, and in the
Council of Lombez. Wherefore Renwer repeats twice, that this
imposition of hunds, by them called Consolution, and wherein
they placed the remission of sins, was un rofituble to tha .
ceiver, if the giver of it were in sir though hidden.f Thei
manner of accounting for this doctrine, according to Ermengard,
was because a person having lost th Ioly Ghost, is no longe:
empowered to give it; which was the very reascn alleged by
he Donatists of old.

63.—They condemn all Oaths and Purdstment of Crumes.

It was moreaver for show of Sanctity and to raise themnselves
above others, that they said, a Christian ought never to affirm
the truth by oath for what cause soever, not even in a court ot
judicature, and that it was unlawful to put any one to death
however criminal. The Vaudois, as we shall see, borrowed

* Bern. Serm. 66, in Cant.
t Aug. Ren. c. xvi, Ebrard. c. 26. T. wv. Bib. PP, parti. p. 1178, Ren.

vi. T, iv. Bib. PP, part ii. p. 753. La Roq. Hist. de PEuc. part ii. c, 18. o, 445
{ Ren.c. vi. Ibid. pg. 756, 759. Erm. c. xiv. de urp. Man. Bib. PP, p. 1984
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from thein all these extravagant maxims and all this vain ex
terior of piety.”¥

Such were the Albigenses by the testimony of all their con-
temporary authors, not one excepted. The Protestants blush
for them ; and all they can answer is, that these excesses, these
errors, and all these disorders of the Albigenses, are the cal-
amnies of their enemies. But have they so much as one proof
for what they advance, or even one author of those times, and
for more than four hundred years after, to support them in it?
For our parts, we produce as many witnesses as have been au-
thors in the whole universe who have treated of this sect. Those
that were educated in their principles have revealed to us their
ebominable secrets after their conversion. We trace up the
damnable sect even to its source; we show whence it came,
which way it steered its course, all its characteristics, and its
whole pedigree branching from the Manichean root. They op-
pose against us conjectures ; nay, what conjectures? We shall
take a view of them, for I mean to produce here those that carry
the best appearance.
65.—Examination of Peter de Briis's docirine—the Minister’s objection taken

Jrom Peter of Cluny.

The greatest effort of our adversaries is in order to justify
Peter de Bruis and his disciple Henry. St. Bernard, say they,
accuses them of condemning meats and marriage. But Peter
the Venerable, Abbot of Cluny, who, much about that time, re-
futed Peter de Bruis, speaks nothing of these errors, and ac-
cuses him of five only : of denying infant baptism ; of condemn-
ing hallowed churches; of breaking crosses,instead of venerating
them ; of rejecting the Eucharist; of ridiculing oblations and
prayers for the dead.1 St. Bernard avers that this heretic and
his followers * received only the Gospel.”” But Peter the Ven-
erable, speaks doubtingly of it. « Fame,” says he, ¢ has pub-
lished that you do not wholly believe either in Jesus Christ, or
the Prophets, or the .Apostles; but reports, frequently deceitful,
are not to be lightly credited, there being some even that say,
you reject the whole Canon of the Scriptures.””f Whereupon
he adds: I will not blame you for what is uncertain.” Here
Protestants commend the prudence of Peter the Venerable, ang
blame St. Bernard’s credulity, as one too easily assenting to
confuted reports.

66.—Peter de Bruis's doctrime according lo Peter of Cluny.

But, in the first place, to take only what the Abbot of Cluny
reproves as certain in this heretic, there is more than enough to

* Bern. Serm. 66, in Cant. Ebrard. c. xiv. xv. Erm. c. xviii. xix. Bib,

PP. pp. 1134, 1136, 1260, 1261. 1 I'etr. Ven. con. Petrobr. { Petr. Ven
T. xxui. Bib. Max. p. 1034. Sermon 65, in Cant. Petan Ven. Ibid. p. 1037
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cond:mn him. Calvin¥ has nuinbered amoagst blasphemies
the doctrine condemning infant baptism. The denying it, with
Peter de Bruis and his disciple Henry, was refusing salvation
to the most mnocent age of man; it was saying, that for so
inany ages, during which scarce any were baptized but children,
there had been no baptism in the world, no sacrament, no chureh,
no Christians, It is what excited horror in the Abbot of Cluny.
The rest of Peter de Bruis’s errors, refuted by this venerable
author, are not less insupportable. Let us give ear to what he
is reproached with in regard of the Kucharist by this holy abbet,
who hath just declared to us, that he will object nothing to him
but what 1s certain, * He denies,” says he, “ that the body and
blood of Jesus Christ can be made by virtue of the divine word
and ministry of the priest, and avers, that all that is done at the
altar is unprofitable.”} This is not only denying the truth of
tle body and blood, but, like the Manicheans, rejecting abso-
lutely the Eucharist. For which reason the holy abbot subjoins
a little after, “ Were your heresy contained within the bounds of
that of Berengarius, who, in denying the truth of the body, did
not deny the sacrament or the appearance and figure of it, I
would refer you to the authors that have refuted him. But,”
proceeds he, a little after, “ you add error to error, heresy to
heresy ; and not only deny the truth of the flesh and blood of Jesus
Christ, but their sacrament, their figure, and their appearance.
and so leave God’s people without a sacrifice.”
67.—St. Bernard as circumspect as Peter of Cluny.

As for the errors of which this holy abbot does not speak, and
those he doubts of, it is easy to comprehend that the reason of
this was, their not being as yet sufficiently proved, nor al} the
secrets of a sect, which had so many windings and turnings,
thoroughly disclosed at the beginning. 'They came to light by
degrees; and Peter the Venerable, assures us himself, that
Henry, the disciple of Bruis, had added a great deal to the five
chapters condemnned in his master.} He had by him the writing
wherein all this heresiarch’s new errors were collected from his
own mouth. But this holy abbot waited, before he refuted them,
for still further assurance. St. Bernard, who had beheld these
heretics at close view, knew more of them than Peter the
Venerable, who wrote only from report; nor did he know all,
and for that reason would not venture to call them complete
Manicheans ;§ for he was not less circumspect than Peter the
Venerable, to impute nothing to them but what was certain.
Accordingly sbserve how he speaks of their impurities : « Men
say, they do shameful things in private.”|| * Men say,” impues,

* Opusc. cont. servet. 1 Bib. Mex. p. 107, | Ep.ad Episcop. Arclat. &a.
Ante Epist. contra Petrob. Bib, Max. p. 1034. § Sermon 66. || Ibid. 65
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he had not as yet a full assurance of them, for which reason he
durst not speak positively. Those who knew them, have spoken
of them; but this circumspection of St. Bernard shows us
clearly the certainty of that which he objects to them
68.—Answer to the objection regarding the credulily of St. Bernard.

But, say they, he was credulous, and Otho of Frisingen, an
suthor of the time, has reproached him with it. We must still
hear this conjecture, which Protestants lay so much stress on.
It is true, Otho of Frisingen finds St. Bernard too credulous.
because he caused the manifest errors of Gilbert of Poiree,
Bishop of Poictiers, to be condemned, whom his disciple Otho
endeavored to excuse. This reproach of Otho is then an ex-
cuse, which a fond disciple draws up for his master. Let us
see, however, in what he maies the credulity of St. Bernard to
consist. % This abbot,” said Otho, * both by the fervor of his
faith, and by his natural goodness, had a little too much cre-
dulity ; so that the doctors, who trusted too much to human
reason, and to the wisdom of the age, became suspected by
him ; and if it was mentioned to him, that their doctrine was
not altogether conformable to the faith, he easily believed it.”*
Was he wrong? Unquestionably not; and experience suf-
ficiently shows that Peter Abelard, who became suspected by
him in consequence of this; and Gilbert, who explained the
Trinity rather according to the topics of Aristotle than according
:0 tradition and the rule of faith, strayed from the right path,
since their errors, condemned in the councils, are equally con-
demned by Catholics and Protestants.
69.—St. Bernard impules nothing, of whic’ ae is not certain, to Peter de Bruis

and Flenry, the seducers of the Toulousianas.

Let us not then here arraign the credulity of St. Bernard.
If he have represented to us Henry, the discipl: of Peter de
Bruis, and the seducer of the Toulousiuns, as the most wicked
and the most hypocritical of all men, all writers of the time
have passed the same judgment on him. The errors which he
attributes to the disciples of these heretics have been acknowl-
edged and discovered by themselves more and more every day,
as the sequel of this history will show. It was not without
reason that St. Bernard imputed to them those which we find
in his sermons. * 1 wish,” said he, *to recount to you their
extravagances, which we have ascertained, either by the answers
which they have given, without intending it, to Catholics, or by
the mnutual reproaches, which their divisions have caused to
burst forth, or by the things which they did, after having been
converted.”’ Thus, then, those extravagances were discovered,
which St. Bernard subsequen ly calls biasphemies. When there

* Albert. Lu Roq. Othe. Fria in Frid. c. 46, 47.
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was nothing else 1n the Henricans, but their blind attachment
for those women, whom they kept in their company, as St.
Bernard states, and with whom they spent their lires, shut up
in the saine room night and day, that were sufficient for their
being held in detestation, However, the matter was so public,
that St. Bernard wished that they should be known by this mark.
“Tell me,” said he to them, ¢ my fricnd, what woman is this?
Is she your wife 7”— No,” say they, * that suits not my pro-
tession.” ¢ Is she your daughter, your sister, your niece 1"'—
** No; she is no way related to me.”—s* But do you know that
it 1s not allowed, according to the laws of the Church, to those
who have professed continence, to cohabit with women? Put
her away, then, if you wish not to scandalize the Church ; other-
wise, this fact, which is manifest, will make us suspect the rest,
which is not so much s0.” Ile was not too credulous in this
suspicion, and the turpitude of these pretendedly chaste indi-
viduals has since been disclosed to the entire world.
70.—Conclusion.

Whence comes it then, that Protestants undertake the defence
of these wicked men? The reason is too obvious. It is their
ambition to procure themselves predecessors. They find none
others who rejeet the worship of the cross, the prayers of the
saints, and oblations for the dead. They are annoyed at finding
the commencement of their reformation only among the Mani-
cheans. Because they grumble against the Pope and the Church
of Rome, the reformation is well disposed in their favor. The
Catholics of that time reproach them with their bad notions
concerning the Eucharist.  Our Protestants would have been
glad it they had been but mere Berengarians, displeased with
the Kucharist in part, not Manicheans, averse to it in the whole.
But though it had been so, these reforimed, whom you will have
your brethren,concealedtheir doctrine,* frequented our churches,
honored pricsts, went to the oblation ; confessed their sins, com-
municated, recetved with us,” continues St. Bernard, ¢ the body
and blood of Jesus Christ.””*  DBehold them, therefore, in our
assemblies, which in their hearts they detested as the conventi-
cles of Satan; present at mass, which, in their error, tuey ac-
counted an idolatry and sacrilege ; and, in short, practising the
usages of the Church of Rome, which they believed was the
kingdom of Antichrist. Are these the disciples of Him, whe
commanded his gospel to be preached on the house-tops? Arve
these the children of light? Are these the works which shine
forth before men, or rather such as should be hid in darkness !
In a word, are these fit futhers for the Reformation to choose
and boast of ?

¢ Sermon 65, in Cant. lcbert. Ren.
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A HISTORY OF THE VAUDC 8.

T1.~—Beginning of the Vaudcse, or Poor Men of Lyons.

The Vaudois serve them uo better with regard to establishing
a legitimate succession. 'T'heir name is derived from Waldo,
the author of the sect. Lyons was the place of their nativity.
They were called the “ poor men” of Lyons, on account of the
poverty affected by them; and as the city of Lyons was then
called, in Latin, Leona, they had also the appellation of Leon-
ists, or L.ionists.

72.—The names of the Sect.

They were also called the Insabbatized, from an ancient word
signifying shoes, whence have proceeded other words of a like
signification, still in use in several other languages as well as
ours.¥ They took, therefore, the name of the Insabbatized from
a sort of shoes of a particular make, which they cut in the upper
part, to show their feet naked like the Apostles, as they waid
and this fashion was affected by them in token of their apostoliv
poverty.

73.—Their History bipartite.~—Their beginnings specious.

Now, here is an abridgment of their history. At their first
separation, they held but few tenets contrary to ours, i{ any at
all. In the year 1160, Peter Waldo, a merchant of Lyons, at a
meeting held, as was customary, with the other rich traders of
the town, was so lively struck with the sudden death of one of
the most eminent amongst them, that he immediately distributed
all his means, which were considerable, to the poor of that city ;
and having, on that account, gathered a great number of them,
he preached to them voluntary poverty, and the imitation of the
life of Jesus Christ and his Apostles. 'This is what Renier says,
whom the Protestants, pleased with the encomiums we shall
find he bestows on the Yaudots, will have us believe 1n this mat-
ter preferably to all other authors.t But we are going to see,
what misguided piety can arrive to. Peter Pylicdorf, who be-
held the Vaudois in their most flourishing condition, and reiated,
not only their dogmas, but deportment too, with much simpli-
city and learning, says, that Yaldo, moved with those words of
the gospel so highly favorable to poverty, believed the apostolic
lifi: was no longer to be found on earth. Bent on restoring it,
he sold all he had. ¢ Others, touched with compunction, did
the same,” and united together in this indertaking.] At the
first rise of this obscure and timorous sect either they had none,
1 did not publish any particular tenet; which was the reason
that Ebrard of Bethune remarks nothing singular in them but

* Ebrard. Ind. e 25. Conrad. Ursper, Chron. ad An. 1212,
t Ren.c.v.p, 749. 1 Lik cont. Wal. c. i. T. iv. Bib. PP. part ii. p, 77%
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the affe :tation of a proud and lazy poverty.* One might sce
these Insabbatized or Sabbatized, so he calls them, with their
niked feet, or rather with * their shoes cut open” at top, waiting
for alms, and living only on what was given them.t Nothing
was blamed in them, at first, but ostentation, and, without rank-
ing them as yet amongst heretics, they were reproached only
with imitating their pride.T  But let us hear the sequel of then
history : ¢ After living awhile in this pretended apostolic pov-
erty, they bethought themselves that the Apostles were not only
poor, but alJso preached the gospel.”§ 'They set themselves,
therefore, to preach, according to their example, that they might
wholly imitate the apostolic life.  But the apostles were sent ;
and these men, whose ignorance rendered them incapable of
such missiou, werc excluded by the prelates, and lastly, by the
Holy See, from a ministry which they had usurped without their
leave. Nevertheless, they continued it in private, and mur«
mured against the clergy, that hindered them from preaching,
as they said, through jealousy, and on account that their doc-
trine and holy life cast a reproach on the corrupt manners ot
‘he other. ||
74.—Whether Waldo were a man of learning.

Some Protestants have asserted, that Waldo was a man of
learning ; but Renier says only, ¢ he had a small tincture of it ;”
aliguantulum literatus. T Other Protestants, on the contrary, take
advantage from the great success he had in his ignorance. But
it is but too well known, what a dexterity often may be met with
in the minds of the most ignorant men, to attract to them those
that are alike disposed, and Waldo seduced none but such.

7o.—T¢e Vaudois con lemne ! by Lucius 111

‘This sect, in a little time, made a great progress. Bernard,
abbot of Fontcauld, who saw their beginnings, remarks their
increase under Pope Lucius HIL.**  This Pope’s pontificate
commences in 1181, to wit, twenty years after Waldo had ap-
peared at Lyons. Twenty years at least were requisite to make
a body and so cousiderable a scct as 1o deserve notice. At that
time, therefore, T.ucius TII condemned them; and as his pon-
tificate held but foar years, this first condemnation of the Vau-
dois must have fallen hetween the year 1181, when this Pupe
was raised to St. Peter’s chair, and the year 1185, wherein he
died.

76.—7They come to Rome.—They are not aceused of any thing in respect to the
Real Presence.

Conrade, abhot of Usrsperg, thoroughly acquainted, as we
* Antih. c. 25, Bib. Max,, 1188, i 1bid.

{ Bib. p, 1170 § Pylicd. ib. I Pylied. ib. Ren.ib. 7 Ren. e vi
*¥ Bem. Abb. Fontisc al. adv, Wald. Sect. 'T. iv. Bib, PP. P ®f. p. 1794,
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shall find, with the Vaudois, has written, that Pope Lucius placed
them in the number of heretics, on account of some dogmas
and superstitious observances. As yet these dogmas are not
specified ; but there is no question, that, if fae Vaudois had
denied such re narkable points as that of the Real Presence (a
matter becom¢ so notorious by Berengarius’s condemnation,)
it had not been thought sufficient to say in general, they held
“ some superstitious dogmas.”’*
77.—Another proof that their errors did not regard the Eucharist.

Much about the same time, in the year 1194, a statute of Al
phonsus or Ildephonsus, King of Arragon, reckons the Vaudois
or Insabbatized, otherwise the poor men of Lyons, amongst
peretics unathematized by the Church, and this is manifestly in
consequence of the sentence pronounced by Lucius III. After
this Pope’s death, when in spite of his decree these heretics
spread themselves far and near, and Bernard, Archbishop of
Narbonne, who condemned them anew after a great inquest,
could not stem the current of their progress, many pious persons,
Ecclesiastics and others, procured a conference, in order to
reclaim them in an amicable manner. ¢ Both sides agreed to
choose for umpire” in the conference, a holy priest called Rai-
mond ol Daventry, “ a man illustrious for birth, but much more
so for the holiness of his life.” The assembly was very solemn,
“and the dispute held long.” Such passages of Scripture, as
each party grounded itself on, were produced on both sides.
The Vaudois were condemned, and declared heretics in regard
to all the heads of accusation.t

78.—Proof of the same truth by a famous Conference, wherein all points were
discussed.

Thence 1t appears that the Vaudois, though condemned, had
not as yet broken all measures with the Church of Rome, inas-
much as they had agreed to the umpirage of a Catholic and a
priest. The .\bbot of Fontcauld, present at the conference, did
commit to writing, with much judgment and perspicuity, the de-
bated points, and the passages alleged on both sides: so that
nothing can give us a clearer insight into the whole state of the
question, such as it then was, and at the beginning of the sect.

79.—Jrlicles of the Conference.

The dispute chiefly turned on the obedience due to pastors.
[t is plain, the Vaudois refused it, and, notwithstanding all their
prohibitions, believed they had a right to preach, both men and
women. As this disobedience could be grounded on nothing
else but the pastor’s unworthiness, the Catholics, in proving the

* Chroun. ad An. 1212, i Apud Eun, p. ii. direct. ing. q. xiv. p. 287, et

spud Maran Praf in Luc, Trid. t. iv. Bib. PP.ii. p. ii. p. 582, Bern, de
ont. Cal adversus Wal, Sect. in Preef. t. iv. Bib, PP, p, i p, 1195,



82 THE HISTORY OF [BoOH

obedience due to them, prove it is due even to the wicked, and
that grace, be its channel what it will, never ceases to diffuse
itself on the faithful.* For the same reason they showed, that
slandering of pastors (whence was taken the pretext of disobe-
dience) was forbidden by the laws of God.T 'Then they attack
the liberty, which laymen gave themselves, of preaching with.
out the pastors’ leave, nay, in spite of their prohibitions, and
show, that this seditious preaching tends to the subversion of
the weak and znorant.T Above all, they prove from the Scrip-
ture,§ that women, to whom silence is enjoined, nught not to
interfere in teaching. || Lastly, it is remonstrated to the Vau-
dois, how much they are in the wrong, to reject prayer for the
dead, so well grounded in Scripture, and so evidently handed
down by tradition : and, whereas, these heretics absented them-
selves from the churches, in order to pray apart in their houses,
they are made sensible, that they ought not to abandon the house
of prayer, whose sanctity the whole Scripture and the Son of
(vod himself had so much recommended.

80.—The Eucharist is not there spoken of.

Without examining here which side was right or wrong in this
debate, 1t is plain, what was the ground of it, and which were
the points contested ; and it is more clear than day, that in these
heginnings, far from bringing the Real Presence, transubstan-
tiation, or the sacraments into question, they did not as yet so
uluch as mention praying to saints, nor relics, nor images.

Sl.—dlanus, who makes a list of the errors of the Vaudois, objects nothing

concerning the Eucharist,

It was ncarly about this time, that Alanus wrote the book
abce mentioned ; wherein, after carefully distinguishing the
Vaudois from the other heretics of his time, he undertakes to
prove, in opposition to their doctrine, ¢« That none ought to
preach without mission; that prelates should be obeyed, and
not only good, but also evil ones ; that their bad lives derogate
not from their power; that it is to the sacred order we ought
to attribtute the power of consccrating and that of binding and
loosing, and not to personal merit; that we ought to confess
to pricsts, and not to laymen ; that it is lawful to swear in cer-
tain cases, and to execute malefactors.”f This is much what
he opposes to the errors of the Vaudois. IHad they erred in
relation to the Fucharist, Alanus would not have forgotten i,
the very thing he was sc mindful to reproach the Albigenses
with, against whom he undertakes to prove both the Real Pres-
ence and transubstantiation ; and after reproving so many *hings

*¢. 1,2 {Ib.c.3 llb.ec.deiseq §lb.e. 7, | lbe¥ o8
9 Alan. lib. it p. 175, et seq. Libo i p. 118, et seg.
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of less importance in the Vaudois, he would never have omitted
90 essential a point.
82.—Nor Peter de Vaucernay.

A little after Alanus’s time, and about the year 1201, Peter
de Vaucernay, a plain downright man, and of unquestionable
sincerily, distinguishes the Vaudois from the Albigenses by their
proper characters, when he tells us, ¢ the Vaudois were bad, but
much less so than these other heretics,” who admitted the two
principles, and all the consequences of that damnnable doctrine.*
* Not to mention,” proceeds the author, ¢ their other infideli-
ties; their error chiefly consisted in four heads: viz., thetr
wearing sandals in imitation of the Apostles; their saying it was
not lawful to swear for any cause whatsoever ; nor to put to
death, even malefactors ; lastly, in that they said that each one
of them, though but mere laymen, provided he wore sandals,
(namely, as above seen, the mark of apostolic poverty,) might
consecrate the body of Jesus Christ.” Here are in reality the
specific characters that denote the true spirit of the Vaudois;
the affectation of poverty in the sandals which were the badge
of it; simplicity and apparent meekness in rejecting all oaths
and capital punishments, and, what was more peculiar to this
sect, the belief that the laity, provided they had embraced thesr
pretended apostolic poverty and bore its badge, that is, provided
they were of their sect, might administer and consecrate the
Sacraments, even the hody of Jesus Christ. The rest, as thewr
doctrine concerning prayer for the dead, was comprised in the
other infidelities of these heretics, which this author forbears to
particularize. Yet, had they risen up against the Real Pres-
ence, since the disturbance this matter had caused in the Church.
not only this religious would not have forgotten it, but had been
far from saying,  they consecrated the body of Jcsus Christ,”
thereby making them not to differ from Catholics in this point,
except their attributing to laymen that power, which Catholics
ucknowledged only in the priesthood.

83,—The Vaudois come to demand the approbation of Innocent I1I.

It appears then manifestly, that the Vaudois in 1209, at the
time of Peter de Vaucernay’s writings, had not so much as
thought of denying the Real Presence, but retained so much
either true or apparent submission to the Church of Rome, that
even in 1212, they came to Rome, in order to obtain ¢ the appro-
bation of their sect from the I{oly §¥3e.” It was then that Con-
rade, Abbot of Ursperg,t saw them (here, as he himself reports,
with their master Bernard. They may be discurered by the
tharacters given them by this chronicler : they were ¢ the poor

* Pet. de Val.-Cern. Hist. Albig. ¢. 2 Duch. Hist. Fran. t. v. p. 576
t Conr. Ursperg. nd An. 1212.
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men of Lyons, those whom Lucius III had put in the Jist of
heretics,” who made themselves remarkable by the affectation
“of apostolic poverty, with their shoes cut open at top ;”* who
in ¢ their private preaching and clandestine assemblies reviled
the Church and Priesthood.”” The Pope judged the affectation
was very odd which they discovered “in these cut shoes, and
in their capuches, like those of the religious, though, contrary
to their custom, they wore a long head of hair like laymen.”
And truly, these strange affectations most commonly cover
something bad; but especially men took offence at the liberty
these new apostles gave themselves of going promiscuously to.
gether, men and women, in imitation, as they said, of the pious
women that followed Jesus Christ and the apostles to minister
to them ; but very different were the times, the persons, and the
circumstances.

B4, —The Vaudois begin lo be trealed like obstinale herelics,

It was, says the Abbot of Ursperg, with the design of giving
to the Church men truly poor, more divested of earthly goods
than these false poor of Lyons, that the Pope afterwards ap-
proved the institute of the Brother-Minors, assembled under the
direction of St. Francis, the true pattern of humility, and miracle
of the age ; whilst these other poor, fraught with hatred against
the Church and her ministers, notwithstanding their fallacious
humility, were rejected by the Holy Sec ; insomuch that, after-
wards, they were treated as contumacious and incorrigible here-
tics. Yet they made a show of submission till the year 1212,
which was the fifteenth of Innocent III, and fifty years since
their beginning,.

85.—~The Church’s palience in regard lo the Vaudois.

Thence a judgment may be formed of the Church’s patience
with respect to these heretics, using no rigor against them for
fifty years together, but endeavoring to reclaim them by confer-
onces. Besides that mentioned by Bernard, Abbot of Font-
« auld, we also find another in Peter de Yaucernay,* about the
year 1206, where the Vaudois were confounded; and lastly in
1212, when, on their coming again to Rome, the Church pro-
ceeded no further against them than by rejecting their impos-
ture. Three years after, Innocent III held the great Council
of Lateran, where, in his condemnation of heretics, he particu-
larly takes nouice of * those, who, under pretext of piety, arro-
gate to themselves the authority of preaching without mission ;”
whereby he seems to have particularly pointed out the Vaudois,
and distinguished them by the origin of their schism.

* Pet. de Val. c. 6. p. 561. Conc Lat. wv. Can. 3. de Haret.
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86.—The sect of the Vaudois a species of Donatisn.,

Here are seen evidently the heginnings of this sect. I\ was
¢ kind of Donatism, but different from that impugned of old 1n
Africa, in that the African Donatists, making the effect of the
sacraments depend on the virtue of the ministers, reserved at
leust the power of conferring them to holy priests and bishops;
whereas these new Donatists attributed it, as above seen, to lay-
men whose life was pure. Nor did they come to this excess
hut by degrees ; for at first they allowed nothing to the laity but
preaching. They not only reproved evil manners, which the
Church no less condemned than they, but also many other things
she approved of, as ceremonies, yet 80 as not to touch on the
sacraments : for Pylicdorf;* who was very accurace in observing
both the ancient spirit and the whole progress ul the sect, ob-
serves that they discarded every thing employed by the Church
to edify the faithful, *“ except,” says he,T *the saciaments alone ;"
which shows, they left them untouched. The same author re-
lates, moreover, ¢ that it was a long while before they begun,
being laymen, to hear confessions, to enjoin penances, and give
absolution ; and it has been observed but a little time since,”
continues this author, “ that one of these heretics, a mere lay-
man, did consecrate, according to his notion, our Lord’s body,
and communicated himself, together with his accomplices, al-
though somewhat reprimanded for it by the rest.”

87.—Their presumption increased by little and litlle,

See how their presumption increased by degrees. The fol-
lowers of Waldo, scandalized at the livis of several priesis,
¢ believed themselves,” says the same Pylicdorf, better absolved
by their own people, seemingly to them more virtuous, than by
the ministers of the Church,! which procecded from the opinion,
wheremn principally consistea the error of the Vaudois, that per-
sonal merit had greater influence in the sacraments than char-
acter and order.

88.—The Vaudois doctrine concerning Church goods.

But the Vaudois carried the merit necessary to Ministers of
the Church so far as to have nothing in property; and this was
one of their dogmas, that to consecrate the Lucharist, it was
requisite to be poor like them: so ‘that Catholic priests were
not the true and legitimate successors of Jesus Christ’s apostles.
because they possessed goods of their own ;”§ which they pre
tended Jesus Christ had forbidden his apostles.

89.—ANo error relating to the Sacraments.
Hitherto their whole error, in respect to the sr craments, re

* Pet. Pylicid. cont. Wald. c. i. T\ iv. Bib. PP. partii. p. /80, { Ibid,
t Ihid. § V. sup. Pet. de Valle-Cemn. Refut. Error. 1bid. p. 818
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garded only the perso s empowered to adinin ster them ; all the
rest was left entire, as says'uxpressly Pylicdorf. So they doubted
not either of the real presence, or transubstantiation; and, on
the contrary, this author has but just informed us, that the lay-
man presuming to give communion, did only believe * he had
consccrated the hody of Jesus Christ.”  Alter all, by the man-
ner we have scen this heresy begin, it seems as iff YWaldo had
a good design at first; that the glory of poverty which he boasted
of, did seduce both him and his followers ; that, puffed up with
the holiness of their lives, they swelled with a bitter zeal against
the clergy, and whole Catholic Church ;* that, exasperated with
their being prohibited to preach, they fell into schism, and, as
Gui says, * from schism into heresy.”

90.—~Manifest insincerity of Protestant Historians, and of Pawl Perrin, con.

cerning the beginnings of the Vaudois.

From this faithful account, and the incontestable proofs with
which it is manifestly supported, it is easy to judge how much
Protestant historiuns have abused the public credit by their re-
lation of their origin of the Yaudois. Paul Perrin, author of
their history printed at (Geneva, says, that in the year 1160, when
the penalty of death was denounced against all who should dis-
believe the Real Presence, * Peter Waldo, a citizen of Lyens,
was one of the most courageous in opposing such an invention.”t
But nothing is more false ; the article of the Real Presence had
been defined a hundred years before, against Berengarius : noth-
ing had been done ancw relating to this article ; and so far was
Waldo from opposing it, that we have seen both him and all hie
disciples in the conumon faith for fifty years together.

M.—The Minister de la Roque.

M. de la Roque,} more learned than Perrin, is not more sin-
cere, when he says, ¢ that Peter Waldo, having found whole na-
tions divided from the communion of the Latin Church, joined
himself to thein with his followers, in order to make but one and
the same body, and onc and the samne society, by the unity of
one and the same doctrine.” But, on the contrary, we have
seen, in the first place, that all the contemporary authors (for
not one have we omitted) have shown us the Vaudois and Al-
bigenses as two distinct sects; secondly, that all these authors
discover these Albigenses to be Manicheans ; and 1 defy all the
Protestants in the world to show me that there was any where
in Burope, when Waldo arose, any one sect separate from Rome
which was not either the very sect, or some branch and subdi-
vision of Manicheisin. Thus, nething can make Waldn’s cause
aore evidently defencesess, than to grant his abettors what they

* (fuid. Car de Heer. in Elwresi Wald, init. { Hlist. des Vaudois, chap. i
1 Hist. de PEuch. pan ii. ch. xviil. p. 454,
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demand in his behalf, namely, that he joined himself in unity of
doctrine with the Albigenses, or with such people as, at that
time, were separated from the communion of Rome. Ina word,
though Waldo should have united himself to guiltless churches,
his particular errors would not have allowed any advantage to
be drawn from this union, these errors being detested, not by
Catholics only, but also by the Protestants.

9%.— W hether the Vaudois afterwards changed their coctrine about the Eucharist.

But let us proceed in the history of the Vauduis, and see
whether our Protestants will discover in it any thing more fa-
vorable from the time these heretics broke off entirely from the
Churck. The first act we meet with against the Vaudois since
the great council of Lateran, is a Canon of the Council of Tar-
ragona, describing the Insabbatized, as men * that forbade to
swear, and obey ecclesiastic and secular powers, and moreover
to punish malefactors, and other such like things,”* not the least
word appearing in regard of the Real Presence, which not only
would have been expressed, but also set foremost, had they
denied it.

93.—Proof of the contrary from Renier.

At the same time, and towards the year 1250, Renier, so often
quoted, who so caretully distinguishes the Vaudois or Leonists
and the poor men of Lyons, from the Albigenses, sets down
moreover all their errors, reducing them to these three heads:
against the Church, against the Sacraments and Saints, and
against Church Ceremonies.t But so far from any thing ap
pearing in all these articles against transubstantiation, you there
find expressly, amongst their errors, that ¢ transubstantiation
ought to be made in the vulgar tongue ; that a priest could not
consecrate in mortal sin ;” that when a man communicated from
the hand of an unworthy priest, the transubstantiation was not
made in his hand that consecrated unworthily, but in the moute
of him who worthily received the Kucharist; that one might
consecrate at table, at common meals, and not in churches culy,
conformably to those words of Malachi, ¢ In every place there
1s sacrificing, and there is offered to my name a clean oblation :”
which shows, they did not deny the sacrifice nor the oblation of
the Kucharist: and that, if they rejected the Mass, it was on
account of the ceremonies, making it only to consist in ¢ the
words of Jesus Christ pronounced in the vulgar tongue.”§
Thence it clearly appars, that they admitted transubstantiation,
end in nothing differed from the doctrine of the Church as to the
substan-e of tlius sacrament ; but said only, that it cow 1 not be

* Cone. Tarrac, t. xi Conc. part. 5. An, 1242, p. 593. |} Ren. - v, T. iy,
Bib. PP. nart ii, p. 749 1bid. 750. 1 Malach, L 11. § Ren. Ibid.
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consecrated by bad priests, and might be by good laymen, ac-
cording to these fundamental maxims of their sect, which Renier
is always exact in observing, ¢ that every good layman is a
priest, and the prayer of an evil priest availed nothing :”* whence
also they concluded, the consecration by an evil priest is wortk
nothing. It is likewise to be seen in other authors, that ac
cording to their principles,f *a man, without being a priest
might consecrate and administer the sacrament of penance ; and
every laic, even women, ought to preach.”

94.—A list of the Vaudois errors.

We find also in the catalogue of their errors, as well in Renrer
as other authors, ¢ that it is not lawful for clergymen,” namely,
the ainisters of the Church,} * to have goods; that neither
lands, nor people, ought to be divided ;” which aiins at the obli-
gation of setting all n: common, and establishing, as necessary
this pretended apostolic poverty, which these heretics gloried
n;§ “that every oath is a mortal sin; that all princes and
judges are dainned, because they condemn malefactors contrary
10 these words:|| ¢ Vungeance is mine, saith the Tord ;' and
again, ¢ Lict both grow together until the harvest.” ”f Thus did
these hypocrites abuse the Scripture, and with their counterfeited
lenity subvert the whole foundation of Church and State.

95.—Another list, end no mention of their erring in regard of the Eucharist.

We find in Pylicdorf, a hundred years after, an ample refuta.
tion of the Vaudois, article by article, without appearance of the
least opposition n their doctrine to the Real Presence or tran-
substantiation. On the contrary, it always appears in this author,
as in the rest, that the laymen of this sect made the body of
Jesus Christ,** although with fear and reserve in the country
wherein he wrote ; nor, in short, does he observe any kind of
error in these heretics relating to the Kucharist, except, that bad
priests did not make it “ any more than the other Sacraments.”

96, —Another list.

Fhually, in all the lists we have of their errors, whether in the
Bibliotheca Patrum,tt or in the Inquisitor Emerick, we meet with
nothing against the Real Presence, although the least ditferences
between these heretics and us, the minutest articles whereon
they are to be interrogated, be there specified ; on the contrary.
Emerick the Inquisitor thus reports their error on the Eucharist.
“ They will have it that the bread is not transubstantiated inte

+ Ren. p. 751. 1 Fragm. Pylicd. Ibid. 817. Ren. Ibid. p. 751.

} Ren. p. 750, Ibid, err. 820. ~ § Ibid. p. 752. || Ind. err. Ibid. 831.9.23

T Rom. xii. 19. Matt. xiii. 30. ** Pylicd. cont, Wa'd. T. iv. Bib, PP. par
i 778, et seg. An. 1395, Ibid. ¢. xxx. p. 803. Ibid. c. i Ibid, c. xvi xviiL

4} Bid. PP,  iv. part ii. p. 820, 832, 836.
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the body of Jesus Chnst, if the priest be a sinner:”* which
clexrly evidenceos two things ; first, that they believed transub-
stam'ation ; and secondly, believed the sacraments depended
on the sanctity of the ministers.

You find in the same list all the errors of the Vaudois we
have already mentioned. The errors of the new Manicheans,
whom w2 have shown were the same with those of the Albi-
Zenses, are also related apart in the same book. It is plain
vom thence, that these two sects are utterly distinet, nor is
here any thing amongst the errors of the Vaudois that savors
f Manicheism, which the other list abounds with.

97.— Lemonstration that the Viudois did not in the least err about Transub-
stantiation.

But to return to Transubstantiation : whence could it proceed,
that the Catholics should have spared the Vaudois in a point of
80 essential a nature, they who were so zealous in exposing even
the least of their errors 7 Was it perchance that these matters,
and especially that of the Kuchanist, were not of sufficient im-
portance, or not sufficiently known, after Berengarius’s con-
demnation by so many councils? Was it the desire of keeping
the people ignorant that this mystery was attacked? But they
were not afraid to report the much greater blasphemies of the
Albigenses, even against this mystery. Nothing was concealed
from the people of what the Vaudois said, the most shocking
against the Church of Rome, as that she was * the harlot men-
tioned in the Revelations; her Pope, the chief of those that
erred ; her prelates and religious, scribes and pharisees.” Their
excesses were pitied, but never kept private; and had they re-
jected the Church’s faith in regard of the Kucharist, they would
have been upbraided with it.
98.--Sequel of the same demonstration.—Teslimony of Clawude Seyssel in 1517.

-=Gross evasion of I Aubertin,

Further, in the last age, in 1517. Claude Seyssel, famous
for his learning and offices of trust, held under Louis XII and
Francis I, and raised by his merit to the Archbishopric of Turin;
& the search he made after these heretics, hidden in the valleys
of his diocese, in order to unite thewmn to his flock, relates in the
minutest manner all their errors, like a faith{ul shepherd willing
to know the bottom of the distemper afflicting his sheep, that
he might heal them ; and we read in his account all that other
writers relate of them, neither more nor less. With them he
chiefly observes, as the source of their error, that * they made
the authority of ecclesiastical ministry to depend on personal
merit ; thence concluding, that they ought not to obey the Pope,

* Director. part ii. g. 14. p. 279. Ibid. » xiii. p. 273.  t Ren. ¢ iv. Ibid,
750, Emeric. Ibid, } Adv.error. Wald.ps ‘t. An. 1520. £ i. et #eq. Ibid. f. 10. 1}
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nor Bishops, becauze being wicked, and not imitating the hives
of the apostles, they have no authority from God, either {0 con-
secrate, or absolve ; and as to themselves, they alone had this
power, because they observed the law of Jesus Christ, that the
Church was no where but amongst them, and the See of Rome
was that harlot of the Revelations, and the fountain-head of all
errors.” This is what that great Archbishop says of the Vaudois
' his diocese.  The minister Aubertin* is astonished that in so
exact an account as he gives of their errors, it is not discovered,
that they rejected cither the Reul Presence or Transubstantia-
tion ; nor any other reply can he make to it, than that this pre-
late, who had so strenuously confuted them in all other points,
was, in this, conscious of his too great weakness to resist them :
as 1f so learned und eloquent a man could not at least transcribe
what so many other learned Catholics had written on this sub-
ject. Instcad, therefore, of so miserable a shift, Aubertin ought
to have acknowledged, that if so accurate, so knowing a person,
did not reproach the Vaudois with this error, it was in reality
because he had discovered none such amongst them: wherein
there is nothing particular as to Seyssel, since all the other au-
thors have no more accused them of it than this Archbishop.

99.—~—Aubertin’s vain objection.

Nevertheless, Aubertin triumphs at a passage of the same
Seyssel, where he says,T ¢ He did not think it worth his while
to rclate what some of that sect, to show themselves more
leatrned than the rest, prattled, or rallied, rather than discoursed,
concernmg the substance and truth of the Euchanstic Sacra-
ment, because, what they vented by way of secret, was so high,
that the most expert divines could scarcely comprehend it.”
But so fur are these words of Seyssel from showing the Real
Presence was denied by the Vaudois, that I should, on the con-
trary, conclude from them, that some amongst them pretended tc
subtihize in expounding it. And should it be allowed (yet gra-
tuitcusly and without any kird of reason, since Scyssel speaks
not a word of it) that these high notions entertained by the Vau-
dois, relating to the Iucharist, regarded the real abscnce, to wit,
a thing the least sublime of any in the world, and the most suited
to carnal sense : yel. then, it is nevertheless manifest that Seys-
sel does not report here the belief of all, but the babble and idle
discourse of scme : so that, on all hands, nothing is more cer-
tain thar what T have advanced. that the Vaudois never were
reproached with rejecting transubstantiation ; but, on the con
trary, had always been supposed to believe it.

*Lib. m. de Sacr. Euch. p. 986. Col. 2. Ibid. 987.
{ Fol. 55, 56
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(00—J&natke? proof from Seyssel that the Vaudois believed Transubsankatfoti

Accordingly the same Seyssel,* introducing a Vaudois sum*
ming up all his reasons, puts these words into his mouth against
a wicked priest and bishop : " Jlow can the bishop and priest,
enemies to God, render God propitious to others? how can he,
that is banished the kingdom of heaven, have the keys of it?
in fine, since his prayer and other actions have no manner of
effect, how shall Jesus Christ transform himself, at his word,
under the species of bread and wine, and suffer himself to be
handled by that person, who has utterly rejected him?" It is
then still manifest, their error consistsin aDonatism, and nothing
but a priest's life hindersthe bread and wine from being changed
into the body and blood of Jesus Christ.

10U~ Interrogatory of the Vaudoisin the library of the Marquis of Seignelay.—
Two Volumesmarked 1769, 1770.

And what leaves no kind of doubt on this head is, what may
be seen still at this day among the manuscripts of M. de Thou,
collected together in the valuable library of the Marquis of
Seigneiay ; there, | say, may be seen the inquests, in the ori-
ginal, juridically made against, the Vaudois of Pragelas and the
other valleys in 1495, collected in two great volumes ; wherein
you have the examination of one Thomas Quoti of Pragelas,
who being asked whether the barbes (their priests) taught them
to believethe sacrament of the altar, answers,” That the barbes
both preach and teach that when a chaplain who is in orders,
utters the words of consecration on the altar, he consecr ates the
body of Jesus Christ, and that a true change is wrought of the
bread into the true body,” and says moreover, " that prayer
made at home, or on the road, is every whit as good as in the
church.” Conformably to this doctrine, the same Quoti answers
at two several times, " That he received every year, at Easter
the body of Jesus Christ; and the barbes taught them, that, in
order to receive it, they ought to have been well confessed, and
rather by the barbes than by the chaplains,” meaning the priests.

102.—Sequel of the same Examination.

The reason of this preference is derived from the so often
eepeated principles of the Vaudois; and it is pursuant to these
principles the same person answers," that the gentlemen of the
church-ministry led a life too large, but the barbes led a holy
and upright life."  And in another answer, *e that the barbes led
the life of St. Peter, and had the power of absolving from sins,
and thiswas his belief; and if the Pope did not lead a holy life,
he had no power of absolving." For this reason, the same
Quotaanswer s again iii another place,” that he had given credit

*P.o11



