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Preface

THE AIM OF THIS BOOK.

In my book, The Mystical Body of Christ in the Modern World,
after having treated succinctly of the Divine Plan for order, I
stressed especially the opposition to that Divine Plan owing to
the existence in the world of forces organized for the diffusion of
Naturalism or Anti-Supernaturalism. Naturalism is in practice
the same thing as opposition to the Mystical Body of Christ, the
Catholic Church, instituted by Our Divine Lord Jesus Christ as
the visible expression as well as the divinely-accredited cxponent
of the Divine Plan for order in the world. To that Divine Plan
for order there neither is nor can be any man-made alternative.
Man has not even got the right to propose an alternative. His
duty is simply to try to grasp what God has instituted and to
bow down his head in humble acceptlance. Thus alone can he
fully acknowledge God's Rights. Ile may debate on how best to
arrange the structure of society in accordance with God’s Plan,
in the varying concre.e circumstances of different epochs, but not
about whether he ought to accept God’s Plan or draw up his own
scheme. The world must conform to Qur Lord, not He to it

In this book I have more especially stressed Christ’s programme
for order in the world as elaborated by the Church. It is the duty
of those who believe in and love Our Lord not to whittle down
His programme but to preach the integral truth and to urge the
world to the one course befitting creatures—humble submission
to order. “The general well-being and the security of States,”
writes Pope Leo XIII in the Encyclical Letter, Tametsi, “ demand
that men should be brought back to Him from whom they ought
never to have departed, to Him who is the way, the truth and the
life, and not only isolated individuals but human society as a whole,
Christ Our Lord must be reinstated as the Ruler of human society.
It belongs to Him as do all its members. All the elements of the
commonwealth—lcgal commands and prohibitions, popular insti-
tutions, schools, marriage, home-life, the workshop and the man-
sion, all must be got to come to that fountain and imbibe the life
that comes from Him. . . . Those whose minds refuse to ack-
nowledge Christ, are obstinately striving against God. :
The law of Christ ought to hold sway in human society and in
communities, so as to be the teacher and guide of public no less
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than private life. This being divinely appointed and provided, no
onc may resist with impunity.

“ By the law of Christ we mean not merely the precepts of
natural morality, or those that the ancients reccived by revelation,
all of which Jesus Christ perfected and raised (o the highest plane,
by His explanations, His interpretations and His sanctions. We
mean, besides, all the rest of His doctrine and in particular all His
institutions.  Of these the Church is the chief. fndeed, what insti-
tution of Christ is there that she does not fully embrace and in-
clude? Dy the ministry of the Church, so gloriously founded by
Him, Te willed to perpetuate the office assigned to Him by His
Father, and having, on the one hand, conierred upon her all effect-
ual aids for human salvation, on the other, He ordained with the
utmost emphasis that all men should be subject to her as to Him-
self, and zealously follow her guidance in every department of
life.  “Ile that hearcth you, hearcth me; and he that despiseth
you, depiseth me’ (St Luke, x, 16). So the law of Christ is always
to he sought from the Church, and thercfore as Christ is for men
the Way, so likewise the Church is the wav. Fle is so in Himself
and by His own nature, she by His commission and by a share in
His power. On this account those who would strive for salvation
apart from the Church, wander from the way and are struggling
in vain.  Governments are in much the same case as individuals:
they also will mnevitably run to their destruction if they depart
from the Way.”

Now this oncness of the Divine Plan for order sct forth by
the Catholic Church and the paramount nature of God’s Rights
arc difficuit ideas for the modern mind to grasp, hecause of the
ravages of religious mdilference and the diffusion of French revo-
lutionary ideas. ‘The naturalistic Declaration of the rights of man
has obscured in many minds the grcat truths that man's true
rights are hased on his duties to God and that his duties to God
can only be fulfilled through membership of Christ, Again, many
are not as familiar as they ought to bhe with the outlines of the
Divine Plan set forth in the Kncyclical Letters of the last four
Popes.  After Pope Pius 1X had catalogued the chief errors of
modern times against God’s Rights and the Wingship of Christ,
Popes Leo XI1, Pius X, Benedict XV and Pius X1 set out the
positive programme by which God's Rights and the rule of Christ
the King in its integrity are acknowledged.,

MAN’S RESPONSE TO GOD’S ILOVING CONDISCENSION
or

THE THEOLOGY OF I11ISTORY.

To remedy the disorder introduced into the world by the sin
of the first Adam, God came on earth in the Person of QOur Lord



PREFACE I1X

Jesus Christ and put before the Jewish Nation, from which He
had taken His Sacred Humanity, the divine programme for the
ordered organization of the world. At the same time, He asked
them to be its heralds. Our Lord’s programme comprised the
establishment of a supernatural, supranational kingdom to safe-
guard s teaching and diffuse the restored Supernatural Life of
Grace. [Iuto this kingdom all men of all nations were called upon
{o cnter, while continuing to be subjects of the different naiural
States and nations. The Jewish nation rejected the Divine Plan
for order. As a result of the growth of national self-centredness,
they refused to accept that there was any life higher than their
national life and they would not hear of the non-Jewish nations
coming in as members of the Messianic kingdom, on the same
level as themselves. In spite of their persistent opposition, how-
ever, and notwithstanding the weakness of fallen human nature,
Western Liurope in the 13th century had come to acknowlzdge
God’s Rights, in accordance with the Divine PPlan He had IHim-
self laid down, and had organized society on the basis that man’s
supreme dignity is his supernatural and supranational life as a
member of Christ. Since then until recently, there has been steady
decay, with disastrous consequences. Defore entering upon the
consideration of that decay and its sad consequences and quoting
what the Popes sayv about them, fet us examine what God desires
to see in human social organization.

All men are called by God to be members of Christ in the
supernatural, supranational kingdom of the Catholic Church, and
all are meant to lead ordered lives in accordance with that dignity,
animating their activities with supernatural charity. Accordingly,
God desires harmony and collaboration, not separation and con-
flict, between the two perfect societies, Church and State, 1o which
men are subject. “ God has divided hetween the ecclesiastical and
the civil power the task of procuring the well-being of the human
race. He has appointed the former to divine, the latter to human
things. liach of them is supreme in its own sphere: cach is en-
closed within perfectly defined boundaries, delimited in exact con-
formity with its nature and principle. FEach is therefore circum-
scribed within a sphere in which it can act and move by its own
native right. But, inasmuch as each of these two powers has
authority over the same subjects, and as it might come to pass
that one and the same thing—related differently, but still remain-
ing one and the same thing—might belong to the jurisdiction and
determination of both, therefore God, who foresces all things,
and who is the author of these two powers, has marked out the
course of each in right correlation to the other. ‘For the powers
that are are ordained of God.''¥) Were this not so, deplorable cor

(1) Rom., XIII, 1.
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tentions and conflicts would often arise, and not infrequently men,
like travellers at the meeting of two roads, would hesitate in
anxicty and doubt, not knowing what course to follow. Two
powers would be commanding contrary things, and it would be a
dercliction of duty {o disobey either of the two. BDut it would be
most repugnant to have such an opinion of the wisdom and good-
ness of God.. . . . There must, accordingly, exist hetween these
two powers, a certain orderly conneclion, which may be compared
to the union of the soul and body in man. T'he nature and scope
of that connection can be determined only, as We have laid down,
by having regard to the nature of cach power, and by taking ac-
count of the relative excellence and nobility of their purpose. One
of the two has for proximate and chief object the well-being of
this mortal life; the other the everlasting joys of heaven.”®@

States, of course, as well as private individuals are called upon
to acknowledge the order established by God. Tt is a sin for the
State not to have a care for religion, as il it were beyond its scope
or of no practical benefit: or out of many forms of religion to
adopt that one which chimes with its Taney: for we are bound
absolutely to worship God in that way wlich e has shown to be
His aodll. . . . . llence civil sociely, established for the comnon
welfare, should not only safeguard the well-being of the com-
munity, but have also at heart the interests of its individual mem-
bers, in such wise as not in any way to hinder, hut in every man-
ner to render as casy as possible, the possession of that highest
and unchangeable good for which all should seck. Whereiore, for
this purpose, care must especially be taken to preserve unharmed
and unimpaired the religion whereof the practice s the link con-
necting man with God.”®  The right order of the world demands
the recognition by States of the supernatural and supranational
Catholic Church. It is clearly an insult to God to put man-made
religions on the same level as the religion instituted by God. Other
forms of divine worship may he tolerated. “’The Church, indeed,”
writes Pope Leo XILL “deems it unlawful to place the various
forms of divine worship on the same footing as the true religion,
but does not, on that account, condemn those rulers who, for the
sake of sceuring some great gdod or of hindering some great evil,
patiently allow custom or usage to be a kind of sanction for each’
kind of rchigion having its place in the State. And in fact the
Church is wont to take caruest heed that no one shall be forced
to emhrace the Catholic faith agaiust his will,” )

In proportion as the Divine Plan {or orderly collaboration be-

(2) Pope Leo XI1I, Kncyclical Lebter, fmmortale Dei, On the Chiis-
tian Constitution of States.

(3) Pope Leo XI1I, Encyclical Letter, Immortale Dei, On the Chris-
tian ConstitBtion of States.

4) Thid.
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tween the two powers is realized, there flourishes that relative
peace and happiness that can be ours on the way to heaven. When,
on the other hand, the Divine Plan is combated and opposed, the
world inevitably suffers. The Sovereign Pontiffs insist upon this.
“There was once a time,” writes Pope Leo XIII, “when States
were governed by the principles of the Gospel teaching. Then it
was that the power and divine virtue of Christian wisdom had
diffused itself throughout the laws, institutions, and morals of the
people, permeating all ranks and relations of civil socicty. Then,
too, the religion instituted by Jesus Christ, established firmly in
befitting dignity, flourished evervwhere, by the favour of
princes and the legitimate protection of magistrates: and
Church and State were happily united in concord and
friendly interchange of good offices. The State, constitu-
ted in this wise, bore fruits bevond all expectation, whose
remembrance is  still, and always will be, in  renown.

..... A similar state of things would certainly have continued
had the agreement of the two powers been lasting. Even greater
results might have been justly looked for. had obedience heen
given to the authority, teaching and counsels of the Church, and
especially had this submission been marked by greater and more
unswerving lovalty. For that should be regarded in the light of
an ever-changeless law which Ivo of Charires wrote to I"ope Pas-
chal TT: * When the kingdom and priesthood are at one, in complete
concord, the world is well ruled, and the Church flourishes, and
brings forth abundant fruit. But when thev are at variance, not
only smaller interests prosper not, but even things of greatest
moment fall into deplorable decay ’.”"(5)

Pope Pius XI proclaims the same great truth when he quotes
the following passage from Pope Leo XIII: “It is generally
agreed that the Founder of the Church, Our Lord Jesus Christ,
wished the spiritual power to be distinct from the civil, and each
to be free and unhampered in doing its own work, not forgetting,
however, that it is expedient to both, and in the interest of every-
body, that there be a harmonious relationship. . . . . If the
civil power combines in a friendly manner with the spiritual power
of the Church, it necessarily follows that both parties will greatly
benefit. The dignity of the State will he enhanced, and with reli-
gion as its guide, there will be at hand a safeguard and dcfence
which will operate to the public goad of the faithful,”®

y :Sf) Encyclical Letter, Immortale Dei, On the Christian Constitution
of Otates.

(6) Quoted by Pope Pius XI in the Encvelical, Cast: Connubis, On
Christian Marriage, from the Encyclical Letter of Pope Leo XIII,
Arcanum Divinae Sapientiae, On Christian Marriage. (Cf. the passage
from Cardinal Antoniano quoted with the highest approval by Pope
Pius XT1: * The more closely the temporal power of a nation allies itself
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Pope Leo X111 outlines the disastrous consequences of the so-
called Reformation and of the French Revolution. “ Sad it 1s to
call to mind,” he writes, " how the harm{ul and lamentable rage
{or innovation which rose to a climax in the sixteenth century,
threw first of all into confusion the Christian religion, and next,
by mnatural consequence, invaded the precincts of philosophy,
whence it spread amongst all classes of society. From this source,
as from a fountain-head, hurs{ forth all those later tenets of un-
bridled licence which, in the midst of the 1erribic upheaval of the
last century [the 18th}, were wildly conceived and boldly pro-
claimed as the principles and foundation of that acw jurisprudence
which was not merely previously unknown, but was at variance on
many points with not only the Christian. hut even winth the na-
tural law.”™  [l¢ stigmatizes in particular the rejection by the
State of ifs duty to worship God m the way e has laid down and
the putting of all religions oun the same level, as well as the turning
against the One Infailible Peacher of morality, the Catholic
Church. " 'T'he State does not consider itself bound by any duty
towards God. Morcover, it helieves that 1t is not obliged 1o make
public profession of any religion: or 1o inquire which of the very
many religions is the only true oune: or 1o prefer one religion to
all the rest: or 1o show Lo any form of religion special favour; but,
on the contrary, is bound to grant equal rights 10 every creed pro-
vided public order be not disturbed hy any particular form of reli-
gious belief. . . . . . To exclude the Church, founded by God
Himsell, from the husiness ol life, from the power of making laws,
from the training ol vouth, from domestic society, is a grave and
fatal crror. A State from which religion s banished can never
be well regulated; and already perhaps more than i1s desirable is
known of the nature and tendency of the so-called rivil philosophy
of life and morals. The Church of Christ is the true and sole
teacher of virtue and guardian of morals. She it ts who preserves
in their purity the principles from which duties How."(®

‘The rupture of the wnity of the Divine Plan was followed by

—

with the spiritual, and the more it fosters and promoies the latter, by
so much the more it contributes to the conservation of the common-
wealth. . . . How grave therefore is the error of those who separate
things so closely united, and who think that they can produce good
citizens by ways and methods other than those which make for the
formation of good Christians! For let human prudence say what it
will and reason as it pleases, it is impossible to produce true temporal
reace and tranquillity by things repugnant or opposed to the peace and
appiness of eternity ”’ (LEncyclical Letter, On the Christian Educa-
tion of Youth).

f (Z,:, $Jncyclical Letter, Immortale Dei, On the Christian Constitution
OF NIALeS.

; ‘f;; :Encyclica.l Letter, Immortale Dei, On the Christian Constitution
0 ates.
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the disastrous effects of liberalistic or independent morality, con-
demned by Leo XTII in the Encyclical just quoted and in the one
on IMuman Liberty, in regard to economics and finance. Pope Pius
X1 alludes to the faillure of State authorites, bereft of
surc guidance in the moral sphere, to cope with these
effects. ‘“A stern insistence on the moral law, enforced
with vigour by civil authority, could have dispelled or per-
haps averted these enormous evils [injustices of Limited
Liability Companies. Fraudulent Speculations, etc., etc.] This,
however. was too often lamentably wanting. For at the time
when the new social order was beginning, the doctrines of ration-
alism had already taken firm hold of large numbers, and an econo-
mic science alien to the true moral law had soon arisen, whence
it followed that free rein was given to human avarice. As a result,
a much greater number than ever before, solely concerned with
adding to their wealth by any means whatsoever, sought their
own selfish interests above all things: they had no scruple in com-
mitting the gravest injustices against others. . . , . . With the
leaders of husiness abandoning the true path it is not surprising
that multitudes of workingnien, too, sank in the same niorass; all
the more so, because very many employers treated their work-
men as wmere tools. without any concern for the welfare of their
souls, indeed without the slightest thought of higher interests.”(®

In the place of the right order in human affairs, by which money
or token wealth is subordinated to the production, distribution
and exchange of material goods or real wealth, and the production
of material goods is made to subserve family life and the develop-
ment of human personality, the revolt against the Divine Plan has
substituted the subordination of family life and human personality
to the production of material goods and the domination of pro-
duction by money. Pope Leo XIII has spoken of the return of
usury under another guise as one of the factors contributing to
the quasi-enslavement of the proletariat. Those who control
money have come to occupy a dominant position in States and
their decisions have practically taken the place of those of the
guardians of the moral law.

This reversal of order with regard to economics, family life
and human personality, has partly resulted from, and in part con-
tributed to, the domination of States by naturalistic anti-super-
natural forces. The so-called Reformation sectioned off the
Christian life from the life of the citizen, so that political and
economic organization left membership of Christ out of account,
but it did not set up a supranational organization in the place of
the Catholic Church. That was reserved for the French Revolu-
tion, in which was witnessed the first appearance in public of the

(8 Encyclical Letter, Quadragesimo Anno, On the Social Order.
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new ideal of a purely naturalistic society striving for the univers-
ality of the Catholic Church. Modern History since 1789 has been,
to a large extent, the account of the domination of State after
State by the naturalistic supranationalism of Ireemasonry, be-
hind which has been steadily looming up the still more strongly
organized naturalistic supranationalism of the Jewish Nation.
That is why the post-revolutionary epoch has witnessed, in coun-
try after country, persistent attacks on the programme of Christ
the Ning n regard (o the Church, the State, the Family, Education,
the Religious Orders, the Press and Private Property. Soon after
every successful Judaco-AMasonic Revolution, since the first in
1789 down to and including the Spanish Revolution of 1931, the
world has begun to hear of the country’s entering upon the path
of “ progress 7 by the introduction of *“ entightened " reforms, such
as, the separation of Church and State, the legalization of divorce,
the suppression and banishment of religious orders and congrega-
tions, the glorification of Treemasonry, the secularization of the
schools, the nativnalizaton of property and the unrestrained lic-
ence of the press,

As the revolt agamnst the Divine Plan for order in the world
and the dental of God's Rights have spread, respect for man’s per-
sonal rights has diminished. 00 These rights are being denied and
the world 1s threatened with the return of a slavery worse than
that of Ancient Rome, in proportion as rulers of States no longer
sece in their subjects members of Christ. As the social organiza-
tion of the world has been increasingly withdrawn irom the rule
of Christ the King, human beings are heing treated more and more
as mere mdividuals completely subject to the State, just as in the
davs hefore Christ,

Pope Leo XTH shows how inevitable all this was. “Never to
have known Jesus Christ in any way,” he writes, s the great-
est of misfortuncs, hut 11 involves no perversity” or ingratitude.
sut, after having known Him. to reject or forget Tlim, is such a
horrible and mad crime as 1o be scarcely credible. Tor He is the
origin and source of all good, and just as mankind could not be
frecd from slavery bui by the gacrifice of Christ, so neither can it
be preserved hut by Ths power. . . . . . The case of govern-
ments is much the same as that of the individual: they also must
run into fatal issues if they depart from the Wav, . . . . . Let
Jesus e excluded, and human reason is feft without its greatest
protection and illumination; the very notion is casily lost of the

(10) The chief of these rights will he enumerated in the text of Pope
Pius XT quoted tn Chapter I: “The vight to life, to bodily integrity,
to obtain (he necessary means of existence; the right to tend townards
his ultimate goal in the path marked out for him by God: the right of
association amd the right to possess and use property (Encyclical
Letter, Divini Redemptoris, On Atheistie Communism).
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end for which God created human society, namely, that by the
help of their civil union the citizens should attain their natural
good, but nevertheless in a way not 1o conflict with that highest
and most perfect and enduring good which is above nature. ‘Their
minds busy with a hundred confused projects, rulers and sub-
jects alike travel a devious road, bereft, as they are, of safe guid-
ance and fAxed principle.”” )

M. Maritain has some apposite remarks in this connection.
“The terrestrial State being ordained by nature.,” he writes, “ 1o
the moral good of the human being, and therefore neccessarily
ordained in fact to eternal life as to its Tast end and to the good of
the heavenly city, it is a metaphysical impossibility for the terres-
trial State to attain its peculiar end and true prosperity in opposi-
tion to the good of the Church. Yet it believed that it could. ‘The
history of the modern world is the history of that illusion. The
results are hefore our eyes.”(12)

We may look at the decay of social acknowledgment or the
Kingship of Christ in Europe in another way. We have s2en that
Pope Leo X111 stigmatized the rejection by the State of the one
true religion and the putting of all religions on the same level.
Now all the countries of Western Furope once worshipped the
Dlessed Trinity in union with Christ as Priest in THoly Mass and
strove to orgunize their soctal Jife under Christ the KNing in accord-
ance with that protestation of homage. Satan succeeded first in
getting the countries we now call Protestant to break away irom
that unity and reject the Mass. Then since the French Revolutien, in
one Catholic country after another, Satan has succeeded in serting
up i ralire government hostile to the Mass and to the rule of
Christ the Ning. There are still two exceptions—oland and Tre-
land. It 15 true that the Mass has heen atlacked in hoth these
countries and Catholic education has been persecuted, hut Satan
cannot vet boast that he has got a naiive Polish or a native frish
Government to insult the Mass and attack the formation of child-
ren as members of Christ. Dut, as T point out in Chapter XV 1, those
two countries, so remarkable for their traditional loyalty to God
the Father and Our Lord Jesus Christ, whom e has sent, are
weakening in their grasp of order. While other countries that
had succumbed to the wiles of Satan and his emissaries in the
past, have begun to react and are returning to Our Tord and His
Church, those twu countries, in the wake of so many others in the
past, have declared themselves indifferent 1o Him.

Article 114 of the Polish Constitutional Law of March 17th,
1921, re-enacted by the Constitutional Law of April 23rd, 1935,
states: “ The Roman Catholic Faith, being the rcligion of the great

(11) Encyclical Letter, Tumetsi, On Christ Our Rcdeemer,
(12) The Things that are not Caesar’s, p. 41.
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majority of the nation, occupies a leading position in the State
among other religions, which, however, enjoy equal rights,” 1In
Ireland, by Article 44 of the Constitution in operation from De-
cember 29th, 1937, *“The Stale recognizes the special position of
the Holy Catholic Apostolic and Roman Church as the guardian
of the Faith professed by the great majority of the citizens ” and
recognizes equally the Protestant Sects and the Jewish Congre-
gations as the Churches of minorities. Thus the Polish State and
the Trish State, to put the matter succinctly, declare themseives,
as such, indifferent to the struggle between the True Supernatural
Messias and the Natural Messias.

“Since the Catholic religion is the only true religion,” writes
Pope Leo X111, “ to put the other religions on the same level with
it is to treat it with the gravest injustice and offer it the worst
form of insult.”03  This phrase of Pope T.eo XIIT occurs in an
Encyclical Letter dealing with Satan's efforts, through secret
societies, 1o undermine the Kingship of Christ in the world. It is
the considered judgement of the great Pontifl on what has been
proclaimed, in country afier country, to he one of the marks of
modern “ progress.” '

Pope Pius X1 insists upon the same point in the Letter
Quas Primas (1925), On the Kingship of Christ. 'There the Sov-
ereign Pontifl declares that the naturalistic spirit gradually came
to infect sociely and thus “by degrees the religion of Christ was
put on the same level as false religions and placed ignominiously
in the same category with them.” The insult 1o Christ the King
involved in that attitude should make every Catholic resolve to
undo it. That it does not is proof of how low we have fallen and
of how sadly we have heen influenced by our environment. We
shall have a clearer understanding of these things at the “last
judgement when Christ, who has been cast out of public life,
neglected and ignored, will severely avenge such insults,” (14

ORGANTZED OPPOSITION TO OUR SUPER-
NATURAL LITE.

In this book, as in The Mysticel Body of Christ in the Alodern
World, 1 have treated at some length of the organized opposition
to Our Lord Jesus Christ and to His work of permeating the world
with the influence of the Supernatural Life of the Dlessed Trinity.
The steady decay in social acknowledgment of the Kingship of
Christ, which the world has witnessed for the past 150 vears, is
in great part due to the action of the visible naturalistic forces of
the Jewish Nation and IFreemasonry, acting under the anti-super-

(13) Encyclical Letter, 7/ wmanum genus, On Frecmasonry.
(14) Encyclical Letter, Quras Primas, On the Kingship of Christ.
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natural inspiration of Satan, That action owes its success in large
measure to secret organization. Needless to say, the plotting of
secret societies does nol suffice to account for everything in his-
tory, for the causes of historical cvents are very complex. But if
these forces are left out of account, modern history becomes a
puszle. The art of manoeuvring human beings towards a certain
goal, without their being aware that they are being so manoceuvred,
has been brought to a pitch of perfection never before attained.
The control of money facilitates the acquisition of the power to
influence all the technical agencies for the formation of public
opinion—the Press, the Radio and the Cinema.

It is certainly true, as has Deen remarked, that it is in great
measurc because Catholics fail 1o live fullv as members of Christ
that Our Lord's enemies succeed in their designs. “ If Jews con-
trol the fashions,” the question iz asked, ' who wear them?”
But 1t 15 also true that Catholics succumb to the machinations of
Our Lord’s enemies largely hecause they are not trained for the
real struggle in the world. They leave school without adequate
knowledge of the organtzed opposition they will have to meet
and with their minds hazy about the points of social organization
for which they must stand and against which attacks are being
directed. They do not realize that the opposition’s ultimate aim
is the disruption of Christ’s order and they are not accustomed
to think that they must co-operate with other voung Catholics
for OQur Lord's programme, that they must, for example, master
the cinema and prevent it from undermining Christian marriage,
the foundation of family life in their country. Thus they display
a lamentable lack of coliesion and a pitiable want of enthusiasm
for Christ’s interests, with the result that Catholics who stand for
integral Christianity can alwavs count on [inding other Catholics
in the service ot the enemy. * Many times,” wrote Pope Pius XI
in the Encyclical Letter, Divini Redemptoris, * Our paternal heart

has been saddencd by the divergencies . . . . which arrav in op-
posing camps the sons of the same Mother Church. Thus it is
that the revolutionaries, who are not so very numerous . . . end

by pitting Catholics one against the other.”

MEMBERS OF ONE BODY UNDER CHRIST
OUR HEAD.

The reaction against the organized propagation of Naturalism
will demand an integral grasp of our corporate oneness with
Christ. We come into unton with Our Lord not as isolated in-
dividuals but as members of a supernatural organism, the Mystical
Body of Christ. Each baptized Christian enters into an interior
vital relation with Christ through being incorporated into the
organism of which Christ is the invisible Head. Or, to express it

B
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more in accordance with reality, Christ unites each baptized
Christian with Himself by incorporating him or her into a living
organism, of which He is the invisible Head. That organism,
supernmitural and supranational, is destined to permeate the whole
social life of States and Nations with the spirit of supernatural
solidarity in Christ.  Of course. the end ained at by this super-
natural organism in its permeation of <ocicty is the development
of the individual member’s personality through interior union with
Christ. But the individual member will develop his interior per-
sonal life only in proportion as he forgets sclf for the sake of the
Head and the whole Dody., AH of us. as members of Christ, must
strive to realize the fulness of St Paul’s expression: * [ live, now
not I: but Christ liveth in me ” (Gal., 11. 20).

In the physical body an individual member can attain iws full
development only by fullilling its function in perfect subjection to
the head and in complete harmony with the other members, thus
co-operating for the good of the whole body, <o analogously in the
Mystical Body of Christ, an individual member must, as it were,
lose himself in order 1o find himself really. Many Catholics, un-
consciously influenced by Protestant individualism, not only con-
sider themselves as imitating Christ, our Madel, frdm outside, so
to say, but regard themselves as having an isolated individual rela-
tion with Christ. They do not bring home 10 themselves suffici-
ently that all Christ’s members form one organism under Christ,
battling for the divine order of the world, and that theyv can grow
up in Christ, only by supplyving their quotas of self-sacrifice in their
places in the supernatural organism of 11is Mystical Dody.

Other Catholics seem 1o be unconsciously influenced by the
Lutheran separation of the Christian and the Citizen and consider
their spiritual life as a purely interior relaton with Christ. The
spiritual life is, as it were, sectioned off from ordinary evervday
life. They are in danger of allowing the world around them to be
organized against Our Lord’s programme for order. while they
continue {o practise their religion more or less unconcernedly.
They do not sufficiently realize that we enter into vital relation
with Christ through being incorporated int a visible organism
and that we must take as the starting-point of our spiritual life
the objective fact of this incorporation,  We must noy initiate our
spiritual life by the soul’s looking at itself somewhat after the
subjective fashion in which Descaries started intellectual life. The
spiritual life is not the hic of a ~soul” bhut the life of 4 member
of Christ, composed of soul and body, occupving a place in an
organic unity destined to mould the world for Christ.

The whole body grows in charity and union with Christ, when
each part supplies what it is destined to give, according to its
position and function. In Chapter IV of the Iipistle to the Ephes-

.
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ians, especially in verses 11, 12, 15, 16, St. Paul insists upon this
positional development. We have grown accustomed to consider-
ing ourselves as separate individuals looking at Christ from out-
side, each one living his or her individual life with Christ. We
must consider ourselves as we really are, that is, as one with
Christ and as l)emq moved by Him as a body for the moulding
and transformation of socicty. In this way did the carly Cllnst—
ians transform the society of Jmperial Rome. And in the same
way all Catholics will be made ready to respond to a call such
as was made by Pope Pius X to the French Hierarchy, in his Let-
ter on the Sillon. “ As in the conflict of interests,” wrote the
Pope, “and most of all in the struggle against unjust forces, a
man’s virtue does not always suffice to assure him his daily bread,
and as the social machinery ought 1o be so organized as by its
natural action to paralyse the efforts of the wicked, and to render
accessible to every man of goodwill his legitimate share of tem-
poral happiness, We earnestly desire that vou should take an
active share in organizing society for that purpose.”

The return of the world to order means its return to the
integral truth of Christ. “ When an organism decays and becomes
corrupt,” wrote Pope Leo XITI, “it is because it has ceased to be
under the action of the causes which had given it its form and
constitution. 1o make it healthy and flourishing again it is neces-
sary to restore it to the vivifying action of those same causes.

Just as Christianity cannot penetrate into the soul without
making it better, so it cannot enter into public life without estab-
lishing order. . . . . Tf it has transformed pagan society
50, after the terrible shocks which unbelief has given to the wnrld
in our days, it will be able to put that world again on the true
road, and bring back to order the States and peoples of modern
times. But the return of Christianity will not be efficacious and
complete if it does not restore the world to a sincere love of the
One Holy Catholic and Apostolic Church; In the Catholic Church
Christianity is incarnate. It is identified with that periect spirit-
ual society, sovereign in its own order, which is the Mystical
Body of Jesus Christ and which has for its visible head the Roman
Pontiff, successor of the Prince of the Apostles. . . . Society so
sadly gone astray must re-enter the bosom of the Church, if it
wishes to recover its well-being, its repose and its salvation.”(5)

SOMY, FEXPRESSIONS OFF THANKS.

I am under a particular obligation to Miss G. M. Coogan, of
Chicago, writer of Money Creators and Lawful Money Leclures,
for guidance and instruction on the subject of finance. If this

(15) Apostolic Letter, March 19th, 1902, Review of his Pontificate.
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book proves helpful to others in understanding the relation of
money to the real order of the world, it is in great part owing to
Miss Coogan’s kindness. She not nnly assisted me with books
and advice, but spurred me on to the effort required to help the
poor on the one hand and to enlighten the bewildered on the other.

I must also thank Professor O'Rahilly of University College,
Cork, for ireely putting his profound learning at my disposal. 1
am only one of many whom this distinguished Irishman has made
his debtors.

I beg to return my most grateful thanks to those firms and
writers from whose books | have quoted at some length. The
permission to do so has been most genervously accorded. Tn par-
ticular, 1 wish to mentton the following: The INconomic Reform
Club and Institute for The Root of A1 Evil, by Sir Reginald Rowe ;
Alfred A, Knopf, Inc., New York, {or America Congquers Britain,
by TLudwell Dennyv; Messrs. Chapman and all, Ttd., for The
Polish Jew, by Beatrice C. Baskerville; Mr. Geoffrey Crowther
and Messrs, Thomas Nelson and Sons, Tad., for Mr. Crowther’s
bhook, An Qutline of Money; Mcessrs, Chatto and Windus, for The
Modern Idolatry, by Jelfrey Marlk; Mr. A, N, TYield, Nelson, New
Zealand, for The Truth about the Slwmp, All These Things, Un-
taught History of Maney, The Truth about New Zealand, and
Socialism Uinashed; T'he Controller of TLAM. Stationery Office for
The Report of the Select Committee on Patent Medicines (H.C.
414) . K.R.P. Publications, for Tar-Bonds or Boudaege, by Tohn
Mitchell: ‘The Trorum Press, for Ouwr Daily Bread, by Professor
Joseph Reilly: Dr. Douglas Doyd, for Barrier to Health; NMiss G.
M. Coogan, Chicago, for Money Creators and Lawful Money
Lectures; Professor Alfred O'Rahilly and the Cork University
Press, for Professor O'Rahilly's book, Maoney: Wells Gardner, Bar-
ton & Co., Ltd., for Professor Skinner alias Montanguw Norman, by
John Hargrave: The Tood Iidducation Society for Bread in Peace
and War; George Routledge & Sons, 1.id., for The Réle of Money,
by Professor Soddy; The American Council on Public Affairs,
Flornida Avenue, WaC;hinn ton, D.C., for Interest and Usury, by Rev.
B. W. Dempsev, S.J.; Faber and Faber, Ltd., for Alternative to
Death, by the Iarl of Portsmouth (Viscount Lymington); J. M.
Dent & Sous, Ltd., for Look to the Land, by l.ord Northbourne.

I beg to mention also Messrs. Simon and Schuster, Inc., of
New York, and The Cresset Press, by whom permission to quote
from Wall Street under Oath was granted on special conditions.

Through the kindness of a friend, an Irish priest resident in
France, I was able to get in touch with Desclée, De Brouwer et
Cie, Pdrlh, for La Juridiction de [U'Eglise sur la Cité, by I'abbé
Charles Journet, and Philosophie Economique by Monsieur J.
Vialatoux; and with Beauchesne et Fils, Paris, for La
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Mystérieuse Internationate Juive, by M. Léon de Poncins. 1 beg
to thank both those firms. My friend was not able to get in con-
tact with the Iiditions Spes, Paris, for. Le Legon du Passé, by
Mgr. Landrieux.

The permission kindly accorded by Messrs. Burns, Oates and
Washbourne, Ltd., to quote from The Persecution of the Catholic .
Church in the Third Reick, was availed of only for small portions
of the translations of two documents, which I had previously trans-
lated. In those two passages, the version of the above-mentioned
book gave the meaning more accurately,

1 beg to return thanks also to the Editors of The Irish Catholic,
The Standard, and The Irish Ecclesiastical Record, for permission
to republish the portions of the book, which appeared in those
periodicals.

I'wish to make special mention of one hook—though I have
quoted only a few passages from it—hecause of the help it has
been to me in secing the history of the world in i1s true
perspective, that is, in relation to Our Lord. That book is
La Royauté Sociale de N. S. Jésus-Christ d’aprés le Cardinal Pie
(The Kingship of Christ according to Cardinel Pie of Poiticrs),
by Pére Théotime-de St. Just. Pope Pius X told the students of
the French Seminary, Rome, on audience, that he had read and
re-reiad the works of Cardinal Pie, who was Bishop of DPoitiers
from 1849 to 1880. Qther Sovereign Puontiffs, Pius 1X, Leo X111,
Benedict XV, have added their encomiums to those of Pius X. T
may say that the great Cardinal’s ideas permeate cverv chapter of
this book.

My gratitude is due 10 Rev. ]. ]J. Ryan, C.5.5p., M.A,, of Dlack-
rock College. for his kindness in reading the manuscript and for
many helpful suggestions. [ am also very grateful to the Scholas-
tics of the Congregation of the Holy Ghost for typing the manu-
seript, correcting the proofs and compiling the Index.

Finally, a special word of thanks is due to the Printers, The
Kerryman, Ltd, Trualee, and to the Publishers, The Forum Press,
Cork. for their great kindness and consideration.

DENIS FAHLY, C.S.Sp.
TFeast of the Most Pure Heart
of the Blessed Virgin Alary,
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CHAPTER 1.
THE MYSTICAL BODY OF CHRIST.
GOD IS SUBSISTENT LOVE OF ORDER.

God is the Subsistent Act of Intelligence of the infinitely
ordered Being that is Himself, so He may be described as the
Subsistent Grasp of Infinite Order. He is at the same time the
Subsistent Act of Love of the Infinite Good that is Himself. He
is, therefore, Subsistent Loove of Order.(¥) The world, His Creation,
is intended to reflect in its limited way the Infinite Love of order
of its Creator. St. Thomas points out that the inexhaustible
magnificence and loveableness of the divine perfections are more
strikingly brought home to us by the great diversity of created
things, than they would have been if God had been less profuse
in His generosity. “ We must hold,” he writes, “ that the dis-
tinction between created things and their multiplicity have been
willed by the First Mover, God Himself. He brought things into
being, in order to manifest His Goodness by communicating to
them a share in it. As His Perfection and Goodness could not be
adequately represented by one creature, He created many differ-
ent creatures in order that the Divine Beauty might be mirrored
forth less inadequately. Thus one creature’s insufficiency as a
representation of the Divine Goodness is compensated in some
degree by another. Goodness, which in God is simple and un-
divided, is to be met with in creatures scattered in profusion in
a variety of forms. Accordingly, the whole universe reflects the
Divine Goodness more perfectly than any individual creature.”(®
The irrational creation is destined to mirror forth the divine per-
fections unconsciously; intellectual creatures are meant to repro-
duce them consciously and knowingly. Men (and angels) are

(1) According to the definition of St. Thomas, quoted by Pope Pius
XTI in the Encyclical Letter, Quadragesimo Anno, * order is the unity
arising from the apt arrangement of a plurality of objects ”’ (Summa
Contra Gent., 111, 71). It may also be described as the harmonious
arrangement of things in relation to their principle and amongst them-
selves, according to priority and posteriority of nature, origin, caus-
ality, ete.

(2) Ja P., a.l,c. An aspect of this thought had been alrcady ex-
pressed by the Angelic Doctor when he said: ‘“ The perfection of the
whole order of the world is what is best in creation ”” IaP., Q.15, a.2,c.
Cf. Ia P., Q.65, a.2.
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bound to grasp the order of the world with their intelligences,
accept it with their wills and express that acceptance in accord-
ance with their natures. God’s rights, as Creator and Father, to
that recognition and that acceptance are irrefragable, and the
one way for the rational creature to attain the development of
true personality is by that recognition and that acceptance.!®
Now the centre of order in the actual world is Our Lord Jesus
Christ, for it is through Him alone that men can be in fully har-
monious relation to God and amongst themselves. The culmin-
ating expression of mankind’s acceptance of order is the Holy
Sacrifice of the Mass. This is so bccause the Mass, being the
renewal of the one supremely acceptable act of submission of
Calvary, is the official act of submission to God in Three Divine
Persons, on the part of the Mystical Body of Christ, in union
with its Head. Accordingly, God’s rights are respected in the
world, in proportion as love of and submission to the order
established by the Blessed Trinity are expressed by all at Mass
and find concrete realization in the organization of society.

Therefore, the study of the philosophy (or theology) of his-
téry must comprise above all the examination of progress or re-
gress in the world’s acceptance of order in union with Our Lord
in the Sacrifice of the Mass. That the import of these laconic
statements may be {fully understood, we must dwell at some
length in successive chapters in this opening part, on the meaning
of the Mystical Body of Christ, of the Kingship of Christ in its
essence and in its integrity, and of the significance of the Holy
Sacrifice of the Mass. We shall treat in this first chapter of the
Mystical Body of Christ and of the ordered development of our
personality through our membership thereof.

GOD'S UNCHANGING PURPOSE.

In human Dbeings, three kinds of life are to be found,—sense
life, rational life, and Supernatural Life.® Secnse life, which we
have in common with the animals, is the life of our senses of
sight, hearing, touch, etc., including also, of course, instinct,
imagination and sensc-memory. Rational life is the life by which
we dominate over and are superior to the hrute creation. Both

(@) “According to the Philosophers, the final perfection to which the
human soul can attain is that it should understand the whole order of
the universe and its causes. This, they hold, is man’s final end, which
we (Christians or Theologians) know to be the vision of God in Three
Divine Persons’ (St. Thomas, le Veritate, Q.2, a.2). The super-
natural end is an elevation and perfection of the natural end.

4) Supernatural Life is meant to be in all, according to the Divine
Plan, though, unfortunately, it may not be, because of sin. Vegetative
llfial is left out of account in this study, for it is not subject to our free
will,
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of these forms of life, being due to us by our nature, are merely
natural. By Sanctifying Grace, however, we have a created
participation in the Divine Nature, a share in the Divine Life as
it has been lived from all eternity by the Three Persons of the
Most Holy Trinity. As that Divihe Life, infinitely superior to all
natural life, 1s, of all, the most real, so the Life of Grace is, in the
fullest and truest sense, our most real life. Divine Grace is life.
It is not a mere inanimate ornament, like a luminous coating of
paint, but it is life and energy at their highest and sublimest.
Grace is destined to enable the human soul to enter into relation
with the Blessed Trinity present in it, in the obscurity of faith
here below in preparation for the fulness of vision hereafter in
heaven. Out of love for us human beings, God was not content
with giving us merely natural life, that is, the natural equipment
of soul and body due to us as members of the human race, but
gave us besides a share in His own Inner Life in Three Divine
Persons. Why did He do this? Because Ile wanted to come to
dwell in our souls as our guest and he welcomed there with a
love of the same “texture” or “ quality ”—the expressions are
material and defective—as that of the Holy Ghost for the I‘ather
and Son. It was because the Blessed Trinity wanted to draw us
into the Family-Circle of God and enter into relations of personal
friendship and love with us that the Life of Grace was hestowed
upon us at the beginning. Without the Life of Grace, we could
have known and loved God as our Creator, but we could not have
known and loved God in Three Divine Persons. Without that
life we could not have aspired to the intimacy of the Divine Family-
Circle. In consequence, there is an infinite difference in our
destiny.

These different grades of life, however, are not now harmon-
iously interrelated in our being as they were in our first parents.
God poured Supernatural Life into the souls of our first parents,
in order, as has been said, to draw not only them but all their
descendants into the cycle of His Inner Life in Three Divine
Persons. Along with human nature, Supernatural Life was to be
communicated to every child of Adam so that God could be the
personal friend of each and every one and find in him a love of
order of the same “ quality” as in Himself. And to ensure that
this friendship could be easily cultivated, human nature was not
left to be a group of disorderly tendencies and appetites, each
aiming at 1ts proper object, its own good, irrespective of the
right relation to the other powers and to the whole being. No!
by a special preternatural gift called the Gift of Integrity, harmony
was assured. Accordingly, ordered collaboration of all the re-
sources of the two natural forms of life, sense life and rational life,
with the interior movement of union with the Blessed Trinity in
the supernatural love of charity was intended to be the character-
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istic note of human existence. By the other preternatural gift of
Immortality, our first parents and their descendants could have
lived by faith in union with the Dlessed Trinity present in them
and have moved forward to the vision of the Dlessed Trinity with-
out passing by the sorrowful gateway of death,()

It the gift of Supernatural Life had meant the direct vision of
God, there would not have been any meaning in God’s asking Adam
if he wished to accept Supernatural Life and happiness in friend-
ship with the Blessed Trinity, for himself and his descendants. In
virtue of his intellectual nature Adam was a free being, incap-
able of being deprived of his freedom of choice by the presentation
of any created good, but incapable too of turning away from the
vision of God face to face. Hence Supernatural Life was adapted
to his faculties, in order that in the obscure light of faith, he might
give a free answer to God’s loving question. We know by revela-
tion that the answer was in the negative. Qur first parents
elected not to depend on God for their happiness but on them-
selves. In spite of the clearness with which they grasped order
and the ease with which they could have adhered to it, they re-
jected supernatural friendship with God and put themselves instead
of God in the centre of the world. They did this at the instiga-
tion of Satan who, along with the other fallen angels, had already
made the same seli-centred choice. The fallen angels’ decision
was, however, irrevocable. Tt was a declaration by the whole
body of them together, of perpetual war on and unceasing oppo-
sition to the Blessed Trinity and the Supernatural Life of Grace.(®)
The fall of the human race could be undone, because human beings
can change their minds and the human race comes into
existence successively by propagation from the first Adam.(
It was in fact undone, and order was restored to the
world by the Seccond Adam, Our TLord Jesus Christ, Son
of the Virgin Mary, our TImmaculate Mother. God did
not abandon His cherished purpose of coming to dwell in our

(5) In his work, The Holy Ghost, pp. 152-154, Rev. E. Leen, C.S8.8p.,
points out the lowering of the ideal of life that comes from the doctrine
of God’s presence in the soul by Grace being connected in childhood
with the 1mage of God as a watchful, inexorable Judge, instead of a
loving tender Father, longing to dwell always in our souls. * What a
change could be wrought if it were brought home to all children from
the beginning that God is, indeed, watchfnl, but watchful rather for
the purpose of doing us good than of finding us at fault! What a
different idea would be had of God, if the child were taught from the
beginning that God’s vigilance was a vigilance of love and not of dis-
approval—the vigilance of the loving father and not that of the
suspicious warder! Too frequently it is the idea of God as the just
and inflexible judge that is stressed in the instruction of the young.
This is a «lefective presentment of Christianity.”

(6) Iy P., Q.64, a.2 and Ia P., Q.63, a.3.
(1) Ia P., Q.64, a.2.
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souls as our Guest. Adam’s refusal to enter into His designs
brought about a change of plan for the realization of His aim,
but that aim remained the same, and fallen man was raised to
the dignity of a member of Christ. Nor was that all. By the
manner i which He set about undoing the Fall, God showed also
that it was not through cold indifference or lack of affection that
He did not prevent the sin of our first parents. Not only did He
not remain alocf from the fallen race, but He accepted all the
consequences of the Fall for Himself become Man, except the one
incompatible with His Divine Nature—Sin.®® The Supernatural
Life of Grace now becomes ours, not at our generation or con-
ception, as would have been the case if Adam had not sinned, but
by reason of our being incorporated into Qur Lord's Mystical
Body by the Sacrament of Baptism.

To use the words of Pope Pius XI, Baptism sets up in every-
one in whom there is not an obstinate aitachment to mortal sin
the circulation of the life-blood of Grace.t9 We are all one with
the first Adam, our natural head, and receive from him at our con-
ception a fallen nature with its tendency to make of self the centre
of life. We are all intended by God to hecome one with Christ,
our Supernatural Head, and to rececive the Life of Grace with its
tendency to centre life on the Dlessed Trinity, through leing en-
grafted on Christ Ly Daptism. St. I'aul dwells at some length

(8) When speaking of a change of plan in God, we are using human
imperfect language. There is no change in God. St. Thomas ireats the
point with his customary lucidity: * I answer that the will of God is
entirely unchangeable. On this point we must consider that to change
the will is one thing; to will that certain things should be changed 1s
another. It is possible to will a thing to be done now and its contrary
afterwards; and yet for the will to remain permanently the same:
whereas the will would be changed if one should begin to will what beforve
he had not willed; or cease to will what he had previously willed. This
cannot happen, unless we presuppose change either in knowledge or in
the disposition of the substance of the willer. . . . Now it has already
been shown that both the substance of (God and His knowledge are
entirely unchangeable (Q.IX, a.1: X1V, a.15). Thercfore His will must
be entirely unchangeable”” (Ia P., Q.XIX, a.7).

‘“ It was necessavry, dearly beloved, that the unchanging God, whose
will cannot lose its kindliness, should accomplish in more obscure and
mysterious fashion what in His paternal affection He had first arranged,
in order that mankind, urged on to sin by the cunning of the evil one,
should not be lost. . . .’ (Second Sermon of Pope St. Leo the Great
;J_n t-§le Nativity. Fifth Lesson of Matins for the Feast of the Annunecia-
ion).

9) “ Now every Christian receives the supernatural life, which cir-
culates in the veins of the Mystical Body of Christ, that abundant life
which Christ, as He himself says, came to hestow upon the world. Con-
sequently, every Christian ought to diffuse that life to others who either
do not possess it or who have it only feebly or merely in appearance

(Letter of Pope Pius XI to the Cardinal Patriarch of Lisbon, Nov.
10, 1933).
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on the contrast between our solidarity in the first Adam and our
solidarity in the Second Adam, in the Lpistle to the Romans, V,
12—21: “ Wherefore as by one man sin entered into this world,
and by sin death; and so death passed upon all men, in whom all
have sinned . . . But death reigned from Adam unto Moses, even
over them also who have not sinned after the similitude of the
transgression of Adam, who is a figure of him who was to come.
But not as the offence, so also the gift. TFor if by the offence of
one, many died; much more the grace of God, and the gift, by
the grace of one man, Jesus Christ, hath abounded unto many.
And not as 1t was by onc sin, so also is the gift. IFor judgment
indeed was by one unto condemnation; but grace is of many
offences, unto justification. Ior if by one man’s offence death
reigned through one: much more they who receive abundance of
grace, and of the gift, and of justice, shall reign in life through
one, Jesus Christ. Therefore, as by the offence of one, unto all
men to condemnation; so also by the justice of one unto all men
to justification of life. I'or as by the disobedience of one man,
many were made sinuers: so also by the obedience of one, many
shall be made just. . . . And where sin abounded, grace did more
abound. ‘That as sin hath reigned to death; so also grace might
reign by justice unto life everlasting, through Jesus Christ Our
Lord.”(10

NATURALISM AND OUR SUPERNATURAL LIFE.

Accordingly, we all come into the world, generation after gener-
ation, deprived not only of the preternatural gifts of Integrity and
Immortality, but also of the Supernatural Life of Grace. The loss
of the gift of Integrity leads to the revolt of the passions against
reason and against the Divine Life; the loss of the Gift of Immor-
tality leads to sulfering, diseasc and death. Owing to the loss of
Supernatural Life and our consequent aversion from God, our in-
telligence 1s darkened, our will is weakened and our sense-life is
inclined to revolt against order. It is true that our nature is not
corrupted in itself as Luther and the Jansenists held. 'The pri-
mordial inclination of our nature is to God and that essential in-
clination remains. It is, however, weakened by original sin, so
that the concrete psychological manifestations of our moral life,
even after the Divine Life of Grace has been restored to us in

(10) In ITTa P., Q.3, a.8, St. Thomas =ays it was most fittinz that the
Second Person of the Blessed Trinity should become man, because the
Word, like the concept or idea of the artist, is the exemplar cause of
all that God has made. Just as the artist, by the intelligible form of
his art, whereby he produced his masterpiece, restores it when it has
fallen into ruin, so God restores the order of the world disturbed by
sin. ‘" God indeed was in Christ reconciling the world to Himself
(II Cor., V, 19),
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Baptism, are generally selfish with a disordered love of self. Our
concrete judgements are liable to be erroneous, and we are exposed
in our acts of will to make of self the centre of life.(l1) We are
bound to grasp the order of life, accept it and express it. yet we
easily lose sight of the ideal of living the whole of life here below
in union with the Blessed Trinity as members of Christ. in pre-
paration for the intimacy of heaven. God’s desire, then, is to draw
us all into union with Himself in Three Divine Persons, through
our willing acceptance of the duty of living life in full subjection
to Qur Lord as His members. But God's wish is in continual
danger of being thwarted by our tendency to turn against His
impulses and make of self the centre of life, in this way hamper-
ing the development of our personality. We have to struggle with
the aid of Divine Grace to acknowledge God’s rights to the full
and not place self on the same level as God or on a higher level.
Even if there were no organized naturalistic or anti-supcrnatural
forces at work in the world, striving to mould social institutions
to active hostility to the Supernatural Life, there are anti-super-
natural tendencies in ourselves that have to be combhated by sclf-
discipline and social organization. We may speak of those forces or
tendencies that are in each of us, as wnorganized anti-supernatural
or naturalistic forces, in contrast with the organised forces, visible
and invisible, that are working for Naturalism.

What is meant by Naturalism? We can best describe it by
contrasting it with the supernatural ideal of the Catholic Church.
This supernatural ideal affirms: firstly, that the Life of Grace, a
share in the Tnner Life of the Blessed Trinity, is infinitely higher
than the natural life of human reason; secondly, that the loss of
Supernatural Life on account of the first Adam’s fall has been
repaired through membership of the Mystical Dody of the Sccond
Adam, Our Lord Jesus Christ, who in the existing order is the
unique Source of that Life; and, thirdly, as a logical consequence,
that it is only through cultivation of our membership of Our Lord’s
Mystical Body that we can be good and true men as we ought
to be. Accordingly, minds imbued with the supernatural ideal will
proclaim that the Catholic Church, the Mystical Body of Christ,
is infinitely higher and nobler than any natural society, while in-
sisting at the same time that ordered love of country and native
land must be sedulously cultivated. They will aim, not as isolated
individuals, but fully conscious of their royal dignity as members
of a living organism, at permeating all social life, political and
economic, with the spirit of membership of Christ.

Naturalism, on the other hand, is described as follows by Pope
Leo XIII: “The fundamental doctrine of the Naturalists, which

(1) Cf. I’ Amour de Diew et la Croix de Jésus, pp. 305-315, by Pére
Garrigou-Lagrange, O.P.
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they sufficiently make known by their very name, is that human
nature and human reason ought in all things to be mistress and
guide. Laying this down, they care little for duties to God, or
pervert them by erroneous and vague opinions. For they deny
that anything has been taught by God: they allow no dogma of
religion or truth which cannot be understood by the human in-
telligence, nor any teacher who ought to be believed by reason
of his authority. . . . It is the b])CLlZL] and exclusive duty of the
Catholic Church fully to set forth in words truths divinely received
and, besides oftering other divine helps to salvation, to teach the
authority of her office, and to defend the same with perfect pur-
ity. . . 020 “What Natwralists or Rationalists aim at in phil-
osophy, that the supporters of Liberalism, carrying out the prin-
ciples laid down by Naturalism, are attempting in the domain of
morality and politics.  'I'he fundamental doctrine of Rationalism
15 the supremacy of human reason, which, refusing due submission
to the divine and eternal reason, proclaims its own independence,
and constitutes itself the supreme principle and source and judge
of truth. llence these followers of Liberalism deny the existence
of any divine authority to which obedience is due, and proclaim
that cvery man 1s a law unto himself; from which arises that
ethical system which they style independent morality, and which,
under the guise of liberty, exonerates man from any obedience to
the commands of God, and substitutes a boundless licence.”13

Accordingly, Naturalism aftirms that our highest life is the life
of reason, and consequently, denies that there has been any such
things as a fall from, or loss of, Supernatural Lifc or, at least, that
we can know of it. Naturalism also logically affirms that it is a
matter of indifterence whether one worships Our Lord Jesus
Christ or denies that lle instituted a supranational society to set
forth the Divine I'lan for order in the world and to diffuse that
Divine Life by which alone we can be really good men as we
ought 1o be.

The relation between Natwralism, Rationalism and Liberalism
is excellently outlmed by ID’ére Garrigou-Lagrange, O.P. (De
Revelatione, Vol. 1, p. 221). He writes: “Although the term Na-
turalism i1s frequently used with the same s1on1ﬁcat:on as Rational-
ism, it rather designates the foundation of Rationalism. For
Naturalism 1s properly the negation of the possibility of the eleva-
tion of our nwture to the supernatural order, and Rationalism is
the application of this doctrine to hwman reason as Liberalism is
its application to kuman liberty. Hence Rationalism has its prox-
imate foundation in Naturalism, just as on the other hand, the
virtue of faith is founded in grace. 1f Naturalism 51gmﬁes not

(12) Encyclical Letter, fumanum genus, on Freemasonry.
{13) Encyclical Letter, Zibertas, on Human Liberty.



THE MYSTICAL BODY OF CHRIST 9

merely the denial of the possibility of knowing the order of super-
natural truth, but the denial of the very existence of that order,
then it has its foundation in Pantheism. In order that no truth
should be above the powers of our rational nature, our nature
must be identified with the Divine Nature.”

Men imbued with the naturalistic attitude will insist that the
highest social organization is the individual State or the whole
group of States tending to coalesce into the world-state. They
will aim at eliminating every vestige of the Supernatural Life from
social organization. For those who are aware of the importance
for the world of respect for the Rights of God and who under-
stand the meaning of the Redemption, Naturalism is the fore-
runner of decay and death.

We see, then, that there are in us from Daptism two currents
of life, so to say. There is the current of natural life, coming to
us from the first Adam, with its tendency to revolt and self-
centredness, and there is the current of Supernatural Life coming
from Our Lord Jesus Christ, the Second Adam, which aims at the
ordered subjection of our whole life to Him in view of union with
the Blessed Trinity. By our natural generation we form part of
the progeny of the first Adam.™% Dy our supernatural regenera-
tton in the Sacrament of Daptism, we are engrafted on Our Lord
Jesus Christ and incorporated into His Mystical Body.(13) DBecause
of our natural descent, our personal life and our social life, both
political and economic, are exposed to disorder and confusion.
Owing to the continuous streams of Supernatural Life coming
from Our Lord’s Sacred Humanity into our souls, more abundantly
now than before the Fall, we are enabled to strive to bring about
supernatural order in our life and to struggle against Naturalism.

SOCIAL ORGANIZATION AND THE INDIVIDUAL
MEMBER OF SOCIETY.

As man is by nature a social being, and as the average member
of society is, to an almost incalculable extent, at the mercy of his
surroundings, he must be sustained, in his eflorts to cultivate his
personality, by a social framework permeated by the supernatural
outlook. That framework in itself, of course, is not enough, but
the order of life demands that we should ever and always strive
for its realization, to the best of our ability. Our duty to God

(14) Conc. Trick., can.3; S.T. Ta TIae, Q.81, a.4. Cf. Denzinger, 101-102.
(15 “ Above the hrotherhood of humanity and fatherland,” said Pope
Pius XI, in his Allocution to the Spanish Refugees, 14th Sept., 1936,
‘“ there 1s a brotherhood which is infinitely more sacred and more pre-
cious, the brotherhood which makes us one in Christ, our Redeemer,
réz;.lm_ely;, our kinship in the Catholic Church, the Mystical Body of
rist.
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and to our fellow men demands this, because society is destined
for the development of human nature. It is intended by the
Creator to acknowledge His Rights and to co-operate harmoni-
ously in completing the formation of a member of Christ, begun
in the family.  As such, social organization in all its forms is
meant to accept God’s plan for orderly human development and
co-operate with Him in aiding its individual members to grasp
the order of the world and accept it, instcad of causing disorder
and confusion by opposing and thwarting Him. As man needs the
help of a social framework based on the acceptance of the King-
ship of Christ, so society, in virtue of its creaturchood, is bound
to build up that framework. Iope Leo XIII, in the Encyclical
Letter, Iinmortale Dei, 1s very emphatic concerning this obligation
mcumbent on society. “ Nature and reason,” he writes, * which
command every individual devoutly to worship God in holiness,
because we Dbelong to Him and must return to Him, since from
Him we came, bind also the civil community by a like law. Men
living together in society are under the power of God no less
than individuals are, and socicty, not less than individuals, owes
gratitude to God, who gave it being and maintains it, and whose
ever-bounteous goodness enriches it with countless blessings.
Since, then, no one is allowed to bhe remiss in the service due to
God, and since the chief duty of all men is to cling to religion in
both 1ts teaching and practice—not such religion as thev may have
a preference for, but the religion which God enjoins, and which
certain and most clear marks show to be the one and only true
religion—it is & public crime to act as though there were no God.
S0, oo, it is a sin for the State not to have a care for religion, as
something beyond its scope, or as of no practical benefit: or out
of many forms of religion to adopt that one which chimes in with
its fancy: for we are bound absolutely to worship God in that way
which He has shown to be 1lis will. . . . Hence civil society,
established for the common welfare, should not only safeguard the
well-being of the community, but have also at heart the interests
of its individual members, in such wise as not in any way to
hinder, but in every manner to render as easy as possible, the
possession of that highest and unchangeable good for which all
should seek.”

The citizens of a State are obliged to render to God the things
that are God’s and to Caesar the things that are Cuaesar's, but
Cacsar, too, that is, the State as an organized communitly, is
bound to fullil its duty to God. If it does not, it will fail in its
duty to its citizens, for it will not aid them as it should to
develop their personality.  “ When the State,” writes Pope
Leo XIT1, “refuses to give to God what belongs to God,
by a necessary consequence, it refuses to give to its
citizens that to which they, as men, have a right. For, whether
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one likes it or not, the true rights of man spring precisely from
his duties towards God. Hence it follows that the State, by fail-
ing in this way to accomplish the principal object of its institution,
finally becomes false to itseli and denies that which is the reason
of its own existence.”(16)

The results of the State’s opposition to God are disastrous.
“When the organization of the world,” writes I’ Abbé Journet,
“1s out of harmony with the supernatural end of man, scarcely
anybody except the saints and martyrs can avoid mortal sin and
abide in charity, But when the organization of the world is ad-
justed to the demands of the Divine lLife of souls, then thousands
of Christians can live and die in the love of God. They are strong
enough to accomplish their duty in the company of others and to
perform acts of heroic virtue at certain exceptional moments, but
they would have been too weak to breast the frightful anti-super-
natural current of a perverted naturalistic world. Charity, then,
urges us to strive for the restoration of a Christian temporal
order.”i7)

It is quite true that nations or societies do not go to hcaven.
Human beings go to heaven one by one, to live in the Family-
Circle of the Dlessed Trinity., DBut the individual member of
society lives under the never-ceasing influence of his environment,
in which, if we may not say that he is submerged, he is. at least,
deeply plunged.  Social organization is required to aid the dis-
ciplining of self against the wunorganized tendencies of formalism
and naturalism that are in all of us.U3) Tt is still more indispens-
able in order to combat the organized anti-supernatural forces that
are imbued with opposition to Our Lord’s programme for the
world. Tf Catholics content themselves with inculcating the pri-
vate practice of religion and allow their social institutions to be
moulded by those organized naluralistic and anti-supernatural
forces, then, little by little, the average member of society will
succumb to the influence of his surroundings. Ile will gradually
ceasc to live as a member of Christ, though he may retain the
name of Christian.

In countries with a Catholic majority and an age-long Catholic
tradition, Satan and his fellow-demons, who form the organized
invisible anti-supernatural force, profit by the lack of vigilance on
the part of Catholics in regard to social organization, and gradually
sap belief in the Supernatural Life of Grace and in the reality
of the Fall. Thus it has oftentimes happened that the work of the
visible forces, aiming at the installation of Naturalism, has met

16} Encyclical Letter, du milieu des sollicitudes (1892).

(7) L’Ordre Social Chrétien, in Nova et Vetera (1931), p. 377.

{18) The tendency to formalism is the tendency to be content with
the external accomplishment of the rites of religion without entering
into the inner spirit of them. )
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with little resistance in countries nominally Catholic. On the
one hand, then, Catholics foithful to what they profess at Mass,
must ever strive to permcate the framework of society with the
influence of the Supernatural life, so that the ordinary man may
be always aided to act as a member of Christ, and not find him-
self, from the moment he leaves Church, urged by anti-super-
natural currents to revolt against Christ. On the other hand,
Catholic social institutions are not sufficient of themselves to main-
tain society Catholic. The indispensable requisite is a formation
of the youth of both sexes which will be penetrated through and
through with the doctrine of membership of Christ. That forma-
tion will alone ensure whole-time Catholicism and will enable
them to draw from their union with Our Lord in Mass and Holy
Communion the supernatural love that is required to diffuse
throughout society the sense of the indwelling of the DBlessed
Trinity, through incorporation into Christ, and to work unceas-
ingly for the programme set forth by Christ. It was the sense
of their solidarity as co-olferers and co-victims with Christ in the
Mass that nerved Catholics for the long struggle for the reform
of the pagan world. *“ It was Christianity,” writes Pope Pius XI
in the Encyclical Letter, Divini Redemptoris, *“ {hat first affirmed
the recal and umversal brotherhood of all men of whatever race
and condition. . . . Not bloody revolution bhut the inner force
of the Church’s teaching made the proud Roman matron see in
her slave a sister in Christ.” I or the rceturn of the modern world
to Christ, we must insist upon the same great truth of our one-
ness in Christ.

HUMAN PERSONALITY AND INDIVIDUALITY.

It would greatly contribule to clearness of thought in regard
to the questions involved in the reorganization of society and the
establishment of order in the world, if the Thomistic distinction
between personality and individuality were fully grasped and con-
sistently kept in view. The neglect of either of these aspects of
the whole truth, but especially of the former, leads to experiments
that are disastrous for human happiness.

This distinction runs through all St. Thomas’s exposition of
the order of being. As matter i1s the principle of individuation, it
is clear that the individual human being, as such, is a part. * Each
particular person is compared to the whole community as a part
to the whole.”(19 “Now, in natural things,” he writes elsewhere,
“ everything which, as such, naturally belongs to another, is prin-
cipally and more strongly inclined 1o that other to which it be-
longs, than towards itself. . . . Tor we sec that a part by a
natural inclination risks itself for the preservation of the whole,

(19) Tla ITae, Q.64, a.2.
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as the hand without hesitation exposes itself to a blow to save
the whole body. And because reason copies nature we find this
action reproduced in virtuous social action. A good citizen will
not hesitate to expose himself to the danger of death to save the
State. And if the citizen were a native (or natural part) of the
State in question, the inclination to make the sacrifice would be
natural.  Accordingly, because God is the Universal Good, and
because angels and men and all creatures, looked at from the point
of view of their being and existence, are of God and Dbelong to
God, it follows that angels and men by natural inclination love
God more than themselves.”(20 QOn the other hand, for St. Thomas,
““a man is not ordained to the political community of which he
forms part, in regard to his whole being and to all that is his. . . .
for all that a man is and all that he can accomplish and can possess
must be ordained to God.”(?1) The organization of society is in-
tended to aid man, considered formally as a person destined for
God, to attain union with Him.1??) As an independent whole. man
emerges above the order of society, and the common temporal
good is ordained to him,

The human being is therefore both an individual and a person.
Individuality i1s based on matter and therefore belongs to man he-
cause of his animal nature. Human nature, like animal nature,
but unlike angelic nature, can be found realized in innumerable
individuals of the same species, and these individuals are neces-
sarily in relation with one another. In other words, they are
obliged to form social groups (societies). First in order comes
the family, and then civil society, which has for object the
development of life. On account of his material nature and the
mode of propagation of that nature, through the interrelation -of
different members of the same species, man resembles the
lower animals.®®3)  Because man is an trdiwidual of the human

(200 Ja P., Q.60, a.5. Cf. I1a ITae, Q.61, a.1; IIa Ilae, Q.64, a.5; and
Ifa 1lae, Q.65, a.1. St. Thomas says: ¢ Where one being is the whole
cause of the existence and goodness of another being, that being is
naturally more loved by the other than itself, because, as we said above,
each part naturally loves the whole more than itself: and each indivi-
dual naturally loves the good of the species more than its own individual
good. Now God is not only the good of the species, but is absolutely
the Universal Good; hence everything in its own way naturally loves
God more than itself 7’ (Ia P., Q.60, a.5, ad 1).

(21) Ta ITae, Q.21, a.4, ad 3. Cf. Mavritain, Three Reformers, pp.
193-196,

(22) We speak formally, when we consider not the subject of certain
characteristics, but the characteristics themselves, or rather the subject
looked at from that point of view.

(23) The social theory of Hobbes, the Social Contract of Rous-
sean, Socialism and Communism, in stressing the resemblance of
human society to a beehive, dwell exclusively on the animal nature of
man. Their materialist philosophy denies man’s personality.
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species, he is an individual in society, a component part of the
whole formed by the family or by civil society. From this point
of view, he is ordained to the welfare of the State or social group
as to the good of the whole of which he forms a part; he is sub-
ordinated to the Common Good which, as such, is of a nobler
order than the good of the individual. IHe is thus, as an individual,
directly ordered to society and through society to God, for saciety,
being God’s creature, is bound in the nature of things to acknow-
ledge its due subordination to God.

On the other hand, this due acknowledgment of dependence
on God, on the part of the social groups of which he forms a part,
is required for the proper devclopment of man’s personality. Per-
sonality belongs to man because of his having an immaterial soul.
Alone among visible beings, man can grasp with his intelligence
and love with his will God, the Supreme Good, and the order of
the world subject to Him. Thus, while all other visible beings
move to their end, because they are impelled thereto by the cur-
rent of the world in which they are immersed, man alone can rise
above that current and enter into direct relation with God. He
1s not immersed in the movement of the universe and in this re-
spect resembles the angels.(2¥) Iivery human being, as a person,
is ordained directly to God, and as such, socicty exists for him.
The political and economic arrangements of society are therefore
meant to subscrve the spiritual and eternal interests of the human
person.  Accordingly, as in the actual order of the world, the
human person is destined to supernatural union with God, the
Divine Plan for harmonious social development, through member-
ship of Our Lord’s Mystical Body, must be grasped and accepted.
Man as an individual is for society, but society 1s for the person,
“The good of the community (the Common Good) . . . is super-
ior to the good of the individual looked at from the point of view
of the terrestrial values according to which the individual forms
part of the community. DBut these terrestrial values themselves
are inferior to the dignity of the person, . . . The person stands
out above the level of the society of which the individual forms a
part.”(25)

(2¢) Liberalism, Romanticism, the philosophy of Locke, and the state
of nature as described by Rousseanist-Masonic revolutionary oratory,
with their stressing of the independence of the individual human unit,
misinterpret this resemblance of man to the angels. Both the Liberal-
istic writers and legislators, as well as the Socialists and Communists
mentioned in a previous note, start from one and the same false prin-
ciple of the autonomy of the Individual, thus confusing the whole basis
of social organization, namely, the distinction between man as a person
and man as an individual.  Cf. Culture Latine ¢t Ordre Social, by
R. P. Gillet, O.D., pp. 40-56.

(25) Du Lidgime Temparel et de la Liberté, by J. Maritain, p. 63, and

Three Reformers (English edition) pp. 22, 194. Cf, 11a Ilae, Q.64, a.2;
Ia IXae, Q.21, a.4, ad 3.






